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While living .
i Be a dead man, o L '
Be thovoughly dead — " | TS E
And behave as you like, 4 f i i | €
; And all's well. § % i

— Zen Master Bunan

For thousands of yeats, the Kindred have ravaged the
Worldof Darkness. Claiming descent from the First Murderer,
Caine, these parasites have riddled Old and New World alike.
The Children of Caine influence, subvert and pervert the
highest echelons of mortal government, economics and cul-
ture. Nothing, they claim, escapes their corrupting touch.

They are wrong.

One realm eludes their clutches: the ancient land of Asia.
Although Asia offers unthinkable riches and oceans of blood,
Kindred who come here do so fearfully. Since the nights of the
galleons, Western vampires’ attempts to exploit this land have
met with dismal and horrific failure.

For another sort of vampire rules Asia’s nights. These vam-
pires scorn the myth of Caine — for they are cohorts of spirits and
demons. Not for them are the indulgences of generation —
respect, power and age are privileges to beeamed. Theircurseisnot
arandom, pointless Embrace, but a karmic debrt to be repaid. Their

Beast is not a mindless adversary, bur a double-edged weapogl. m band lndte road

And, as the Kindred have leamned to their dismay, Lheu' Eastern
counterparts have developed fearful powers and arcane arts.

Kindred of the East is a sourcebook detallmg the umque disa %% '
vampires indigenous to the Orient: their society, théir wars, 'and p@hﬁwl
their envitonment, their duties and, above all, theirreactionto _em S
the Western incursion. Before we address the vampires: Bfwﬁl_&

East, however, a few notes about their world ate in order.
¥ s

Tue MippLE KjngpOM

Westerners have long spoken of Asia's exoticism, of its® 8
alien ways and rules. In the World of Darkness, they arecoriect, F
more so than they realize. The Asian World of Darkpess i,
referred to as the Middle Kingdont b',ggttamgematuml denizens,
and in many ways it is truly a wmld unto itself.

On the surface, the Middle -Kingdor ms:mbl@é!e restof the
World of Darkness. The same ce 0% decay and L,loom
shrouds it, highlighting its most sin
are overcrowded hives choked with
e, anonymous hordescfframln rork

tence living — if that
saturated craters, all the wk
monsters and spirits theykaﬁvve st
Kingdom, it is all toosess

MW ﬂwusaﬁs of pet}p[e simply
iaehﬁrd ﬁ‘omm Gd’gemmmt “facilities”
o __,ome interned, no one
societies manipu-
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settled' in boardrooms and back alleys alike. Most people are
ingrained simply to look theother way, and thus,even legitimate

Investigations often become fruitless endeavors, punctuated by

rioncommittal shrugs and blank stares:

Like the Western World of Darkness, the Middle Kingdomn H ’ ,
Baunted by & variety of supernatural beings, remnantsof past Ages

of the worlds Vampires prowl the cities and shantytowns, while the

junglesand mountains are home to the shapeshifting hengeyokai.
Wily sorcerers weave their spells in suspiciously nondescripteurio
shops, ghosts avenge unhallowed deaths or guard their'mortal
families, and faeries curse those who fail to honor the ancient ways.
Although often at odds with one other, these beings differ ffom
their Western counterparts, for they see themselves as part of a
greater family of spirit beings. Collectively, supernatural beings are
known by many names, but often refer to themselves by the

Chinese word “shen.”

Unlike supernaturals in the West, shen take relatively
fewer precautions against discovery. The supernatural here'has
lessneed of Masquerades and Veils, for it is unobtrusive enough
to mind its manners. Conversely, the Middle Kingdom's mor-
tals, asa rule, have leamned to ask fewer questions. Let the Night
People walk theirroad, the amahs say, and they will ler you walk
yours — unless joss frowns on you. G

Tue Yjn anp Yang WorLps )

Beyond the Middle Kingdom, separated from it by a
psychic Wall, lie entire worlds of gods, spirits and demons.
Those Westerners whao dre knowledgeable in such matters
speak of the Umbra, the Underworld or the Dreaming. Shen,
however, know that theyinteract with the dualistic Worlds of
Yin and Yang. Although invisible to mortal eyes, the Yin and
Yang Worlds lie just over the shreshold of human conscious-
ness, and sensitive mortals often detect “eerie” aurasin places
where the barriers are weak. .y

The Yin World is agloomy plage, the source of passive,
negative energy: Many mortals pass inta the Yin World when,
they die, and some. become restless ghosts. Eerie spirits.and
phantoms of all descriptions haunt the Yin World, and its-

.central realm is the terrifying Dark Kingdom of ]:a‘zde.\
By contrast, the Yang World is a patchwork of wild,

turbulent realms, the source of active, positive energy. Spirits
of nature and the elements dwell there, as do those entities
revered by ‘the shapeshifting hengeyokai. Some mortals, par-
tighlarly those from Shinto or animist traditions, pass to the
Yang World upon their deaths. Shapeshifters and fae, in
particular, are attuned to the Yang World.

In the First Age of the world, materand spirit were one, as was

ithe design of creation’s embodiment; the August Personage of

Jade. As the Ages passed, though, the Yin and Yang Worlds
separated from the Middle Kingdom. Now, a Wall separates the
Middle Kingdom from the spirit worlds, and travel between the
two i an arduous; and often hazardous, process. The forces of Yin
and Yang find it more and more difficult to turn the Grear Cycle
of Being, and thus, the Middle Kingdom's essential spiritual

* energies grow more and more dissipated. The resulting discordand

imbalance can surely be seen-in the current state of the Middle
Kingdom and in the misery of its denizens. I
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Tue Wheer or Ages

Even the spirits of the Yin and Yang Worlds must conform
to the inexorable progression of the cosmos, which most shen
dub the Wheel of Ages or the Great Cycle. Unlike their
Western counterparts, few shen speak of an ultimate beginning
or final ending. For them, the universe is a series of Ages
revolving endlessly.

Much of the Middle Kingdom's sadness is
the Fifth
Age of the Great Cycle, or the Age of Dark-
ness. The ancient sutras spoke of this Age,
saying that it would be an anxious and
unruly time, when monstrous portents would
trouble the people, when the dragons would
shift restlessly in their beds and disharmony
would spread across the land. And indeed, the
omens of the Fifth Age are occurring, one by
one. Have the Five Directions not been overrun
with devils from the West? Did these devils not corrupt
the soil with Yellow Winds and trick the people into imbibing
poisonous elixirs? Did not the Shadow Dragon breathe plague-
fires over Hiroshima, and the Ghost Phoenix blossom into life
aver Nagasaki days later! And did not the
Thousand Scarler Dewils

the byproduct of the current Age

Kmnorep oF THE Easr

rudelyicease to acknowledge the Great Cycle itselfymockingly
renaming the Age “Year Zero”?

A bad time, indeed. Bur the worst lies ahead: Soon, the
shen know, the Wheel will turn yer again, and the world will
reach the nadir of the Grear Cycle — the Sixth A ge, or the Age

of Sorrow. All know of the Sixth Age's imminence, even

the ignorant devilsfrom the West, though they refer
to it as “Gehenna” or “Apocalypse.” During the
Sixth Age, the wheels of matter and spiric will
cease any semblance of alignment. The Au-
gust Personage of Jade, already estranged from
the Ten Thousand Things of creation, will
leave its throne. In the August Personage’s
place will rise a Demon Emperor, to reign
supreme over the Sixth Age as the August
Personage ruled over the First. An age of war
and terror will take hold throughout the Middle
Kingdom and beyond. Heaven will have its re-
vengeagainst theimpious, and ten thousand deyils will
be Toosed upon the warld.
But just as the Sixth Age is prophesied to come, it is
prophesied to pass. The struggle will cease, and
there will be a great stillness, and those few
creatires left alive will emerge from hidden

— -
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places. Then will arrive a Seventh Age, @ little better than the
Sixth; and'an Eighth, a little betrer seill; and so

the Cyele will once more turn until ic reaches

the 12th Ape, which is also the Firse Agé,
and the Ten Thousand Things of matter
and spirit will become one once more.

Or so' the sutras say. Few, in this
Age, have sufficient hope to believe.

Cuij

This Wheel of Ages is rurned by the
interactions of Yinand Yang, represented
by the divine Ebon Dragon and Scarlet
Queen. Even in the Fifth Age, energies of
greation permeate the world, flowing to and
from the Yin and Yang Worlds. Called Chi, this
energy flows through and among all the Ten Thousand
Things. Chi is found in mortals; it is what allows them to
act and to rest. In its more concentrated form, Chi is
found tn shapeshifters, who call it Gnosis: in mages, who

eall it Quingessence; in fae, who call it Yugen or Glamour; and

(in its dark Yin aspeet) in wraiths, who call it iathos

Shen sée this energy as consisting of two

types. There is Yirn Chi, the dark energy of =

chaos, of repose and ulrimarely of oblivion, There'is also Yang
Chi, the dynamic energy of dtrec:wn of motion, of life and
groweh. The denizens of the spiricworlds are typically made of

‘one or the other gype of Chi, while beings in the Middle

Kingdom store and use both to remain in balance. Chi is 4
fundamental partof all things; because all things are part of the
Greaci.fyck
One type of sheri, however, makes no Chi of its own. It
must sustain itself by stealing the Chi of other creatures, just as
a vampire steals blood. This creature has been known by many
names over the centuries; Western Kindred, who fear it, name
it "Cathayan,” after Europeans' ancient name for China,
Cathayan: a descriptive, utilitarian name, like “Cappadocian”
or “Setite.” In thisimanner, the Kindred rationalize, the
inscrutable Cachayan becomes just another vampire: an
exotic bloodline, certainly, far removed from the
ancestral tree, but a.child of Caine nonetheless.
_Again, they are wrong.
”

" Kugj=jin

. Agian “vampires” are nor Cainites. They are a species
completely separate from the 13 clans of Caine. They bear
somie superficial similarities, and certain of their myths parallel
the rales of Lilith, the First Cityand the Second Generation.
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Hewever, such dnﬁquities are, in practical terms, irrelevant.
”Wherher they were spawned in the Far East or fled there
Follcmmgxhe climax of some ancestral struggle, the vampires of

i ﬂuﬂtuﬂtten& of the Middle Kingdom.,

gnllkehmdred. Asian vampires'do not descend from a
m’yr}f’(ca{ father=- at least, not to their knowledge. They have

fio clans atleast, not of the sort known to Western vampires.

In fact they are not Embraced at all. In some ways, Cathayans
resemble the creatures known in the West as “the Risen.”
Asian vampires are the spirits of dead mortals who, in order to
fulfill their karmic responsibilities, resurrect themselves in
their old bodies (or, in some cases, in other corpses).

This process, known as the Second Breath, differsfrom the
.return of a Risen. Once reanimated, an Asian vampire is truly
“undead. Her body is not a shambling, "rnmhlelike shell (well,

their flesh are nauhmung exceptions to this rule). Suspended
between, the matter and spirit worlds, between life and.death,
the (‘athayan hearafeaturea(afbmhsmtes Cathayans primarily
dttuned to Yin energies are more aligned to the world of the
dead, while Catehayam attuned to Yang display more qualities

though, leads to dangerous imbalance.

. Nor do all Cathagans drink blood — rhmtg,h mam do.
Cathayans realize that the Kindred’s vaunted “vitae” is only one
' receptacle 'for the Chi they ‘crave. The lowest Cathayans, the
ghoulishchih-met, distill theirChifrom human flesh. AsaCathayan
gains unde:smmimgo%mmndlunn,%e learns to siphon Chifrom
blood, breath , ES5ENCE gnd evm more rarefied substances.

Of cuura.e, these: yﬂmpm&s do not use the name the barbar-
ians have gwm them. They call themselves many things, the
most WIdcapread being “Wan Kuei,” or “Ten Thuu:umd De-
mons.” Another common térm is “Gui Ren,” or "Demon
People.” Following World War II, however, Aa‘.ian vampires
permuted the term to “Kuei-jin.” By grafting a Japanese suffix
to a Chinese word, the Kuei-jin hope to foster the illusion of
unity berween the Middle Kingdom's two most powerful clus-
ters of vampires. The results of this fusion are nearly as awkward

vampires of Asia are commonly known.

THE SECRET JOURNEY

As Kuei-jin, you are one of the Hungry Dead, the karmically
cursed outcasts dwelling onithe Middle ngdum s fringes. Cut off
from the Chi that empowers all ather beings, adrift between the

worlds of the living and the dead, you mustseekité avercome your
monstrous state and rejoin the (.:rem:Cvcle And YEf, to-accom-
plish these tasks requires plentiful amousits of Chl' To getit, you
must commit the very acts that distract you from the true way..

Worse yet, in your mne:mnstbemg. you know thatyou are
Iy reaponmble for four conditmn ) o su-e thrust an Embrace on

" yous; you were notan inmocent Viﬁ:nm pulled gff the street. The
- onus of y&r curse lms sgudget? onyour dead shoulders, and it
is your responsibilityto rediscover — or credte — your purpose

" for remaining u‘igthe wgtld.% v
3?0u don'thave to walk your path ﬁlone You have bonded
with other lost souls like yourself to. farm a wu — a “blood
M{amdy of undead. And you have taken the first steps along a

* the Onent havegompletely adapted themselves to the cosmic -

not alsways; vampires with high concentrations of Yin energy in

intrimsic to living beings. Veenm, too farin either direcnon, :

as the word itself; nonetheless, it is by this name thatithe =

m A *—-—u'-—- e |
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Once awakened, the P'a— orDemon, as '
-SOmE 3 never remains quiescent. Indeed, the y‘ N
P'o takes on:a distincr — and malignant — personality of its " a
own. Consmﬁ:,' goading the Cathayan to improper actions,
the P'o is sometimes able to possess the vampire entirely,
forcing it to commit shameful deeds.

Cathayans with strong Hun are creatures of honor and
temperance. Although no vampire escapes the grip of the
‘Demon, Hun-aspected vampires ate the best at controlling the
@&mctwe impulses of hunger and rage.

o -'-Qanvemly v‘ampxrqs wn;h stmng?  Ploare wild and savage,

e foolish Kindred, that understanding comes at a heavy cost. As
i-jin, you are haunted not by a mere Beast, but by a mali '

L%lng you to self-destruction.
Indeed, some Kuei-jin sink into the same depths of shallow

le, they say, destruction preordained, and §bur&vas : % ba T

ad can be seen as a karmic carte blanche @-—%dé’id ' exalt. demomc R

: h f_m'._s_uch a repulsive task.

nt back to fulfill their karmic pur-
Ty y : - theydiscover what that purpose
: _[fesr_m th_e'I mortal i Eacha levery Kuei-jin leamsto follow a Dharma, a way of
: the SRR LT anlife wherehy“tﬁe @fhay seeks to discover her purpose in
the Great Cycle. Qn._:_same ways. 4 Dharma resembles such
Western construets as th Sabbat's Paths of Enlighrenment;
however, Dharmas are much mare than simple codes of hehav-
ior. Through the following of a Dharma, a Kuei-jin learns to
Nt channel Chi, understand her undead nature and reattune
NS herself to the karmic wheel. The mightiest scions of the
Dharmas — the bodhisattvas and arhats — are as potent as any
wKindred Methuselah and much more enlightened.

v, KUEI=jM VERSUS KjNDRED

" Kuei-jin differ profoundly from Kindred in many respects,
* both physiologically and psychologically. Some of the differ-
ences between the two types of vampires appear below:

® Aggravated Damage. Kuet-jin take ageravated damage
from fire, the reeth and claws of shen, and certain Chi-augmented
attacks. Kuei-jin rot, rather than buemn, in sunlight.

* Beast. Over the centuries, Kuei-jin have become inti-
mately familiar with their primal, instinctual souls (which they
refer toas P'o). All Kuei-jin have a Plo Virtue, representing the
strength of their inner Demon; the P'o has its own Nature and
can actually prove beneficial to the character. However, the
P'o is as unpredictable as any Western Beast and much more
S clever; incautious Kuei-jin can find themselves trapped and
unement to0  helpless in their own bodies, as the P'o rampages out of control.

* Blood Bond. “We are all of one blood,” the Kuei-jin say
sincerely (well, hypoeritically). Kuei-jin blood is naturally
“inert” and cannot be used ta create a Blood Bond. Certain
Disciplines, though, allow marked exceptions to this rule.

pose, andl.t-&

ational and cruel. They
ieworld of ghosts. Among
is thought ro be a punish-

ily consume
ed @mortals
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* Blood Points. Kuei-jin have no Blood Points. Instead,

they refine all substances into Chi: Yin (Elactz) Chi or Yang

(scarlet) Chi. Chi may be used to heal wounds, pawer Disci-
plines and (provided the proper Disciplines are known) in-
crease Abilities. Kuei-jin also gain dark emotional energy from
their P'o. They refer to this substance as “Demon Chi®™"

* Dharmas. Kuei-jin have been sent back to the Middle
Kingdom for a purpose, and it is their duty to find out whar that
purpose is. Kuei-jin categorize their personal beliefs through a
series of codes, which are known as Dharmas. These Dharmas
resemble the Sabbat's Paths of Enlightenment, but are much
more rigorous — and much more rewarding. Following one’s
Dharma leads a vampire to greater understanding of her condi-
tion and ultimately to Golconda.

¢ Diablerie, Kuei-jin have no generation per se, but they
are more than capable of feeding on one another. In fact, they
have refined the craft of soul-stealing to a science, and cerrain
powers aré even based upon it. Some Kuei-jin hold diablerie in
every bit as much dread @s their Western counterparts, while
others gavern its use through elaborate céremonies:

* Disciplines. Kuei-jin use Disciplines, but not the ones
known in the West. Centuries of studying the physiological
and psychological nuances of undeath have given them great
insight into the vampiric frame and soul. This insight caneasily
became a weapon, as many Kindred _haveffﬁund to the i.g:ﬁorror.

» Embrace. Cathaysns are not vietims of a tandom Em-

brace. They are truly undead — dead mortal§ cursed to return’

from the spirit worlds anid reincarnate in the Middle Kingdom.

i

%' —

it 2 L. Kjuorep urnE!ur

This progess, called the Second Breath, is similar to that
undergone by the Risen — but Kuei-jin are not wraiths in
‘mortal shells. Pathos is meaningless to them, for Kuei-jin have
-nooverriding passion, save hunger; instead; Kuei-jin must fuel
their powers by, ingesting Chi.
- e Fangs Kuei-jin have no fangs naturally, though they
" 'may spr_t;mt themeby calling upon the Po.
® Final Death. Final Death is just as real for Kuei jin as itis
for Kindred. Upon Final Death, the soul exits the corpse, which
immediately collapses and crumbles to ash. Indeed, Kuei-jin fear
Final Death asfew othercrearuresdo. Forthem, they believe, there
will be no further reincarnation. If they die unfulfilled yet again,
the Great Cycle will cast them out, and they will meet an Oblivion
equal to that of the most monstrous Spectre.

* Frenzy and Rotschreck. The Pla is as real for Kuei-jin
as the Beast is for Kindred. Asian vampires can suffer notonly
from frenzy and Rotschreck, but also can literally be possessed
by their P'o soulssA Cathayan refers to his “normal” state of
mind.as ‘wa nature.” When frenzied, he is in the gripof “fire
nature.” When maddened with tetror, he suffers from “wave

‘ature.” And when the Porisés to control him, he expériences
 the state known as “shadow nature.”
. ' Generation. Kuei-jin do not believe themselves to. be
. descended from Cainejand thus, the concept of generation is
irrelevant to them. They measure their power by age and by
progress. alorig their Dharmas. As a side effect, there are no

- “clans” of Cathayans; though they typically group themselves

intosects, hierarchies, schoolsand other social structutes, such

PN 22 (0 ) )
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I ‘units are not dictared by the vagaries ofthé Blood. If it ever the balance within d:ém&eives. and byrighring their place in the
hecomes absolutely necessary to calenlate “eguivalent” gen-  karmic order, the Kuei-jin may be able to right the imbalance in
eration fot a Km-jln, treat it as Q3 - Dharma the darger world. Then again, that imbalance. may itself be a
necessary stage, just.one more aurm of the eternal wheel.
ig- :: The mood af Kindred of the East is one of exoticism; ofa
sl detour &gﬂﬂanﬁs and cultires unknown ro'Western Kindred.
The gampn'es of the East act in ways that, at rimes, seem

S

~ The hybnd Lhﬂdmn thus birthed are called Cﬂ'xanmvm »
4 » Gﬂlcgndd Mast Kuei-jin believe themag;lgf"}@m bavc mcompmhcns;ble totheir Cainite counterparts. A player usad
‘ . beensent back to the Middle Kingdom for a specifi¢reason —  torelative freedom in the West may have a tough time dealing
= and most, hating their tormented and unnatural statey@eek to  Wwith the more stratified elements of Kuei-jin society. Storytell-
itind a way out of their existence. The Kindred’s congept gf ers should constantly be on the lookout for ways to highlight
4Golconda” may actually be a Cainite's (Cappadoct' \ exotic elements — from the ultra-high'class geisha perfor-
Saulat's, perhaps) flawed interpretarion of Kuei-jin practices, . mances of Kyoto to the floating slums of Hong Kong.

B * Imbalance. Kuei-jin must regulate their Chi intake
, - (carefully, lest they suffer from Chi imbalance. An imbalance of How 1o USE r"” Boor

& Yin Chi often leads to the vampire becoming more corpselike 'I'he Kugi- ;mseeelghtas aharmonious number, and so we
AR 25 inhuman over time; conv ersely, an imbalance of Yang can present a bo"k divided into eight chapters.
& lend to the outbreak of various deadly and exceedingly conta- Chapter One: h * Hungry Deaddetails the socicty of the
\ glous vampiric diseases. ﬁ(.athayan, or Kuet 2 »yamp::és
' ¢ Stake Through Heart. A stake through the hemﬂocsmt . Chﬁl‘fer Two: Th Sewnﬂafﬂath describes the Dharmas
autematically paralyze a Kuei-jin. However, the heart 151 :ﬁa: fead the Kuei<jin toward Golcondii:
- mental in processing Chi energy, and certain typeso e _ Chapter. Three. The Ten Thousand Things tells the
disrupt the Chi flow in a Kuei-jin's body. Vampisesiof Yi mder how to create a Kuei-jin.
i wilnerable to wood, Eﬁetlemem of Yang; conversely,s ampires of Chapm Four: Forees in the Land describes the mystical
Yang ate vulne,ral*vla o tfm;al the element of Yin, . g;,; . ﬁowem of the Ku.-,;-ﬂn /
* Sunlight. Kuéi-jin are: Qllﬂ@@e to sunlight in some Chapf@’r Five: Arts rof the Kuei-jin describes systems
measure, but their degree of vulnegability varies according to the intrinsic to'the Kumviixmmd the Bast.
amount of Yin energy in cheir o f‘?& They do not *burn” in the: Chagpter Six: The Middle Kingdom details the unigue
light; rather, they rot, as the'Yang energy of the sun corrodes the  ambience of Wﬂrfd QﬁDat‘knm #Asia.and offers a region-by-
unnatural magics keeping the Kuei-jin corpse animate. region tour.
* Sustenance. Not all Kuei-jin aiged to drink blood to obtain Chapter Seven: Storytellmg explains how to invoke the
sistenance, The lowest, the chih-miel, take their Chi from human  ambience of an Asian adventure:
: ﬂeﬁh (or that of other sentient beings). More refined vanipires can o B
~ *drink” breath, spiritsand evén raw essences. Asaside EEECE,KUEI
in arg perfectly capable of eating and; drmk:ng normal fdod gp
everages, though sugh things [Jl'é)'-'lde i nourishmy . Kuet-jin. Lexjeon
“can even get drunk, though the quanity &&fﬁlmkﬁl :
“suchafeatis truly prodigious (assume a Kuei-ji
much liquor as the average moral).

T T-:;tpor Torpor, for Kuei-j lgn‘ is:

Chapter Eight: Rivals and Barbarians describes the ather
creatures who haunt Asia’s nights,

?i'edﬁw The Kuei-jin are not nearly so culturally malleable as the
times Kindred. Indeed, the term “Kuei-jin” itself is a recent and some-
- what laughable polyglot designed ro instill harmony berween the
e Little:. Chinese Quincunx and the Japanese wji. However, the longtime
‘b“ﬂhf’: ... cultural hegemony of China's vampires has fostered some com-
; ; ear the L'tﬂ‘- ~ mon terminology among the vampires of the East.
eath, for ““" m“g thnegfwsmns m‘ﬁm“ﬁ when As a general rule, Kuei-jin who need to communicare
thespmt lsqultevuhlerahleaall;ﬂusulemagica “Many &e"}m lose  across sect and culture lines use the older forms of Chinese
entering the Little Death. dialects and script. Many lapanese, Sanskrit, Korean and other
ssess the Virtuesof Conscience,  |oan-words have found their way into this potpourri. While ‘
ﬂ‘lm the two upposed pairs Kuei-jin of the old school pride themselves on their mastery of |
the kaja script, younger vampires write in simplified ideographs |
or even Roman letters (to the consternation of their elders).
Kuei-jin speech uses a preponderance of Chinese words. .
i This focus occurs not out of any disrespect to Korean, Thai, ‘
Japanese, Malaysian or other cultures, but due to the fact that
O ancient Chinese civilization did indeed greatly influence the
g ' culture of the Kuei-jin. Kuei-jin in Japan, Korea or Southeast
/ e “P the K”"‘"’ in,) ; %‘ Asia often substitute native words for Chinese.
(1 @gt Tﬁmﬁﬁmﬁnﬁ;t:ﬁ; : _-.= Age of Beauty — The Second Age of the Great Cycle,
: g e when the Middle Kingdom and Spirit Courts were still close
5 together.
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Age of Beautiful Sadness — The Fourth Age ofthe Great .
Cycle, heralded by the Kuei-jin's forsaking of their l—[eavmig .
duties. Human history begins during this period, and the Kuei-
jin trace their vulnerability to sunlight to this time (the Chou
Dynasty, specifically). L

Age of Heaven — The First Age of the Grear Cyclesa tlme
before time, when all things were one.

Age of Darkness — The Fifth Age of the Grear Cycle; the
time period extending roughly from first contact with the West
to the present nights.

Age of Legends — The Third Age of the Great Cycle; the
mythical prehistory of the Middle Kingdom, when the Kuei-jin
walked among and ruled humanity as benevolent spirits.

Age of Sorrow — The coming (Sixth) Age; the nadir of
the Great Cycle. Analogous to the Kindred's Gehenna; how-
ever, most Kuei-jin see the Age of Sorrow as a necessary part of
existence.

Akuma — [ﬁévﬂ a Japanese-derived epithet for those
Kuei-jin:who serve the ¥Yama Kings.

Ancestor — 5'%11 old! ar%d honored Kuei ~jing s -cally
the. v@mpuic mlﬁg efﬁcoq;t or region. Similar to a , Western
prince,

Arhat — A vampire who has completely masteted '.‘uh
Dharm’a B ‘?‘%"’\ 8 @@i

Auguqt Personqge of J ade Iia/ Kuei-jin myeh the;
current, though inactive, ruler of Heaveg;.: ‘hen the gﬁzth“&ge
arrives, the Persmmgg.%wdl step down, toube replaced by the
Demon Emperor.
Balance — See Ce
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Bishamon — Mistclkenly transhtaﬂm 'Bmh: ' A house of

Japanese vampires.
Black Chi— Yia Chi.

[y the Kut_utn sense, a vampire who has
: ih, 'tchonsu;\?o forego her transcendence in
favor of hclpu@ﬂther vampires progress.

Cathayan — Cainite term for Asian vampires.

Center — In Cathayan philosophy, the perfect midpoine
between life and deach;

Chih-mei — A “feral” vampire who has not attained the
enlightenment of a Dharma, or one who has forsaken the path
to rranscendence.

Ch'ing Shih — A vampire whose Yin aspect has over-
whelmed it.

Clans of the Sun — Collective term for the various houses
of Japanese Kuei-jin. (Note that the term “clan” in this context
does not mean the same thing as a Kindred clan.)

Court — A group of Kuei-jin uu who join together to
advance coramon material or spiritual goals. A coust somewhat
resembles such Western institutions as the anarchs and the
Harpies. Many courts use corporations, tongs or secret societies
as pawns and smokescreens.

Crimson Fever — A vampiric disease manifesting in
Cathayans whose Yang aspects have become imbalanced.

Dih — “All-Awareness,” i.e., Golconda. The ultimate

enlightened state, which very few ever achieve. %f;‘; i

Daimyo. — A Japanese synonym for ancestor: 4 house
leader. o

i i

i

&ra,,gon nests, Shenof sufficient power ¢an use dragony lines £0
uqumthemge]'wesvastdlmm Diragonlinesof Y azxgmknmm..

Demon Emperor — In Kuei-jin myth, the raler who will
ascend to cosmic supremacy to usherin the Sixth Age of the
Great Cycle. Most Kuei-jin believe thavone of the Yama Kings

‘will Becofme Demon Emperor, though some think that the
;mrrmth_ tyrant Qin Shihuang, ruler of the Jade Kingdom, will™
- assume this office.

’ Dén — A small satori (q.v.), or flash of insight, in which
things suddenly become clear. Such flashes indicate progress in
a Dharmic journey.

Diao — Moments of blindness when a Kuei-jin loses track
of her Way and wanders off into a sea of mortal illusions.

Dharma — A Kuei-jin's path to Golconda. The old form
of the term, Di’hana, has been lost to many yeunger Kuei-jin;
the old ones still remember it, however;afd prefer that germ to

the modern corruption. -

Direction — An astrologically based mﬂu».ence thal.'aﬂﬁgﬁ
edly governsa Kuei-jin's personality and duties. There are five:
north, west, center; east and seuth.

Dragon Line —

A line of strong Chi eonnécting twogr more

the Wese as “Moon Bridges”; dragoti lines of ¥in are called

“B.V‘W " In the Middle Kingdom, these lines are much ¢loser oo

“surface” reality than they are in the Westemn World ofDaﬂt:mas.

" Dragon Nest —An atea where Chi is serongand the Wall
‘is weak (5 or below). In the West, dragon. nests are known A5
“eaerns, hauits, nodes, ete. .

Ebon Dragon — Hun Dun, the first Tord of the Déad.
Representative of Yin. Some vampires believe that the Ebon
Dragon has been deposed and eaten by the Jade Emperor;
others; that the Jade Emperor is one of the Dragon’s avatars.

Fifth Age — Age of Datkness.

Fire Nature — Frenzy.

Fivefold Way — The five principles that the vampire
bodhisattva Xue taught to his followers. See Great Principle.

Gaki — A loose term for Japanese Kuei-jin. e

Genji-myo — A “noble house” of Japanese vampires who
are involved with modem corporate culture.

iy

=

Ghost Dancer — A Cathayan whose duties entail dealing .~

with the spirit worlds; commonly used to refer toy Cathdyansof
the west direction. Tk
Golden Courts — General rerm for various societies of
vampires dwelling in a spécific geographic region largely en-
compassing Southeast Asia and Indonesia. Existence in the
Golden Courts is often tumultuous and chaotic, and the

vampires therein are infamous ful decadeny and "hal'bséﬁ'"
practices; however, female Kum-}m have hxsmtmaliy eﬁjﬂ}‘ed

much more respectful treatment in this region. T

G
o

Great Cycle — See Wheel of Ages. g r =t e

Great Principle — A conmonly accepted code of unlife ‘
through which Kuei-jin can cultivate carrect behavior,

Green Courts — Various groups of Kuei-jin inhabiting
. Korea and nearby areas in China. The Green Courts are

' renowned for their love of jade and noneammittal stance in

larger struggles. obe

Gweilo — A Chinese mﬁ] foraforeign asshole, usually
whi Lte Thie more familiar Japanese version; gaijin, means more
_ orlless the same thing.

B

..

b




I Haaven — In KLIEI—]II'I parhnce, thﬂt .té&ex
wersmngth interaction of Yinand Yang;

favor. Cénversely, beings who transcend the eternalcycle of

lif:e and dearth are said to have reached Heaven. )

y ‘Heike-myo — A house of Japanese vampires who g:e
¥ k%oseiy allied with the Bishamon.

r Hengeyokai — Shapeshifter. i

4!

h' '“Ghost-ﬂum: Shintai can assume.

. House — Synonymous with “court”,
“elapan

" Hun — The “higher," rational half of the soul. g

; primarily used in

'J-'-enh"' X
» “soci et{ i = e
Ka;h-—-ﬂ"he ancx

'a term me@‘uing ‘people of Cmne
olc@ténce. Each Kuei-jin is allotted a

gé pnmaniy useg bi; :
deri.'éed fmm’@s&@@ '

ions. ‘n._l_(___uei—jin society.
pse duties entail enacting

s Cathayan, who ‘makes q%sswp use of the
,%ﬁn ghimﬁll)iscmlme (s ’ '

pdv)erful Court or ancestor.
Penangallan — Name glgﬁx o e&t«ﬂh segts af:n\ktmarchal

d dnot be. MOS(KUCI-}IDSEC&!EBJSEIV and thy T,\_
- rest of ﬁae?gMidﬂle Kingdom as having fallen from Heaven's

J;ﬁmdred Clauds, The — A symbol of ultlmate Kyel«_ n &

15

vampires in the Golden Courts region. Penangallan commonly.
revere the Scarlet Queen and make extensive useof the Flesh
Shintai Discipline, which they hone to a level of mastery
&ynnd any of theirother Disciplines,

o ~—The “kwwer," animalistic half of the soul; in Kindred

Qniﬁgunx ~ A sect tormed by the alliance of five impor-
tant Chittese cousts. While not all Chinese courts pay tribute
to the Quincunx, many do.

Raksha — Name given to certain P'o-aspected vampires,
particularly ones who make use of the Demon Shintai Discipline.

Rangda — A hag-demon widely venerated by Indonesian
.and Southeast Asian vampires; believed ro be a Yama Queen or

' Hima — The “goblin lantern” form that masters of the ‘an aspect of the Scarlet Empress.
~ Running Monkeys — Slang term for young Kuei-jin,
L‘hase 40 years (!lﬁi or wuunger Alsu. a Kuel-]m m-mlt for

wpr'l;i Rmchiﬂg a satrm may rake years, or it may

o ampk;_- who has gained some sra_tgg_iﬁlg ejm £ =f€$@§ur mm*mstant ﬂf clanq. In either case, the world never

Si:arlet Chl Y ang Chl (of Lhe type used by vampires).

- Scarlet Queen — The legendary female progenitor of the
'ZKuélgjil"'f}Oddlwmougha representative of Yang (rraditionally
amasculine fume . A few scholars note her similarities to the
Kindred's Lilith,

Scarlet Screen— A mmal or mortal institution used asan
unwitting:pawn for Kuei-jin activity.

Second Breath, The — The return from the spirit worlds;
the Cathayan rebirth.

Serpent-borne — Vampires who arrived ir Japan during
the Fourth Age.

Shadow Nature — Period when a Kuei-jin's Po domi-
nates its body.

Shadow War — Ritualistic combat between Kuei-jin wu
OF COurts.

Shen — Any supernatural/Awakened being.

Shih — An ancient order of Chinese witch-hunters (fur-
ther detailed in the Demon Hunter X supplement).

Shikome — Female, Yin-aspected vampires who serve the
Yama King Mikaboshi.

Sifu — A respected teacher; also known as master, sabom,
senset or etsu.

Spirit Courts — The intangible realms adjoining the
material realm. From these places come spirits and Chi. In
Western thought, the various Umbrae.

Strike Force Zero — A top-secret branch of the Japanese
government dedicated to investigating the supernatural (fur-
ther detailed in the Demon Hunter X supplement).

Ten Thousand Things — Creation and everything in it;
the Tellurian.

Tong— In its vampiric connotation, any group of mortals
that willingly and (in most cases) knowingly serves a vampiric
master. Compare with Scarlzt Screen.

Uji — A Japanese term for a court of like-minded
Cathayans.
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Urn — A mortal who has the potentlaT to ge@me ‘_UE?
jin or who actually does so. i y 4% &

Wa Nature — A Kuei-jin’s “normal” persona, whenshe is i
not in a frenzied or P'o-possessed state.

Wall, The — The psychic barrier separating the I‘Jﬁd

Kingdom from the Yinand Yang Worlds. In the West, the W@]l .

is known as the Gauntler or the Shroud.
Wan Kuei — “Ten Thousand Demons”; elder Curhnyﬂns

name for themselves,

Wan Xian — “Ten Thousand Immortals”; allegedly rhe
original name of the Kuei-jin.

Wave Nature — Rétschreck.

Wheel of Ages — The eternal cycle of being, in which the
earth suffers through eras of increasing misery, until the nadir

of the cycle is reached and the world begins to right itself »«-lﬁOKﬁ i

toward Paradise once more.
Wu — AKueirjin “family”; similar in some respects to a
Sabbatior Lupine pack.
Xue— The first and most famous, s vampiric athat

of therefold@ -Dependmg on ton%??h;ﬁa"”' o catimes

Yam Ktng;-— Var;gus malignant spirit beings predating
the coming of the Jade Emperor. The Yama Kings are pn’gerful

demonic spirits whohold terrimmu thewra& hes
‘t’m nnd Yang Wudﬁﬁ. Yama i( of Yz

a Kings have a

Imk to [heif:uelfjin_., f’a : aﬁ: 5 ysubvert Kuei-jin
to their setvice. Ones whia) mu;umh am known as akuma:
“devils.” < 0

Yang—In Kuei-jinterms, the%uivaposntwe principle of
life, as well.as Chi derived from that principle.

Yang World — The tumultuous, “higher” spirit world
compased of Yang energy and inhabited by nature-spirits and
kami. L

Ym—lnm-jtn term@*‘“the passive, negative principle of
death, as well as Chl.deflvgg from that principle.

Yin World — The negarive, “lower” spirit world com-
posed of Yin energy and inhabited by wraiths and Spectres.

Yomi, Yomi World — A nightmarish “hell world” formed
from defiled areas of both the Yin and Yang Worlds. The Yama
Kings have domains here, and the P'o soul of a Kuei-jin-to-be
goes here to be tormented.

Zao-lat — Saulot.

Mares

To symbolize the transition between life and death, many
Kuei-jin discard their mortal names for sobriquets after their
Second Breath. Kuei-jin in some wy and courts take the name of
the wy or court as their surname {thus, Akira of the Bishamon wji
would be known as Bishamon Akira, while the third member of

the Dream Blood wu might be referred to as Dream Blood 'I'hrcz;)u W% transla

A large number of Kuei-jin, particularly those %qg}ng a
court orspirit master, assume titles or descriprive: eplthets Fwe
Ghost Killer, Harmonious Fist of the Eighth Hell, W‘*ﬁ
Kowluon} More re:norseful Knel—]m closo out uﬁm 1age tothe ;

similar names jout Uf mockr;:;y or irony.

s P

;s?-“&w i

. Smmellm and players alike may find these books and

sequel, T??%‘”Té crf Prgie;, is av:;dahie tc.;x':, but lacks the classic
11& : :

*‘iﬂh@ P%W Qf-_ﬁ?‘ hmw;l at‘ ‘in other trans[atmm

!gunmarmlllr

tn:lts are what the f{)g)ilsh Kindted expect, and theéy help l-ceep
th&&fﬁemn devils on their toes.
) %u!‘&dist s Note: For purpases of this supplement, all uses

term “vampire” are understood to referto Kueisjin unless
%&@Iy :milgated otherwise.

uq.qism RESOURCES

films useful and/or inspirational. The resources listed here are
included more as a style reference than a list of research
volumes — there are innumerable books and travelogues of
factual information on the “Middle Kingdom,” but we're more
concerned with the exotic and mystical feel of theEast.

B

) Haff Benjamin, The Tao of Pooh — j,t may seen}jllk;e%* 2
strange source for a Vampire hook, but HefPs expl: anation 6f
Taoism Madé Eisylis-fun. to read and accessible as hell. A

a; full of Leg,chry. myth, wit, humor a_nd_ das&n gma_:l fun.
¥ou read nothing else in this bibliography, read these. =
5 @Viusasb:. m:mn&w, The Boak uwae ngﬁ ~ “A bnef{tf

nesia — 'I“he%e: bnoidéts mmt fmm a'variety of companies and
include hclpﬁﬂ cultural de?ﬂl[% phrases, cash systems and legal ,
notes. Invaluable forthe Storyrellér with a taste for local color. o N

2 |

* Reps, Paul and Senzaki; Nyogen, Zen Flesh, Zen Bones— g 8

Hard-to-find but worthwhile collection of Zen writings, koans g, S
and stories. o

® Smith, Huston, The Illustrated World's Religions — A,
readable and accessible guide to the most popular religions in _
the modern world, ‘R

® The Analects of Confucius — The essential text for.
Confucianist philosophy. Like many ancieng phl[osaph!c
writings, this one can get a bir didactic, but is worth reading, i
only for the common-sense things that so mmg_pcqple forger.

* The Dhammapada=— One of the key Buddhist texts.
Much richer than many other scriptiires, this Indian classic is
fairly easy to read if you can get past: the inev :table footnotes, .

* Time-Life’s Grear Ages of Man Seri
Htsumcal Indza Both bml& cc:ﬂtﬁin __ T

g

E 1

Macl‘na\relh the Kue:.]m ﬁa\re Sme A,ny Catha}anw
worth her salt knows ﬁ'lis acticabdiary by heart, The Thomas

i ﬁmﬁmg commentary by later
W'gﬁnerals& phl!bsophm and historians —

s
o L i

_ m”;& Nam : W) Mmmclymlngu;a! than supernatural

 mystic cult fits right in), this anime is nonetheless a



Ble in Little China — (U.S.) Ofcaqmgt sgaoty. rel sic er che title ofShegun Assassin. Now, the
s broad. It’s also one hell of a lot of funt it ygu Glg:n t fullversion 5%1 able, and is worth every minute of its original
eriously (which it was never intended to be, an T ). length.

® Black Rain — (U.S.) West meets East on Easf‘shqﬁg ¢ Mr. Vampire — (Chinese) A wild mix of humor and
. The World of Darkness, Japanese-style. ", horror.

‘ * Bullet in the Head — (Chinese) Gritty, suspenseful }’ﬁm% ® Ninja Scroll — (]aPanese) See this! If’san anime flick set
Drr pitting Chinese gangsters against the Viet Cong. A gﬂ%‘. ing Japan's Tuk@a}grs&sgu;gte, but the Eight Devils of
ew of Kuei-jin in the making. iy ,a

® A Chinese Ghost Story — (Chinese) Rousing (and
ing) tale of love, undeath and the journey between them.
entertainmg

tinese) Way over the
r and entrancing set
e

By lighter vision of

anifind the full-length version
ar oney the “film edit” is damned
it ag;ﬁraped in hokey American

to watch the series.

-TH — (Chinese) One of
[d'tide across China and

ed with action, local

Eastern Orthodox!
has some {obvi
Chinese ghost |

* The Bride w %H&_ {Chinese) One of the best
7 al Beast City — (Japanese)  films of the Honﬁ 1@1& renaissance. Picture Lien Ni-chang as
alignant life ( and unlife;?n ity a vampire — it's not hard.

o Vampire Hunter D — (]apanese] Yeah, yeah, the vam-
pires in question are more like Kindred than Kuei-jin, the
. animation is less fluid than, say, Akira, and the moves are pure
0 manga, but what the hell — this is a great flick and well worth
ser ratdes  the rental price.

. * Wicked City — (Japanese) Available as both Japanese
» see }ﬁ? “anime and Hong Kong live-action, this tale of demonic apoca-
W lypse is perfect World of Darkniess fare.

s Year of the Dragon — (U.S.) “Year of the Yellow Peril” is
more like it: Still, this hyperviolent run through Chinatown
captures the cynical world of the Kuei-jin better than many
other less atmospheric efforts.

Omer CooL Sturr

> Kowloon's Gate (Game) — Murders, mysticism and mon-
kira Kurosawa follows a  sters. For a peek at what the Middle Kingdom may look like,
y. Filmy poif.]apanese style, check out this game.

: _ Peter Gabriel’s Passion (Album/CB) — An exoric, East-
S A We&tem joumalist’s ern ambience is what this album is all about, as well as being
¢ ﬁgg bﬂé‘fﬁﬁﬁt Rauge incredibly inspirational.
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- el e I remember Hell. Tt ; !
i B o 1 i Theymade blankets of my skin. I felt each rustle of the fabric, though it covered sixteen Y {
"i - R Vap? Ef;g' different demons. 3
i i . W * For fun, they played tug with me. Or snapped my skin at dogs with human teeth. One _Ea !
“ ‘ﬁi’? > i > 4 4 ¥ i ) used me to mop his shit from an ichigo bush, then laughed as he wrung me out in the River i
|J P B i i & 0f Té(lfs. ; ! 'I
o 'l - B I recall each touch as if it were my lifetime. i .
B P RS~ Then I awoke at the bottom of the sea. 3 : l
W . The fish had chewed me into tatters. With streaming drms, Ilifted myself from the mud Y
G Ny, T and dyew the moanlight to me. So far above. 8o crushing far, but I have no need to breathe. el ' )
Bl B " T I Hell is below me. Moonlight is above. I dive toward the moon. S
: By the time I reach the surface, my arms shine like newborns. Thick hair floats about ¢ A
II ' e my shoulders like a mad jellyfish. Blinking water out of eyes still crying from a demon’s ; ‘* A
e o poker, I attempt a breath. .
A 8 ek | 3 Force of habit. S
M T e S My lungs are full already. | must empty them when | get to shore. !
X ‘;: § The harbor glistens like a bloody knife. Flickers like candles in a shrine. With arms \
{ « that once were fishes” joy, I drag the harboer to me. !
; I have debts that must be paid. S .
l ; A And I remember Hell. % o
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| NG o e T ARG o TR A ;;:_f_‘ i AR .
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TN LT T ST o SR W i R e ek e
e S e VG R BB gt
3 Fin Iusthe,Qloarwurld BT e AN R Wendl o LW . i
i il : Itis ahemisphere of almost two Bﬂllmm?ﬁ'talﬁ SUTVIVINE  pefer fo it *da,rk :mm%rmlx as “our Eastern brethren,” or “our _

' in cultures and lifestyles that have femﬁfmd: enigmatic for “Easlern cnumerpatt&‘?nrwme other dppellannn thatgivesthe .
Il - nefll'iv fivemillennias = R0 aE D e T urigmsﬁonyfj?ﬂnwﬁhsﬁ dmong the Danined. Those Kindred
| R ‘  Ivis the last uncharted %ce  Eareh for the Children (}t who r’ésf@é in Asia; andwho have come face-to-face with these
w Ca.me,atemptﬁ'iggfbﬂd—re - &ome’é%hﬁlds dle}e? 0 "‘érearyre’% know bEtter. No common origin, powerwmen&ﬂny" j
(|| deliverance, the path out of the med. ﬁx;&énce that a manner Qf existeticé links the two. speciess g 0
} IP 0 Cainite suffers night after aight, veifafter year. To o:her%gt s Asian vampires, Kuei-jin, &ue:ge so much from Western.

il a font of power and prestige, ripe for the mﬂngahy e first s‘lmil:ned a5 to Constitute an entirely different strain of super-

[ Catnite “"1&% th%@s"hg ture of initiative @d Yﬁmgsﬂéﬁ& o -B%%ﬁl!‘ﬁl bt;m Tflelr place it the world of mortals, also, differs : L 3
H Itis Asia, and fur the Tast five -:ennﬁés it has m l&e 5 N gggatly from tlaawf the Kindred. Whereas the Kindred eke aut ¥
4 great eastern fottress, unmiaéble 1\3' most Camu and &xg:swrgcesmgbe aberram corners of life, in the shadows, hmdmg '

o unbreachable %v ﬁiﬁse who %avé tried to %mqyuef‘it %ﬁ tﬁe beﬁm&k{\qo]ead@ curtain of the Masquerade, the Kuei-jin ate !
| scarce pockets éfW@qterg K:erecl ivhn'hm;gé dto garvé far legs secretive in. Qsm Many mortals in Asia are far more S
- out tiny niches in c&is monolithic entity Amﬁ is 2 sensory  aware of the pmm@ﬁ;be supernatural and believe that it, i3
i inundation. Irs ptop‘e cquure, reltgton, politics, mﬁlm tod, exists for som%purpo;-e .Q;ltiy.mgh most Kuei-jinbelieve 2
- !I and ways of life do not corres ond tO aﬂgthtflg famﬂ:ar ﬁ'l l{h&w **dm@@élem%w ims cos%‘them their mndate as go\ep« i«. ;
{ , Kindred mindset, . A0 5 onofthe Middle Kingdom, they are proud, nuncdleleﬁ“and 1
|’ And neither do its vampire im Western clan  donot kowtow ro mortal sens:bthnes. Gt N
' r.. “ leadersorthe Icrds ofthe inner@ircl%%k@t\sx% t@gyaﬁgm b S =% 0 »
e P W g il sl
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Crarren One: The I'Iunr.u“M:’*

" Kingdom, life progresses inmuch the same way it has since: the,

“toy with chie course of liimanity to serve their spiritual guard-

Sqore painfully. It is a tragic realm, where the few moments of

Of bomes the ciey is madé,

Plastered with flesh and blood, § :

Wiheve decay and death are ci'a:pr}vs_e_gl.:.‘:' ’ %

And pride; and mgnaunulr -~ -

— The Ith.nmmjmm W T R = ¥ Tl i

Apcancient term in Eastern m\‘[huluu‘ gnd- faith, the
Middle Kingdom is the moniker Kuei-jin bestow upon their |
halfl the globe. As the sobr :qum implies, the Middle ngdum
isheen as the universe's place hetween, li‘\t picce of territory
warred over by mortal and spifit warniors alike. g
respects to the soiled modemity so familiarto the I'-.mdmfin the
megalopoli of Asia, life moves at breakneck speed. Millions upon
millions of pi.n}‘l( live and wark literally from floar to'ceiling, in -
the massive, chanmless skyscrapers of the Crient »Jm,:nélal nes-
usess At street level, there is barely room to bredthie, ver countless
numbers of faceless and forgorten stll manage wocut their own -
hovelsout of the piriably meager space afforded them by the 3 G‘Lh
centifry, often’ cutting one-another in the batde. These nerve
centers of the Fai Eastareexactly thar centersfull sfhuman nerves
[ing stretched, frayed and snapped r![‘dr[ by thiece ;][L‘Lllw. upl'l'lit

wivard the nexe milleonium: =~ . -

The Middle Kingdom does not exist onily in i’im capitals and
majorcitiesof Asia, thongh. [tsshadows loom Lunthmkermlmde
the blare and glare of the towers. In many parts of the Mlddir‘_»

earliest empires: The mentalities of peasants and farmers bave |
altered little with the roll of the centuries — right down to their
belie inv atsel terror of the supernatural, The sanguinary side of
creatiom claims these Kills and plaing and mouritains — places
that,despite theapparent averflow of dctivity mth@uum .lrmmii“"
the most alive and the masg Llffnfrumm SRR
The Middle Kingdom isa plriuc where .huuwv:t i‘.idsimm
Burope and America jostle for prominence with a vastarr ‘
geremanies and halt-serious offerings to the anciemt g X
spirits. It is a place where cutting-edge techiology and a.iekwn
exist in equal measure with the cheap miass production of
foreignecontrolled sweatshops: It is a place where young go-
petters rise before dawn and wansact Billions on the tr'idms,
flooes of Tokyoand Hong Kong, only ro die on the way home
amid the crossfire of gangs and tongs. Tt is 4 place where
dicrators and theirmilitary piv bulls oppress and slaughter
waves of people in the name of order and control, yet refuseto
ventire into the rueal areas of their own countries, for fear of
angeting the Night People who reside in the shadows. ©

Kuei-jin thrive thronghout all these strata, even as they

iatis, their courts, their Dharmas and themselves, But nomatter
where & Kueisjin finds himself, there exists thmuglmm the
Middle Kingdom the same indelible emptiness; the sense of
decai and wasting. As the Fifth Age of thé é‘re;ﬁ’Cycle rolls -
farward, the world's Chi ebbsa little'f faster, and the lightning-
fastenergy of the city eats away at the soul of the people a little

brighenessserve merely to tnderscore the depth ard hreadrh of
‘corruption. " S
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Pracen Mests

As eaters of Chi, Kuei-jin prefer to lair in sites
where the Wall between spirit and matter is weak.
These areas;, which are rvich in ambient Chi and typi-
cally haunted by spirits, are known as dragon nests.
Kuei-jin ancestors can often siphon sustenance diredtly
fram a nest, and the mightiest Kuei-jin courts typically
base themselves near one or more dragon nests.

Unfortunately, the Fifth Age and its accompany-
ing “progress” have led to the weakening or outright
destruction of many dragon nests, as sites of spiritual
resonance are plowed over or developed. Ironically, the
vast majority of Kuei-jin, unable tosustain themselves
directly from dragon nests, must abandon the sacred
sites in favor of the spiritually void cities where their
prey dwells,

Bands of vounger Kuei-jin and marauding akuma
occasionally drain dreagon nests entirely dey, angering
the spirits and hastening the Sixth Age's coming.
Furthérmore, Kuei-jin are not the only shen who value
these sitess the shapeshifting henvevokal, in particular,
claim many dragon nests for themselves and are more
than willing to fight for them. As the number of dragon
nests dwindles, Kuei-jin are often forced to battle
among themselves for the ever-scarcer reserves of
precious Chi.

Pracen Tracks

The Middle Kingdom resemblesia vast spiderweh
of Chi. Lines of Yin and Yang stretch between dragon
nests, linking one spirit site to another. These lines,
known as dragon tracks (as well as dragon lines,
riverpaths, and other colorful names), enable spivits —
and knowledgeable shen — to traverse the spirit worlds
in a modicum of safety, so long as the traveler in
guestion stays on the proper path. Dragon tracks also
allow for near-instantaneous travel between two linked
dragon nests. o this waycan a Kuei-jin court extend its
influence over vast reaches of the Middle Kingdom,
moving its minions hither and yon like spéarmen on a
shogt board.

It need not be said that powerful dragon nests
linking several dragon tracks are among the most prized
possessions in the Middle Kingdom. Shen of all stripes
— Kuei-jin, hengeyokai, spirits and ghosts — war
incessantly over such sites.

Ejpionen orwg_!m’
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greatmany stories congeming the cruth of their gngma

Sinful souls can hm‘eb«aﬁi inoneof the many Hell-realms of the
Yisand¥ang Wurlds while p&nlw}arir en];ghzencd 5:)11!.» ean. p

gods might find-ause.
- dead person with th@%acuxaf aswra, or celestial demon, .'"m,d . diops below 5 may lwge awakgenw;@ his Po, and anyone whose &

Starving d-:mxms The very process bywhich Kueijin rf:t}im- bgg:tlexmﬂnrs?:omlmﬁg op@m.smngr this wrmf deatkL

 theirunnaturalsmte. And yet, actionsas simple and instincrual
 asbreathing or replen nshmg Chi in a natural fashion from f-ondf i

“nical emiperors of old; ;mrﬂcaily. in a&gm these Kuei-jin differ

"ui,ghtful place in che cosmic order . w
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Many Kueijin, old and young alike, feel the Age of Sorrow is
closecthan anyone is willing to .u{:mg Thg,} worry that, when
mpam.L to. take their Fur Kmdr&&whe Eglbr@m 18 tatal]y srmple_ A morta!

preordained place in tts‘untuldlrus’['hh unreadiness, they fear,: through n%smrrlmlarvmhe 259, faulcofher own, is assaull:edani o
iy be their undé):r-.g and ﬁ'tu,ht vu'y pot»:hiv Hemid their drained of blood by a vampira then given back enm:gh ofthe ]
exasure fram the Grear (;)dé queﬁ’ - vampire’s bkﬁz‘%d to, induce the rr-m-fc-m1aru.m The typical,
- vampire, then, daﬁa not even hme‘ o hc%rr th& blame i‘ar her
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L _‘ Th'_,.gsmenz:utmcnnwmmrm daeMuLdleKm;.dnm. wherg
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To md&ﬁmmi the mch_ty nf the Kueir;m !ht‘ wise student ey 'r','rhmg is. thotight to happen for a resson and supernatural %ﬁ:;; ;
st first undeﬁet%nd the mﬁire oﬁhe Kue:—;m themuselves. And, Lnntm’ mum:bom on a;mssmgwiiim‘ Why,then dosomebodies ¢
in the. Mlddle ngdum rafusaytu%?ay in their tombg? g i

The murtal:. of the,,M jdddle: l(mgdom haver miany legund.sas B e
WT“{' 50{115 l']‘iﬁi a5 Hungpr' w[)&?&i @*wme Ll'll.ll‘l t}ml I.Rlpf\!['ﬁﬁ’[’l.v 3““

twunderstand what the i\aw’i';m are, it is tm:nmkm understand
what they were and why they became kuLi— in in (he flrst place.
Thix task fs not so simple a5 ivmight seem, The I\uwug havea
mﬂl!;(.nf
their greatest prophiet, the Grand Arhat Xue, is reputed to have
said that there are as many reasons for bu.{.ummu Kuei-jinias there
are Kueisjin, plus one. Stll, a few conglusic o be drawn.
According to the Buddhist lore of Lhe Middle King :,I;\m A
martaksoul, upon the death of its body can migeL sev eral fates.
Ir canbe reborn asa hi:ngsn or, less ﬁbrtunateh& as an animal.

S

.uut*f‘m‘fis‘! i soul. Sl:ill mbu smm:*; say lh&t a (};thavm is che -muLm L

of a dead morral 'muy cursed for sins Of desirec v' :
| The tmth_ 05 e!emen ts of all these tegends yct is nmre ! -
mmple‘( than mortals are aware. To ’bewm;e Kuﬂi;jt!‘l.%a mortaligr . -
S’ must meuﬁered ane of twtﬁ fat '

S
: ting lux liferime, the e

"”S’.' i

. Such dn occumence i possible only through sustained o o

Becorme gods. WAL L

it ._Ja,cdsw depravity and callousness, such that the mortal’s “dark
Cergain souls, hpwcvg, mggta gi;ffers:m sGrtok kmmn '] he

g d; hasa mgmiuafw itiipact on htg%pwunahw and overall ~
use for a particularly strong soul and Ll” the  karma. (In game terins, any. human whose Humamt\' seore

other souls— ones suﬂenng forsins of unrestrained desire ot _
ongs otherw:se 5traye& from the. path'of enlightenment — ment [see The Vampm P!ayers ﬁumﬁ, P 54;35}!
return to the living wm‘ld as starvmg dn.mnn&, cur-;ed \mfw }Hﬁ donesa) o .
endless hunger. -~~~ o - . Re@aml dlcd n suph triggmggxc ﬁasbmn that i’u:, P’u i
Theexistence and gadltu\;m Qg tlw Kum—;w lon,e predat% @uagenai atthe mumeni of dying, This sieation {Ypamlly arises
Buddhisn ‘iﬁﬂ;i\’ﬂllvgl the Middle Kingdom. Nonetheiwa, many enly whet avery nast'y death ‘combines with an' overwhelmin g

R‘Zuet«; in have gntce@ thq Buddhises"doctrine to their own lore,  urge to remain in ke living \g‘wld? Upﬁarmmtel\,, tl‘}.i. Flfrh Age,
for the Kuei- Jin's nature reflects fearures of hath asuras and‘ wgh its l"nmhttre"wm, th

i

- Humanity score falls o 1, then 1S a sub‘eequem lJarange«-*

from the sﬁml: worlds'ts an arducus ne, and only indiy
with strong souls can hope to endure it sti¢ e&%ful Y. C e{;mniy, -
Kuei-jin derive many wondrous and remtwn}, puwer‘wfmm -

Fnrrhemmre . in any event:

- .The MO ninm%t hﬁveﬁt&ax stmm,tin;
rany ns’rlrzw sh’%des (moste commo iy;.ref&tredto as Lﬁﬂ;r}%&&ﬁnf
“the sites nf:ghelr bm]lgaﬂ. it is g\nﬁxch more difficult endeavor
mglh toreinhabica bﬂdyfwﬁ the utl:u.r side, Every Kuei-jin
mnst’ |3l:gln the game with a Wlﬁpowbr tating of atledst 5. !
i [n any event, rlwnmrml ch__._, rypically anready, unfulfilled

e

'mclair are beyond them. Kuei-jin must take the Chi theyneed
from othier beings; and when de]mw:d of Chi, they are as fera]
and dangerous asany denion. o5 ) R

 and mnwnllmg to dépatt the living world: The Pn«wu,;.;htﬁlm m n
Some Kueijin, believing themselves irrevocably cursed whi soul fockets: hnw&mgg into thie spirit worlds, Such sas:s,;:;-a::at:uraw§ &)
hunger and evil ”Iges”g“mmb@x to their baser natures. If they  normally ends up as a ma §voien§ spirit (a “Spectre” “Bane"ar

. have been reborn,as demons, these Kuw. it say, then it is m‘lv -umllag "dfgmﬁ ??Ih'[}u: case Ofgoulﬁ curstd to. b(.cﬂmc Kaci-
proper 1o act like demons, Others, soiug in the knowledge of their 56 o owever die @a g T haca ‘Qﬁ‘t " mgme instore. .
karmic superiority, lordiover the M:ddle Kingdom like the tyran- eg ! e . o i
2 1 f L ; T e

m;xo % - Nl i
htt!ehmuhetrmumtrmsﬁmnnerpm The wise Kuei-jinrealizes g m e RLQ : "
 that, in truth, she is neither enrire;ig asura nor entirely starving The soul "Pml& straighe through ﬂ“‘ Ym or Y ang W"ﬂd
* demon, but a combmﬁtmn of bath, Irit!eed she igmany thingsyic  9nfl “)ﬁ%ﬁ"‘"i‘“" 2 f%gﬂbflf place: p&mﬁ]nlmg f"% yet part of
hm}ythe illasion of:gewc@id rﬁat makml:seem otherwise, And neither. | Kuct -jin call this reﬁlm%lﬁny & nzgs‘ omi World, oo
om:e tha lllustun !:wsbeendtspeﬂed, e t.lw Laﬂméd ehfimm h o the Thcm.md Hells, the Abyss and :heiabyrmth areburafew
rames for It’ chg ueisingcare to thmk"mriong about: the L
""" 'XumkWQﬂd but most sc‘_hy j,ge[g:ve%t ﬁ:; hﬁ\m farmed ﬂ:um 3

A &Efﬁ'cgk task, fareasier ﬁud tl“mn dene. lt is 1:10*::&.'01‘1‘1&%s - defiled pieces of b"mh
" thatso many Kueg—;m tail. e PieeTuRe spirits fmm bmh
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& . For the'P'o, Yomi isa nightmare lan?:&aa{ﬁ of howling winds, ﬁ‘lE sm“n BRM - ;« 3 'z' |
e, monsters, horrific vistas, shricking voices and constant. ‘iﬁmenm e
e - thesoul foars, losrina Isohrlm wimb of Lmuﬁﬂn?. gwindsand rains I\w’nm one gnsmnt@f uvex'ia?he! mtng pain, the nﬁvm souls () |
o fknife-edged bone. Many souls: are destroyed outright or disfigured ™ umre‘-, and fhe "“’m‘c tises s from ids ma:trig place. 3
e " beyond recognition; others are devoured ugmslavedb? thedsmons. ~ "The processis called the Second Breath. Over the millennia, i |

| lirking in Yomi. Fm- MOSE ‘vnlllﬁ Yomi is the endy if there is T‘Chli’(’h K*UEI |mhavezwr1;@nxUlumeqt.onccmm_.it Etll! n\}l.ﬂ‘lipft‘i.’.‘.lﬁt.l)- i
i i A “after mortificarion in Y Qmi, {!n[\r the Srearest ]ZUdb w()ufd i\l'lf?\'rw« '%:findgm’!nds it Lﬁd@}dﬂ §C hUlRl"\ WIQI&S}IAL 18] C{‘I('Ilpll.‘té the ! I .
e Oecasionally, though, the dual soul actually splits in tw o.  Process, the Hun musthe sufficently adept ro “weave™a bousing 8 |
fi i " The Hur soul retains sufficient compostire to tear itself away - fromambient Chilines near the corpse and; thus, connect strands

[l from the Plo before the latter's immetsion into the Yomi of Yin and Yang thar imbue the body with “"I‘“‘“”:"l life. By K
Al W orld, Trappe iz ilis Mam i La@cfs ut the Yin or s ,111g\§;§t1rld, ‘_mﬁnnaﬂf r?w Po must hé sufficiently sfrong to “slash’ npeu the A
. yet unable 0 move on, the Hun is resigned to skuikmg Wall "“p‘mﬁng [hml"m world from the Middle ingdorn. l“ the 4

[ '[‘ 3;‘:’%‘” impotently withintits corpse’(or, a5 the case may be, ifs &sh:.s) . Fifth Age, more fatalistic Kuei If&laﬁf«lﬂt- tbe?’.?all is strong, ani
\ ;_\_,é-_;{' - Most such souls, made of relatively feeble atuf?mwbg.giﬁ th, 5“%”“1‘2“”][ only mgjn_nduals Ml’lh 1 LP'osouls can muamr
 weaken rapidly, fading info ephemeral tatters within a few  the sheet savagery to'claw open the Wall M%Ch‘ g rétlirmm_, A

g ;yurs A few souls are thought o h‘aunt thmr corpses for K“e*‘lm hear at least ﬂf“"‘d““““ Qf the monsm%!a. e
B B - Conturies of purgitory. -, - ‘. “Theprocess irself takes reid;gve?y !1ttlcume:1sdem;enmt
. ' the Middie Kingdom reckon it —generally, a Kuei-jin rises no
larer Lh,m two months after its mortal death. eraculuusiy% the

A 5 Some sodlsare composed of stronger sﬁ:ﬁ In rare instances,
il - the Plomanages to escape Yomiand recurnieo the site of Fits corpse;

- m:mn.ted by the “homing beacon” of s Fht {thrheg th%snulx :corpw is re@tnwd to its appearance. durm;, s life. Even the ashes
J TR R it oy ”m . rdermd is a subjece of much speculation:  9f a«@qemawm meld together and rise whufewfuré say i:h&al(g(;v_ ]
1 B among | Kiieirjin; anly thew SESt lau&ﬂmgwmam thought tok ing the Gw*“ 2 yele levies its ¢urse, body or nobody. :
LIl themuth) At thispaint, the Po i a powerfill but mindless. :}ung, _ Andso, the nwbchui’l'lm, Ploswollen from its “’W‘k and
',. \ ot maddened by paim; cnnversely e mmmﬁieteeﬁun. ri%é B Ats. W;ﬂ’*mﬂd ‘Mﬂ" ﬂlﬂl“‘%"%“ of torment, starved for life-force, unahle 8

BiN corpse hy the death-trauma, is unable 1o pags on 1o its fisial ?ale 1o breathe and L;;t off from the Chi that sustained itin h\.rmgdn
N The dual soul now has two fates open to it. Most souls stands upand opens its eyes: With Agan artuned to the wurki&af
. haunt the spiric worlds near their cotpses as pﬂfhctgc refugees, the dead, it "'m@”M iddle Kingdorm and sees the comruption of

o)

; g until they fade away or are devoured by stronger spirits: Rutw the Fifth Age m'm"“} i adesolate fandscape of ebbing Chi.
1) s some »nuisu— souls in whom thedesire to live agafﬂ ispreat— Neﬁilm (1% \ay, thé aﬁ‘mmarh ofithe Awakuung is genemllv
2 resolve to reincarnate in the Middle Ktmdmn here and o qu :tmrrﬁiea%mn for thefKue i, lriseven le.'isp]g:aslmt fior hapless ;
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Many cultures in the spirit-haunted Middle Kingdom
maintain elaborate customs relating to the interment of their
dead. People began these customs long ago to honor departed
ancestors, to display the piety of the living family — and,
abuve all, to keep corpses and ghosts happy, quiet and still.

While improper burial rites per se¢ do not mandate a
corpse’s rise as Kuei-jin, such an insult certainly stokes the
anger of a P'o that returns to its corpse and fuels its drive to
slice through the Wall. By contrast, a proper and timely
funeral can soothe the Hun (and, occasionally, moftify the
P'a), thus causing the split soul to diffuse into the spirit
warlds before it has a chance to reunite and rise.

In the Fifth Age, relatively few families honor the

ancient burial rites; and many corpses are laid to rest in

improper fashion. Kuei-jin ancestors speculate that such
neglect has contributed to the increasing numbers of Kuei-jin
returning over the past four centuries.

Grave UNpERTARINGS

Through the Ages, Kuei-jin have attached great impor-
tanice ta the resting places of their mortal shells, wherever
they may be. Some Kuei-jin helieve that the grave plays a
fundamental role in determining where, when and how a
Kugei-jin experiences the Second Breath. The care and up-
keep of a deceased person’s grave; say many Kuei-jin, helps
quicken the pace and shorten the length of the Road Back;
conversely, the difapidation of a gravesite offends the rulers
of the afterworld and makes the journey even harder, To this
end, Kuei-jin throughout the Middle Kingdom maintain a
series of elaborate customs relating to theie mortal interment.

® Jade; The power of jade for any shen, particularly a
Kueisjing cannot be overemphasized, Jade acts as a lodestone
for meditative and spivitial energies, as a receptacle for
elemenits of the soul and as a tangible connection to the Yin
and Yang Worlds. Some Cathayans choose to decorate their
former tombs with intricate jade sculptures, inlays and other
trinkets, in order 1o funnel and store Chi from the immediate
atea, as well as to keep the lines of communication and dccess
to the spirit worlds clear. Of course, this option is available
only o those Kueisjin who can afford to take it. The lower
classes of vampires, whose reliquaries are the only items of
fide they are likely ever 1o possess, clutch these baubles to
themselves as drowning men clutch' life rings.

* Pictographs: Many of the carliest Asian cultures marked
gravesites with representations of real or mythical creatures.

These pictographs were designed to symbolize the journey
through the spirit worlds, Such sevlized pictures, either on the
actual tomb or on objects buried with the deceased, aré often
reproduced by Kueilsin, who place great faith in the power of
representation as a sort of talisman, Amulets, signet rings,
letterheads, chops (signature markings); corporate logos, and
patterns in tiled floors and mosaicked ceilings feature symbols
for many ww and courts, Even the simple act of drawing the
representation on a scrap of paper while performing a ritual is
thought to have mystical significance.

® Protection: The protection of a tomb or gravesite has
been u constant feature of both mortal and vampiric culture
in the Middle Kingdom. While the tombs of the oldest and
most revered bodhisattvas and ancestors are often located in
preserved shrines, parks and museums, a large number of
burial places (particularly the mass graves on a centuries-old
battletield) consist merely of the actual physical spot where
a Kuei-jin was standing when his mortal self hit the ground.
Maintaining the physical and spiritual integrity of such a site
in the middle of nowhere is enough of a chore. 1t becomes
exponentially more difficult when someone comes along and
decides to build a bank on top of the site.

Protecting and watching over a tomb or gravesite hap-
pens on several levels. Many Kuei-jin with surviving families
rely on mortal relatives for protection. Nine times out of 10,
the normal, proper ceremonies of ancestor worship and ritual
areenough to appease local spivits. Some wu and courts in the
Middle Kingdom's large cities institute local measures to
safeguard the gravesites and tombs of all native Kuei-jin —
for a fee.

For Kueizjin without such recourse, added wrinkles
vecury Kuei-jin in this category have been known 1o use
mortal slaves or, in the more remote areas of the Middfe
Kingdom, chained chik-mei to act as gouard dogs. Such
practices violate several standing codes of etiguette, but what
Wappens in'the hinterlands rarely attracts serious attention
from the larger courts, Some Kuei-jin with acute understand-
ing of geomancy and exceptional attunement to Chi lines can
manipulate the directions and “frequencies” of Chideposits
around a vampire’s interment site, in a method akin 1oan
animal marking its territory in the wild. Although this
method occurs most frequently in rural aceas, the aftercifect
is detectable in certain cases, especially by mortal fung shih,
whao can sense the natueal ‘distarbances” inanarea and steer
architects away from unfedsible construction plans.
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Uptm return, most P\Ll{':l-gtl‘l find themselves under the
yoke afthe P! ss At shis ;;mm. they are mmdl@&e monsters whose
sole purpose’is the ﬁauﬁucmwf their hung%r Kuei-jin at this

- stageare knewn asel hih- “mei) rhw&@m little better than predatory
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anfroals, with ne pugpose other than tolall husians and ingest

the Chi ¢ unmmeélfm theiryictims ﬂesh Mamr Kuei-jin nev n_r'

pass beyond the n‘ul‘pmm state, !

Few chik-mei 1»1%1;‘.\*»3 for tong, Thw wmrxgm ﬁt,ﬂtk;l arelse =

[hL} are put down hv witch-hunters, hengeyokai or their own
-~ ki, Sowe are enslaved bg othier Kuei-jin, chainedand used us
. hunring animals. Linle mose need b said of these wretches,
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Anoy 1;0 Kuei-jin must (rLaw? 1iost tareful]) At thisstage,
she is not shen, bat hin—a nmxgs{mn ' with ne nghm A hin
can be destroyed at 1&: W hun of the mhﬁj, anoestor; indeed, a
hin can be arbitrarily cut down by any established Kuei-jin who

- finds ket qﬁcﬂﬁu% Ciyility and enqmme are carefully culii-

save that rhe;gfarr invthe Gredat Cycleis ;thsure‘t.u’?’h(\l' plumimr _

~ Better o fnc:m on the (;ﬂdmyam whaescape this gno-
S ERTTHE frlt‘t“ — U &%mt: edm A rare few vampires, ones of .
partic ularlv strong will, g,;mrge fn.gm the Second: Br;arh with
theirwa mitme it control. Some fise ﬂstﬁlh mei; but manage m
rashe their inner Dﬁmmm atsome pmn@ﬁurmg their feeding

 frenzy. Qthers are Laptured by established ].(Lwi in, tz taken to

thg e communal palace; then run 1hmu§h aseties of torﬁmo%

oSty durmg, wh%a.h the Kfé.wn ;in zg*pram. Ihe ch;h»nw; s bud\ and

wul .

1f; during t these ?est.g, thu. I;{un mul is mmpahJ; of tﬁamiut -
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ing, the chii-mei g@mummarily enstaved Or pur duwn Iehe Hun

soul manages to overcome the Po, the newik)m Kuei-jin is
- paken in by the « Cﬂl‘lﬂnlll‘gﬂ'. and th@pmu&s afré—i instruction

i the rudiments ui Kuei- -jin “1\\.{',' - ‘wsagum-
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vited .nnnnu thie su grmr hin.
Hin receive rigorons uammg not me re]y from a sifie, but

from 1
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" training process might last a full 24 years (two cycles’of the
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:-in the Fifth Age, e\wd;mc} is paramount, and few

‘uutml fons laste longer chan five years: Dusing this process, ':H

““the region's jina collectively participate. in thehin's education

~— thius, 2 novice Cathayan might be raughiche kaja script by

~acourt s Fifth Superior Misttess of (,.All\gra Ayaspini etiquette

“ by the Watcher i s]w West, and kxnjul\su by the Celestial
Sword Dragon. The training is harsh and instructors clxbpldy
lietle tolerance for errar, In the Fifth Age, (,ath:;',mm are not
overly patient with their charges. Theyhave little time to spare
on the nice tics of instruction, and pupils who lack the ph','siual
“and cmutwm[ fortitede tosurvive lifetines of wat %“d hunger

“dre iwut served by a quick and merciful destruction,

Hin alsp learn lhetr Disciplines .zm.] mpunmmm! arts ar

“this time; urulnsr the warcl"{‘ful eyes of &ekmm ledged mastess,

all receive m'-UuLtn i in the rudimentary mystical pawers

- appropriate their dispositions. The first part of most fin's

trining invalves the nmmpnlatmn and umln.sammlmqnfcm

e G
. G 15

e
o = i

¢ entire Cathayan community nthe old mg’nts, this




L 1l 8 = R

ot ) -. ﬁﬂm Omee Thiz Howcay Do e LR IR | '
% Hm are taught how to atrutie themaeivef- to Chi, how o '“'i}r‘y_*ma At this ie&rmty whmh is n&m’%hguke\] as @ mortal ‘ i
B i - manipulate Chi within their bodies gnd%;mw 1o view the ¥in. pdrw;)r festiviil, the hiny demmstm&‘ their maatervnhkllls hoth .
| and Yang Warlds. During this phase of instruction, "':,hm’ mnrr.fzi and wpenﬁ!u?fs! for the assembled court. Mortal ves- ’ i
4 % ceaters his Chi, finds his Chi. haidnct and becomes aspec ected 5&15“ who setve as refreshment for thie hinand as reminders of *
. to¥ing Yang or Ba!mc:e «\, Eiaonl £ T W j I’mw essentinl subtlery is, WAR». unwittingly about e procesd- d
. ' Naturally, as \*am@im h;n e R m%‘ﬁ‘ut??ed i ings. Each hun must umdurrhersglf with impeccable poise and ‘,I
: "3 &alm_g, with their éssential am}m&gs. sating their htiﬁ,ger‘ courtesy, and not nnly must deminsteate the minimum stan- iu
', q ):lmlenugdm fire andawvave mtuu:aud”ﬁvurﬂ;ﬁ}gﬁtesun When dards nccmmrg for exmenw as Kuei-jin itmnung in Disei- fi
i -.}. 'ahm s Demon Art manifests (asit mewf@igi?dw) tbevam%ire . pfmw mastery of fite and wave namre); but must also display l"
s given over to the court’s tecrifying First O, the vampire “her area ut grmrmr excellence; Be it/in calligraphy, painting, il
: rﬁ st sk:lled in conjuring her P'o- The First Oni, fypically seducrion or war. (Pupils s.péudllv b(:‘.'ch[ed by ane or more ';'5
(ghgugh not always) a member of the ﬁ@m] T'%ger Dharma, established Kue‘t-yn mus g}erfﬂrm parucul.u!y well; demon- g :
trains hin in control nvemnd use of their Plo. Th;sycnml ofthe  strating any lh‘%ﬁ Lt;h“ ..1.-'..11511" excellence is a great blow o the 'l
"‘ tmmm%‘ is gencmih the most harrowini, as it involves con- l‘lnl'l{)l' of the mpnmr ) Qhouid a hin f:lil to i]l’lkr(_""a the court, the l‘
i franum, and evoking the Demon; many h?f’ldo‘*ﬁmsurmvx wuh ancestor's ratse&,wébmw or eurt chop of a'finger.beckons ]
' Stheir sanityintact. . . s L nearby jina; the unfortunate: hin 15 swiftly andl efficiently re- !
- "I During this time, a hm every word, ew:qe gestus:s: every. - oved from rhc pmu&’dtw never to he : seen again, ] . 'i.l
1 & action is scrutinized by t%ae cmﬁmurﬁw asawhole. Eﬁmhhslh‘ed «Near the E@&d f the night, the .mcesl:nv and mandarins -  (
.i' Wit, courts ‘and cliques evahmtm&lm hin's skill ﬁﬁd chamuer A inducr *ilf\""lnﬂj‘iﬂ!nm the courtand h?'*m“ wpon them the ’ | 1
2 AR | promising pupil may a;traut the ateent mn%feg!%b[i;hed court  tank of dwcl p?e The Y ATE TIOW pusunb luanwmhera uf hm i A z |
ﬁgutes who offert 1o tirke he«ehmacterasa“%gtc@lﬁb@ent’ of jin ‘-CSCWW Ihiﬁ achievement LLNGCldE‘S with the swearifig of - F
: caurse, acceprance of such an offer umvma“hiy 1:%1;1%& the rémpﬁnd@». as the thcmlcssﬁw 15 lnyuln, totheir h:lluu,». and N
- mmp:re’m the abyss of Cachayan factiondlism. TI};: meftor's . promise obedience o, vampires of higher station. v 5 ”
S llics hecome the student's allies...but the memtor's rivals . Atthis time, each disciple is assigned a “digection,” based i
1 " Begome the student’s foes, anid the rivals’ )gru&gms«‘wmallﬁ - Onprior astrological analysis of the date on which the vampire !I
$top at nothing teshiow up or c{t.mv che :mpudem up\smr: _ rose from the dead. 'F{"u-» direction (nonyh west, center, east, o |
'k T TR south) is thought to gavern the vampire's general disposition, P |
4 E The instruction period is alsé timé"w'béu the character Aemperament: and role insociety. 9 =8 .y
_ begins her path alonga Dharma. Rep _ﬁgnwttve:s ofeachiofthe Finally, wach disciple ]omq R Thl%“\ﬂrd (which, de :
> ﬁve Dlmrma\ s rurmlf.e gz,hc hm and Lonsult«am_ : ﬂ';.@ms@ve ; pmdmrron tone, can miean “five” OF hi.ﬁfl\i.’ ") signifiesa “blocd - I
Warmas. In family” of mn@umf Typically, a wu comprises Kugicjin who it

';min ca\:e'; mvulxmg exa-pt'ionjl pupz[a. Qhaﬁmcmmﬂet

h d iq"a},aw.y interest in or sympathy toward ene anothendhiring -
' 'Lhave been known tfﬁ*)mumey from .g:fm‘ (“g()mt.t.lmtb shm.kmg

Fraining. In&m.mnﬁlﬁy, ewly mtutedﬁmaf&slmplva]%uwul 1o
i * the pupil's court with their sudden d?pea ance) in order to  inire into their own wi, thiis forming a new one. Certain
gonduce the pupll 's tratning ‘properly.” Kuei-jin consider such ~ mandarins deplore this practice, saying that the traditional N
‘ .im event extremely auspicious; a pup,d%l’luﬁgﬁhaé?n isheld in. “Hundred Corpse Families” are good enough; stheirmoreliberal, . |

y & gh esteert, and ha’i fellows rol emé% nmhmg less &i}an great: hrezhrenumnmr that only by allowing the young to write their -~
mvn.. tm:-ne:mm%i Kuelv ]m societysurvive the turhulence of the

p&ndy ing c:m;th

o




: " ©m——————
Honveed Cogbse FANLLLES:

Kinoren or THE East

e Wo

For a Kuei-jin, survival in the Middle Kingdom is a
nightly battle. From the moment a Kuei-jin takes those first
few steps on the Road Back, he must steel himself against
continual threats: fanatical witch-hunters, enemies among
his fellow shen, Yama Kings and their demon minions, and
the scething parasite inside himself.

Since few Kuei-jin move bevond the stage of chih-mei,
ones who do tend to cling to others around them for support,
creatures who, like them, have endured the trial of rebirth.
This idea of natural mutual support among like-minded
Kuci-jin ordains the primary level of social interaction and
definition within Kuei-jin society. Kuei-jin organize them-
selves into groups of five (usually), traditionally called wue.
A wu functions as a Kuei-jin's surrogate family during this
second chance at existence. A grouping of five vampires (one
trom each direction) is considered the most auspicious and
harmonious number for a wu; in the Fifth Age, however,
many wie include more or fewer Kuei-jin.

In some ways, a Kuei-jin wu resembles a Sabbat pack,
hut wu are far more purposeful. The oldest wu, which have
survived for centuries or even millennia, have illustrious
histories, legends, traditions, and all manner of pomp and
circumstance attached to them. These “Hundred Corpse
Families” (there are traditionally 100 “original” wu, al-
though the actual number is probably over 1,000) were
supposedly founded millennia ago, as the Kuei-jin scattered
throughout the Middle Kingdom. Their names and picto-
graphs were recorded on the (now destroyed) jade pillars at
Changan, and their alliances and feuds have shaped the
course of Kuei-jin and mortal history.

Conversely, because ot the ever-increasing number of
Kuei-jin being reborn in the Fifth Age, many wu are ragtag
bands of recently created vampires, hastily thrown together
and given whatever duties the ancestors feel will keep them
out of trouble. Many ancestors scorn these wu, though some
elders feel that the new wu are keys to the Kuei-jin’s survival
and ultimate deliverance.

The coming together of a wu can take on a number of
forms. Some wu are created spontancously, through the
convergence of five lone Kuei-jin who share a primal bond
with one another. This bond can range from a spiritual
connection around a single Dharma to a familial connection
in the members’ former lives. Wu centering on spiritual
instruction in a particular Dharma sometimes consist of a
jina and four disciples. Wu can also come about for more
mundane reasons, including political and financial ones. The
ancestors of the Blood, Bone and Flesh Courts, for example,
are members of a wu that exists to maintain contact and
mutual support among the Five August Courts. As evidenced
by the recent state of the Quincunx, however, this form of wa
is often the most tenuous.

Like any familial relationship. the wu is subject to life's
(or unlife's) vagaries. Personality conflicts and power struggles
exist as much among a group of five vampires as in a
houschold of mother, father and three children of varying
ages. Nerves fray, tensions build up and arguments ensue.
The maintenance of a healthy interdependency among the
Kuei-jin in any wu translates directly into its collective
strength. A near-ironclad fealty exists among the members of
a healthy ww. Kuei-jin who belong to such a close-knit group
often perform tasks that go above and bevond the call of
standard obligations, even going so far as to act as de fucto
protectors of their fellow Kuei-jin's surviving mortal fami-
lies, if any still exist. In contrast, the deterioration of the wu
relationship can result in the weakening of each Kuei-jin
member, in bath Dharmic progress and control over the P'o.

Direcricn

Most Kuei-jin find themselves assigned a “direction,” a
particular purpose they are expected to fulfill throughout
unlife. Through the proper interaction of direction and
Dharma, say the mandarins, each Kuei-jin discovers his
overall destiny. The assigning of direction is a major event in
many courts; Kuei-jin soothsavers laboriously consult divi-
nation texts and study the stars under which the new vampire
experienced the Second Breath, all in an attempt to ascertain
the divinely ordained direction. Direction often corresponds
toa vampire's Yin/Yang balance, though some Kuei-jin prove
notable exceptions.

There are five directions, each corresponding to one of
the compass points, According to the Ki Chuan texts, a
harmonious wu should comprise one vampire from each
direction, but in this unsettled Age, the courts must make do.

Vampires of the north are the preservers and enforcers
of tradition; they are the magistrates, executioners and
judges of Kuei-jin and mortal society alike, Vampires of the
west study the spirit worlds in order to serve as messengers
and guardians of Chij ironically, they also serve as spies and
assassins when necessary. Vampires of the ecast are the
“harvester” caste, the “farmers” who ensure that the mortal
herd remains harmonious and healthy; they act as agents
provocateur when necessary. Vampires of the south are the
“firebirds” — it is their duty to foment change in the Cycle
and to lead the Kuei-jin into battle. Finally, vampires of the
center are students of the eternal interaction between Hun
and P’o, Yin and Yang, Kuei-jin and other shen. It is their
duty to uncover — or create — the enigmas of supernatural
existence.

Naturally, Kindred have no direction, for they do not
hail from anywhere in the “real” world. Accordingly, they
are useless, disruptive devils, of little merit and better off
destroyed.
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of the Fifth Age might not have the luxury of even a mortal
lifetime before the Sixth Age comes crashing down — much
[éss the centuries or millennia needed to fulfill their Dharmas,
As such, many ancestors reason, perhaps it would be best
merély 10 deploy the disciples where their service is most
supportive of the whale — and if such service entails the
disciples’ destruction, well, then, perhaps their propriety and
obedience will win them another chance ar reincarnation.

juTERESTING TiMEs

And so, for Kuei-jin rising in the modern age, the Second
Breath 15 a rempest of boundless, electrifying — and, all too
often, lerthal — possibilities.

Most Kuei-jin spend at least a part of their kéa settling
unfinished mortal affairs. Whether such an accounting in-
volves hunting down their mostal murderers or repaying old
tamily debrs, matters of love, duty and vengeance weigh heavily
oi the twin souls of most disciples. Mortal goals must be
ecomplished — or failed inspectacular fashion —so that their
ultimate uselessness and transience might thereby be compre-
hended. Of course, certain Kuei-jin of imperfect understanding
please themselves greatly through their ability to satisfy their
gwitcoarser hungers; these characters wallowin argiesof power
and sensuality as they become corporate and underworld co-.
losst or simply colossal predators. - e

e o

The strugple W uh and planned (.nuntemrt.{d against
— the West m.\.\ipwc  the 'dl:n ntion of many Kuei- -jin. In these
endeavors, younger Kuei-jin, with their Llundcdu of batbar-
ian ways, prove exc eedingly useful. Already, Kuei-jin wi make
mortal contacts in Vancouver, San Francisco, New York and
other Western cities. If the Kin-j -jin can come to the Middle
Kingdom, the Cathayans say, the Middle Kingdom can cer-
tainly go o the Kin-jin: Perhaps, the ancestors postulate, the
Cycle can be set aright in the Cainites’ own hunting srounds,

Other Cathayans, seeing societal bolstering — or destruc-
tion — as the only hope for salvation in‘the wake of the Sixth.
Age, immerse themselves in the doings of their fellows. The
largest court of Kueisjin, the Quincunx, seeks to reunite all
Kuei-jin under its banner, Only in this way, the Quincunx
mandarins argue, can Kuei-jin complere their Dharmic duties
inthe face of the oncoming tumult. L"uu\'vrwly the Cathayans
olobtlying regions, realizing that such Munity” would lead.to
slow suffocation in the gulnuuw s coils, fight bitterly against.
any hint of “assimilation.” . .

Still other vampires devote their First Subtle Journey to
the study of the damaged spirit-worlds and their place within |
the Great Cycle. These Kuei-jin undertake mystic quests in
search of ancient bodhisattvas, dragon nests and sacred arti-
fucts. Many Kuei-jin pursuing spitit goals prefer to act alone,

“though, in the dangerous Fifth Age, (UesTers muc'a\mhly seek
the safety inherent to a like-minded wu.

SocjaL HieraRcHY
A people difficult to rule is becase they are wo clever.

! — Lao Tzu, Tao Te Ching

’ As with the Kindred, Kuei-jin Felong to dlﬁeunt social
& classes, bur there the similarity ends. The two main eriteria for
“status among Kindred, namely age and generation, occupy

-

Mdke n¢ mistake: Kuei<jin ww and courts can wage
tiv ﬂms everybitasfierce as those among the Kindred. The
fe&tdwmcmg various Japanese ujidate back centuries; while
tlk Binod C&)ig’.&&nd Gulden Courts have despised each
’ nt«her«smm rh%niﬁhtﬁ&f Confucitis and Lao Tzu

~ When tensions between individual Kuei-jin or Kuei-
;m gmu s become momble.amdmnclanm and ancestors
- are ynable t resnIvc tl\e cﬁspute shadow war occurs. This
form of rltmlnéﬁ c“%ﬁiﬂ’im pits r:vaffaumnu against each
otherinacontestof mlght subterfugennd rreachery. Shadow
war is always declared formally and is generally preceded by
elaborate ceremony, blade dances, ritual bloodshed and the
composition of martial poetry. In the greatest of shadow
wars, spirits, hengeyokai, mortals and even Kin-jin can be

. drawniinto the fray, as paid merc cnﬂrics or unwitting pawns.

Shadow war can take rwo forms: “ewilight” and “mid-
night.” Twilightwar isthe more genteel, and perhaps the more
interesting, In many ways, it resembles a dugl more thanawar.
‘The combatants fight dccording to pri:suihcii rules of conduct,
and d neurral party is i‘\n‘ﬁ}glﬁm to arhltr;rc the dispute. The
(‘ihjt.;tl\eé"isnurtt.‘ii.lcci’matﬁlht,np;xmenr s holdings, perse, but

_ t Secomplish a'designated objective — the takeover of a

company, assassination of a valued warlord, or abdication of a

w;m%!uhr political leader, for example — with as much straregy

. and finesse as possible. The objective for each side is typically

~ chosen by the “referee.” The winnerinthe dispute is whichever

- side first achieves its designated objective. Twilight war brings
oue the betting streak in nonparticipant Kuei-jin, who often
wige princely sums on the outcome,

Midnight war is more brutal — ﬂ vend erta in which each
side uses any and all tactics in order to ehmnnu the other, and

" o quarter is given: Midnight war must be declared openly, in
front ofa rgmkmg_ aneestor; once igis declared, though, there is

* nw hnnomﬁ}e way r;nud it, save Faung the Eye of Heaven.

4 -
e

Facine mie Eve or Heaven

Kuei-jin mandarins are extraordinarily inventive in the
devising of punishments, and transgressors often linger for
centuries of torture. Still, the most common, and most
severe, form of punishment for traitors and miscreants is
known as Facing the Eye of Heaven. Quite simply,
involves binding a Kuei-jin criminal in an outdoor area, then
leaving him for the sun. Because many Kuei-jin can resist the
sun for far longer than their Kindred counterparts, this
means of execution is satisfyingly prolonged and painful.

Facing the Eye of Heaven can also be undertaken voluntar-
ily, to exculpate shame or demonstrate helpless protest (this
custorm was most common among the Kuei-jin of samurai-era
Japan, but it has survived and spread throughout the Middle
Kingdom), The suicidal vampire faces east, in a cross-legged
position, and awaits the dawn. While facing the destroying sun,
the Kuei-jin composes and recites a spontaneous poem com-
memorating the occasion of Final Death (resisting wave
soul all the while). Kuei-jin who die elegantly, without display-

ing or pain, gain great posthumous respect, and some say

they are reborn as mortals or spirits.
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Muost r_r_.gi_q)}as @étﬁe ﬂﬁdfe"'K ngde:
Kuef-jimdourts, A i :
house mwe;al o

gmups are calied 1ongs. or Scmtct Screena. éﬂum are vcry y

'-\,}arv little save common plotting, might be surprised By the inner

' with its own flaver and purpise. Somie: ‘examples are:’

Vinsular, but s believed 1o e ulnerested in ree
e fe}rbiddm lands of Tibet.

2 ; wji has had indifferent Success,; vthough few wquld_xgay 50 10 ifs. 8

I&nmermlm

In the old nights, courts centered themselves near drage
nests,. and thc eldersof the coutﬁiwc.:;.\ghle to Bask in the Chl
rich enyiroriment. These dags, not 41l courts have access to 8
such sites; pamculnri’y in latge citie§, modern courrs must lair
where theydatiBitrerness and ri valry usuaﬂy result between
COUFs- forrunate. enatigh o have dtaga;m nests and 'ones to
which joss has for Been so kind.. Some imperious courts force
lesser contts and unaffiliated Wi to pay tibute inexchange for | &

. access te dragon lines. Other counts-firid [heruhelms at Wi

with ar ausmd autﬂghx by, greedv nmghl'x)n-

r *

.. protective of their-mortal, petsy Eﬁm;gh. ghey “do inevitably

sacrifice them should the need prove sufficienly great. Thus,
one‘eourt mightwork throughia catporation o wlding éom-
patly; another might use astrees gangon triad as1ts s pawn; while |
" & third msintiates itself behind the: regime of 2 dictator ftisa |
griar cotip to destroy or subvert anathercourt’s Starlet Serecn
dunng the waging/of a shadow war.

A Western Kindred, ysed to a ut; full of\?amprres bmmd' :

w@‘kjngs af many gourts. Inimore orderlyconrts, mémbees x:rf
the differenta receive fand carry out) responsibilities :

" different tasks necessitated by rhe court, Soyone vampire:

- 'might oversee 4 certain vice rong, while anothér might’ﬁ‘

with the local' wraizhs;and 3 thixd might'try co lr.a.ep the peace .

« with the region’s hengeyokai. i _

On the other hand, many modem courts seheme censes’ 8

“lessly agatnst each other. There s eﬁ!&y g ' ‘

around and, even giventhe Middle King:

arﬂy $0 maw, murmis on,z whum 10

the secrer $0¢ie ties of old, ever seeking :e advance:- t&eu'

agendas against 1itise of theit nieishbors. Nothing iggaci"e& ini i g
“thesebattles, and even the Kin“jin may be usedas. pawn& if: t‘ﬁ&, %
“need s great cnnugh : o ‘d |

The most common model of ngganuaunn w 1thm acoustis: i
wiliad; thae is, md‘wrdual wic handle their ownaffa.trs, andthc- ‘ r, |
rmembers of the various wu collectively make decisions
aboug larger matters, In some s€gions, an individual ancestar |
acts as the ruler of a aurt, in the manner ofa Western prince 4
axJapaniese daimyp; hawever, this pracrtmiswplcal.lymnﬂﬁed
e the Quincunx and the Japanese wji.

ﬂwxg different courts haunr the Middle thgdmmﬁ&"l\

"% » The Bone Court of Chengging: One of the Five Augua;
Cautts of the Quincuny; the eerieBone Court devates itself to’
the practice of Yin. magic. A number of ch'ing shih ace
almngit&mnkﬁ, and the cousr occasionally pracrices |
oy captured shen or Kin<jin. The Bone Court is secre

* House Bishamons @ne of the uldest)apanese uji caurts’
Huuse Bishamon: is ioecasionally mustranslated as ‘*Busbi
Natning itself gﬁ;erfihe Kanmi of War, the Bmhamﬂ‘lﬁﬁﬂ!s £
nghtitsmembemru{m(}m&Cvc!e hyag.gmaswelypmractmg :
- Japan from Kinjin influenees. Outsiders might argue that thae
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members' faces. The Bishamon works thmugh seve ra’i«torporﬁ‘»
tions and' Yakuza gumi. -

s The Righteous Devils of Kowi{)on« A court c@)n;i‘ukin“g:‘
of those Kuei-jin who remained in Hong Kong after the Treaty
of Nanjing. The Righreous Devils are a fractious lot, concerned
primarily with holding on to a modicum of power. Little save
mutual self“interest unites the various members, ﬁﬂ&man‘got _
the Dev ils fear the reemergence of the Quincunx Flame Court.

* The Yinbang: One of Korea’s “Green Courts,” the
Yinbang is a collective of wu devoted to two ends: playing 8
Chinese and Japanese shen against each »{Jthet dnd garnering
jade for use in superaiatural rituals. It is l:h(. dominant court in
Seoul and keeps a steady eye peeled forits henﬂcvok@t rwaism
Nurth Korea.

jNDjvibuaL RAHKS; S

The lowest vampires in the L.n‘nm L}’tlﬁ“‘ﬂl’f_ the chih-mei,
that vast majority of Kuei-jin whose kfajn souls do not survive
their initial return to the world. ley are the mad, the raven:
ous, the carrion-eaters of the Kuel-nn the near animals: Chih-
meitend to inhabit the most rural anddciﬁi.ltt'gflnﬂ utAsm fhe -
areas that are depopulated or barren. Chih-mei can. also gmvu- o
tate to regigns where the Chi lines are mn‘upreﬁ orweak; thére,
they fight among themse lves and sl; ay unfortunate mortals for. ‘f
the flesh char will suscainthem. . .

o

G

For the most part, chih-mei are destroyed, either by other
chih-met, by mortal witch-hunters and exorcists, or by their own' |
talots. Some courts of Kuei-jin also rake it h}m[fi‘thﬂnsei?es. as
partof their commonly u.nd@;stoéil duty, to purge their regions
of chihemet if they foresee a threat to their own ﬁxisti’mce‘or to
those of mortals. Rumors \.IfCUldTL that certain @ppormmsnc
Kuei-jin keep packs of chdun,d thh ~mei for purposes of protec-
ton, intimidation and even gambling (in the manner of
fishting cocks), although smbgexpluttat;un of chih-mei violates
several sacred Kuei-jin precepts. Kuei-jin regard chih-mei as
unfortunate casualties of the Grear Cycle, as soulscondemiped
to truncated unlives of misery and madness. iéumiim who take
it upon themselves to destroy chih-mei kﬁhw\wll%at \‘he afu'é’“‘*
doing the wretches a favor, e
W (Phamea O 0 1) @ 00000 5

Hinare the “nonpérsons”: vampires whu havt mdndp,tﬁ to
conguer their shadow nature but who have noe fully proyed
their worthiness to exist as Kueisjin. Theyare permitted to
exist and ranght how to feed, but are given neither rights nor
responsibilities unril they have heen nﬁnatexl into the Kuei- ]m
unlifestyle, a process that can take several years. :

The unlife of a hin'is harsh, akin to that of a p?cdge ina
military college. Although the entire Kuei-jin community
takes responsibility for training hin, elders expect lessons to be
learned diligently, gracefully and speedily. Hin must conduct
themselyes decorously, respectfully and — mostimportant in
the Fifth Age — competently. Hin who demonstrare stubborn-
ness, disobedience or ineptitude are quickly winnowed out.

‘3 i
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pmwes ,_am:f adrumi'_?gmt ¢ acumen, In (;athay:m w«::ety mﬂh

N = Nll Kuet—jin who havc \umw red the %eggnnd Prrmth wmh» SE;’{”" goes to the advisors and admmlst:ratfm of a‘court or
1 - out complerely succumbing to the Mo haw;zione 40 thmug,h & ' "‘&?“1 ancestot; these AS cijin, like tE“"ﬁ.. Moyl comper.
H i x5 mmbumuﬂn of inner strength and inngre power: A Kuei-jin pti"rtc mum&zﬂmiy called mandarins.
| who manages to rise above hig ’initmbmmﬁn&e mlumllye Mandarins, be they advisors for individual courts or larger

gravirates toward a specific Dhﬁma bcl&t’d upon his spiritual - political bodies, are jina who have d:snngt‘imhed themselvesin
powers and strenaths. After several yéat*- of rigorous training ﬂ‘"‘li roles a5 ‘F‘Tﬁ%ﬂ] guides, but who also show particular
/ - and gradual tmtmgm‘!,ﬁa{Nw:vl\'mg) Kuei- is%mmjmmtdmm 4tfuyLy tor ;%;irgt.r Tdvm:ry Lél.pcll:itl.l:i‘a The mandarins are a
Lo rhelarger Community, ;hcn initiared into a wi gml {»@udlb,) a ““LUlf“ caste within Kuei- jl“ «"‘f"‘—‘l*“:‘» they have their own
L court of fellow Kueidjin. s o customs; mtmh and patois separate from all ether social levels:

|| = . These vampiges are ca“ed d!scmleb, for, by rhe;r initiation * Mandarins funiction as political advisors ¢ toancestors, as ambas-

{ ) et lnm v and court theg are considered to have e harkmi
' = Jina. Some m andarins perform orher duties: Mindster of Cer-

-~ upon the first btep l:mvard fulfillin g their specific Dharma a@d
) finding their true purpose. Disciples are uifrcmll\, Considered . STONICS, Foreign-D: eyil-Shaying General or First Intertogator,

part of the Ltrger kum*}m community. Alchough these for example. The mandarins are also given the awesome re-
- Cathayans are Iuwest on the snan ladder, they earn the basic sponsibility within Q“CQ“"“H of selecting the ¢ourt’s ancestor.
i rights of Kuei-jin, in both rtheir court and the ldrwer commi- ‘(“nq“{umt" their vast Ay of responsibilitics, many Kuei-jin
18 nity: What rights a disciple has varies from court = cotirgybute 2 puzzled by the t'*c"_“"“ m:‘d Frb“larl r_‘?‘tu_l_'e,"lz;-%m@da@“s'
the fact that they aehieve e R respect from cher %N althoush they are received within K“‘Ut:l-]ln'b{)ciel‘f a5 trusted

» members is asignificant episode in Kueijin ETheh Besides M?ﬁpmﬁml advmr; and dé facto hmgzliaken, the e emgm&;m aura
v Belhg separated fom the chikiemei, a»diac&plc Is° sccoidlen o ”irhgr envelops then remains bewildering ro many, although

| . respect that the childerof Kifidred do not | possess, Dnmples %g(‘.‘r}* fc“ Kuei-jin would acrually admlt sucha l:hln,ﬁ

-

: L\:-,r ta furthet the court and fhe Dhmna They are the agen ts cestor (D .m 1A !
B () of continuity, the lnht‘ﬂt@rs of the Dharia“snd the new h‘; R ‘i i\ 7T'1
" i menhers of the questto n:t?ntu the Grear Oycle. Rathér than The term dn(’;ghmr & MUEpie deﬁnm(ms for Kueicjin.
Wil maltreating disciples, scorning l”hem or using g them gs pawns — It can tefer£o the original founder or one of the offginal
| ot S Kindred do their own childer — esrablished Kiei- -jinsee FW“‘I*‘” ofa K%m'“n court. These figures are usually &"“"d

t such nascent vampires as the future of the Kuei-jin race. Thus, f11u|ﬂt§alﬁn]€?‘~um ok “mflﬂ empeml;: rio dl.stgl‘lgu I?h llh erg
| . STt &
i ! elders must encourage-and assist disciples’ spiri mdl ;mwrh or Fon: chesi o Insariing O e Tl Whic s Gliiient g ncy
ifte { e nF.x speci ific courror the governor of Tepion comprising sev L,;.ﬁ
| _ so disciples are told. =
e umrt» of Kuei-jin, lmmefhmg alin 1 1«Kindreﬁpnm.g,)

] All beginning playel:?glmmcrers are : ;mmned o imtg, ate
Wised thisank. R ;-.; It s court's m,andamns who ¢
= S : S i

i ! ' ane s chosen at all; they sé‘iecf”“ﬂﬁ_- Igggms through aganibina.
I | Jina ' Duanva 4 Yo 5 , 2 mau of d-.bdgg: agjad spiritual revelation, as well as the state of a
' Once a disciple has adhered for 2 Leri' n amoutit of time andidate’s D‘hm‘ﬁﬁ* Such selection is §5ncti\y the Hirview of
i to the reachings of His Dharma and Tas followed the. laws of his fgdﬁ" court’s mdndarug&, they have the hu@l sayin.the mm'dﬂ'

court, he reaches a state of \-plrlttﬁll advancement that © opens -“a"ﬂn of candidates "md agpm ntmen: [‘herti.\f Y
his mindand body g a greater level af innerpower and magics.

The selection of AR ANCESIOT 1O govem 4 ity of region of

i This state of existence, called Hﬂq. corresponds to a tiwctlﬂe s E“‘»“J i is & more ¢ l«"Pfﬂ'1 BH’“T?Q’!“ this instance, e:ach court of

first compreherision of the potenti &h[? of his power and, '_I.Iﬁgjll.h\blfhlﬂ a city or region may send a delcgﬂtum 10
importantly, ways to control it. The aLhw\'uuLm of ing s conyene, to put_forl:h and “ﬁ“-ummi‘““ mmi‘d‘}“-"’- and eventu-

I great accomplishment for i disciple: it & his frstaof many ally to select the ancestor of a city o region. The Kyeijin
epiphanies on the road to the completion of his Dharma ’\i appointed to this pose invariably displays great political ambi-

Vampires who have achieved ling are csllmi‘“Jmu. an
B ancient term for a spiritual gura: The mnfemng‘ of jina status
is a profound occurrence within Kuei-in societyy along with
e ‘their increased social weighe, jina‘also have th resporsibility
nir of inseructing disciples. Uptn attaining the rank of jina, such
jq @ vampires are officially presented with one or mure disciples, .
whose-correct spiritual gmdance is the ultimare resannsxbthw "'*ia"f’m “‘ﬁi‘"s‘nﬂ“e’“w s
of theirrespective jina. Ifat;dmml@ur%’xhe ﬁmm_ ofanyKuei-

beginners. As the largest wua[gaste afrer dmczplesw;m« i g
the spiritual fires of all Caal:lwyana. T o
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sadors ame g Thc different courts, and a5 Wfr:tual aclvisors o,

ke a Court’s ancestor, if ‘

. Imbuing 2 Kueijin wlth 1n¢,esmr*;ia:p of a court ar. cuy is.

jin court, its jina ate the first formative influences for such ~ Dever automatic. Any Kugidin selected must undergon testof
!&adt.rahlp and chamt.{er, thub ]:ﬁ’m"mge h!s ﬁme&s ?ﬁ %1&

non and E&fﬂé and has the splrrmal a1 numﬁng i his Dharmd to.

: the ministers, teachers and advisors to s the emperor or mggunai - mandarins in ”fhe umrt. (or, in the case of a regional ﬁpﬁmm-
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Charrer One: The Howcey Deas
fnaminf the vast library of C: dthay?;m phllusuph!,' and teachings.
L  Fiercedebare over spiritual mattersand commands torecall the
A8 most obscure, out- -of-context m.ferenu.s from fhe major wug&
b of Cathayan thought are the notm. mm)tentidl *mc%rnr is
| expeeted to conduct his argy rru:nr> with razot-sharp acum&n‘
g and nq{htng less than Qerfcmnm is mléfamd = ¥
R The Mrfmd? rugl;& is A test of tﬁe pl\ys;%a] body. An
L ancestor is expected to know }gaw to fight, and ro this ‘.nd . a
idate facesfive of the most respected warriors in the court.
g upon checourt, the Lomlﬁat may or may not efﬁpl&y
| weaponry, but th@p(!felltlal %ademnu{ it vmqumh “all of his
panents, often inseveral hattles apuc% e

w?

ng of the soul. The mandarins .mff sages involved in the i
s l.t]nl:(.twt.if tum o the potential dncestor and tap.
s Plo through a combinatien of magic and psychologicat

. under ¢ontrol and fight off the

h 1ghe;r Hunself. Inaddition to1 mtmg«strmgrh of will,

fty breaks down any pwclmmatw%ﬂ_ stéichar exist

_ the Kuef%ﬁn and his Plo; "there%y C:penmg a‘%&ﬁcvisfui
ndidate to Demon Arts that had been héretofore dorm-mt

. Needless to say, the Three D:alﬂ;,rmsmre ot easy, Mam;

the tests; often:
ity of the Three Dy a%mgugg h!ghl\gi;rs the gravity
J thayans pl'n.e upon the choosing of the right ancestor, and
it shows the vampires' mlhnguemn dt;ﬁrm;,ﬁune’ of their own’
ther than suffer the consequences of a poor cl%;r.t Kuei-fin
elieve that Heaven, the sptnt?*warTJ:, and the Grear Cycle

%Dmlqgucs serve as the traditional way &?’d\s&mermg the
wiﬁh&s of these augtﬁr forces. . o . -

IDH}SATTVA. (nmp-u-gg Wy
WhenaKuei- -jin reaches the fitial seages of his Uﬁ'\m%a, he;
-mmoves himself frons the larger world, from pﬂllrmﬁl arid sbcie i
b internction, and lives the unlife of an asceric, T'new: ASCETICS aTe
1 a3 boﬂhisatn'as. Bodhisatevas are primdnlyfcmy.umgd

S ki
G i
. .*

gl most remain in the M:&diu Kingdom for centurigs
€, instructing lesser L..uw—;m and pr{wtdmg unhwn-? ox-
esof correct baha\fmr . 5
+ Nedrthe end oPieic Dharmas, budhn:..;rwm obtain com-
0. mupion with the spirit worlds: They expericnce frexiue”ht
2 i@ntacl: with histaric Kuei-jin, Grand Ancestors, the Yin and
Ya:lg Worlds, and @ven the Yama Kings, all of whom-

Lo

9?
i

f hly existence. It is onlywhen a I\us;v jin reaches the final
;ﬁgges of his Dharmx that his consciousness npem 1o this
dtalmgue with theancients. (Zao-lat, thc tmpufw nne.dubhtd

is state the “Sléptre.%} .

J‘
-
b
]

’“fz

Process t&k&ﬁ centuries, even milleninia, and’ most Kuet-jin
t Final E!eath or suceumb to the Plo long before they reach
i sattva stage. Kueiqjin who do reach the lmdhi:,actv;r

' 1y wea:tul beings — easily on ¢he level of a

- s

' T o The third, and arguably most important mght lm'ul@‘eao

re: The vampire mu,sc rcaLh deep within himself to bring
_ debtilta;mg p.:m@
of the assembls '_ihuvmailxta:nlngm gtasp on: his
. arhatﬂt m'm_'g

g ntiﬁgguallhul Kuei-jin have not emiun:é)the third night :
ting in madness or Final Death. The . ’nighn%%s total

1y Hlluminate the mrre@t‘ﬂhma ¢ for ancestorship. The '.md most da

cend of their Dharmas anid their earthly existences —

’ isartvas believe grant the final answers for transcending -

. Relati ve]?few Kuei-jin everattain zhe sank ofhodlg isattva;

h— and are rwered as mar'ﬂufis by ether wtu,w ut “Ka’i’n “fim,” or "Pegg e
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Kum-}m @nme are feared, and r:ghrl@ 565 tl}orse bodhisattvas
following the Devil-Tiger Dharma, for example, have spent ol
cuuune%perfectmm%y of monstrosity, and it shows. Even
 the most vicious and homicidal “enlightened ones,” though,
are Iespicr.tt.d r§i’her than reviled — albeit ar a safe Jistance.)
Mth&igﬁ mosé hng]usﬁ‘l:tvas live solitaryexistencesin the
wt]dernes:», afew cmwm in‘ temote communities Across:
Asia. The most famous onchouses the spiritual teachers of the 4
Sh.y alnmé\donsﬁerw’é‘m central Chinay all of whom are
*,,budh:sattva%ﬁf‘ung with their persanal Dharmas, bodhisattvas
aet s spiritual Féader:s fggg aLl Kuei-jin, lyptcally receivi mg any
r}‘ i
|

 Kuei- “finwho comes before hem with qucac'ioﬂs Fursemsmcn— » |
tal reasons (thuugh rheﬁe sentiments: are often vmwcd as-
unpertecrtgmi? same@ Fisartvas even maintain ;los& ries

with the ancestor of the court to which they belonged, Al-
though Lh,ey_:ge o&m@bly availablefor any Kuei-jin ro mmsuit. - "
badhis :

vas mr&@spg@;uafforce can btoverf\uwenng. even, © .
OF younger Kuei-}m toendure. b

The by dhisativa’s existence ends when he becomes .311

at symbolizes the t.omp},;tion of the journey =
along the Road Back. Thge?bave b _miw arhatsin the =
mmiumdh;m;al history of the Kueisjin. Jnrhat-. are those
bodhisa{tvas who have mmpleuiy fulfilled their Dharmasand .

gﬁimc@rnﬁ& their place m the Great Cycle. They have tan- .

eended Lhe;g; evﬁless hy nggr. and they | live out the tést of their

"‘L‘IQ?&, 'j‘lclf_ e . :

- A’fhgﬂsgé q.:u“nsvg hlddhﬁs ‘lnﬁil‘w o . |
«—:}cmt% To many Kﬁﬁl. jln, ;ﬁﬂy are unliving ;;rmf rhm them
ks ¢ vampiflE: existence. To, shed one’s 1

pu
@karmm Qurggznﬂ re tgthg Great Cycle i z.%a Kuei-jin's primaty

=
o

ni ng«taak the arhawar@teggamnrs £ thg,wc-n:h

. of a Kuek . and ,
he.hwe:f that 1;1 their medimtlons ‘thu; «peak wlth the arhal:-. g
gg;celv%ng guﬁance and adex from them. In many ways, the
dl'hdtﬁ hald né’sucml stand mgzand respect akinto what Kindred

am% Antedlluviaﬁs Unlike those terrible Cainites, though, = "l
Kueis “jin | ?;arh‘ﬁa kw& completely to themselyes and donor .|
interfere in the: dffairs of the gredtegKuel-}ms seiety. Theyhave "
ended ;hm so;&utgi in the M;ddlg@ngdum and belong to t}w i
Aﬁes and ghe*{"reat chle il « I ‘

e i

i

:;s. i E

iy e 5 I
Oum;nms B0 S e - |
mchaymx so«::%ty is very emlusue l\uet—im ?%?ccg‘m*e - : |
oniy thmr own klmfau t%iermng any SOED offm‘rdameﬁml rights. <l
ot respect. Outsiders are given little attention and even less:
[houg%z' they are ncn%!yishunne%a denied the hospi ralfty and & - |
protection of a city’s court, and sometimes forcibly driven from s
= ccrtam reglon ].ndmdy.ﬂs rreared s t;!.llbldcrs hmrff“htem!lv £ P

e

nng hm:‘ted gm %reu;nmﬂ— after aii unknown C&at‘haydm

could easily be pawns. ot t‘h&ﬁ’ﬂn&ﬂ“&mgsw ;md even: long- e
standing membersof a court can easily wind up on [he outside ‘
lmkm”b in: e . 3 TR SN 2; |
- RS m i (8 b . ¢
i s = i iﬁ : e R
Klu-Jiﬂ e i i
West‘em Kindred are ¢o



y{}dhld{.f‘\ the unclmsnfm ble foreign devils a&d barbar?am who:
: w;vh:avs Ezmlg,ht down the Fifth Age upun thc&Mlg{dle l@mgdom§
= *Wﬂs@&;tﬁaym& see the Kin-jin as eriemies, menaces and

”’%Mdgramn. the ignorant and. corrupt mafszsf the Yama Kings.

It ﬁ-g@; " [y ﬁeqm‘%' this 1tr1§ude open »hosﬁ?iw agmms: z;-gg Western

i  dlansis rares A combination of political diffusion a@d pemr&l

y - 5;% ‘self-con sgoimakes ;@s hatred manifestitself as wariness, suspi-

i ,s%% . _clon and tenuity — though thmgs arem‘t‘-o;;t tu change andg
I 35& @angﬁévwlewly imle-ﬂd " i

[ ‘L g A far as relati ions hetw;en thayam anﬂﬂ(mg

L éfeeluw and ah;i::ctwe rca,hﬁ? are. o{ten at c.m&:p UEPOSES.
it ady Western intrusion into Asia over the last th

e wlitﬁxxa@bas hrough;‘ in-addition to rradmg W.:sstzla zm(f-a%;z-

f""f (Aammuggsr troops, the Wgeatem l(mdred I{ 4m‘*r 'riﬁxg :s% tain

- in Asia, it is that the Kmdre g wi
W’E‘%‘f fﬁlfulﬁ Thus, tfxe m%nd.;runs of

centersﬁmuat pexf(}rm a delu,.mf hakmcing acf in %&aimg w” t;h,

v;@' o Eﬁi‘immmmt. to palltlca!* treason. an@g et
1ﬁ5&=rnuttenggtbm du{ctm@e.mpulatwn _
Asum gnegahp(:hs. bumfmnsgre&%gars who ate

I

,_:_humamnr from the Yama Kings’ machtr&tmns
 serve the ancestral enemy willingly are the basest of traitors
. and fnrever slmme Lhe rwu zmd co‘ii‘rt tmwhl 4 g&e
-
i

bramiﬁd nku‘ma in zhas mmﬁ%r 15 tr.acﬁh
of the mosthu milmtmg gugashmmtf infhmzl upcm a
<itsaysthata Kuﬂ-;m is ne longer part of the large i
.:rhar Be has fomaken hu. que% tar umr.“‘iw w:lzh Ehf; Giféh ¥e

gt' censure, Most coutts and anc:esf’%:\ts go tggeﬁi léﬁgﬁ@

+ arrival of the Western clans, Has: résulmd ix}ymm'e 1k
 created than%’sny elder ﬁvula preﬁx

&&%

M%mmor Ku&l-}lﬁ’popuiatgon_

: Im_anﬁememh& that. une;»af rh;::r éi‘:gma} Biskamas, o guaﬂ{&lw?
\gamglre%wm

1.3335;] a

unity, ygiagdo&\fc;\r at Ieast two centuries, and mth the qtea(faly

ha§ upun @ Kuei-jtn, it haa htammallv been amdy u@d form -

prevent themselves from resorting to its pmnuu@cemh:, but
the history of the pastfew hundred years, pmﬁcularl%mtﬁ the ¢

~
-

Kmmwmlur

o E%en,,lmp;mant!}. the vamp;rea nf' the Quincunx tendto
ﬁﬁﬁ themselves, and China proper, as ihe center” of Kuei-jin
gexzs&n(‘ﬁ”’i(: : mlor?lh“é"‘fmﬁ&ut Iht Middle Kingdom, such
a8 the lﬁ&coumfaf Japan or the Gl)ideﬁ Courts of Southeast
?ﬂma are ufgénggbéﬁed akuma b» virtue of their unorthodox
oM. The fac t this declaration provides an excuse to

mﬂud the sowealled gﬁtm mr tl;zdr Chi and jade i3 typically
dmmls&ed %ﬂ: y

hmd

ad to attract othamkttm Followers of the Yama
- %‘for@lpé jnghtful demonic forces, while at-
tempting further their masters’ goals in the marerial sphere.
. Thus, even the Devil- 'Ltge:r Dharm duaplsm akuma ic is thz. ’
Mhayansr role o he a demcm oneself, not o kowtow 1o
L fan@cher demon. . . -

e ite their fringe existence, akuma exlgéduuuuhnut the
Muidlg l%i@.gdom somme hava"wen mamged f?:. porrmy xhtm-

:'“

’%

rﬁnary s%ual umt of Kuel-jm wcscmng, \ampirew
L w«{mﬂi@gﬁaﬂy pmawegasmotleswagﬂbo: :

.a;or Aaggm gxms thex@ppg@nnca. of a dnﬁ:zng
5 10 canse alirm among ancestots, who fear the.
' p%iﬁ[&&n&uthﬁrﬂt‘d%umm&t with the

\.s.'

: ug;:st Loyrw asa n@ug;
:ﬁﬁwing%%ukt;, ass;mrliﬂte rhese

k&t”m'*@}ég’\fixgdle Klﬁgdum They at@

2n the Kuel nn .mcl ﬂ‘l\, We.ste v

. eemg rh ggpues to travel 1g1£nny L!Ltecnun

q:andaﬁn% dislike the idea of entrust ing secure

lmlcafl(mb o Hei-fin whoare htt!e bitter than wander:
' f‘émndmhermurtﬁmnpluymghel\__ ﬁ'

in

iad lﬁwltyimumblgwd wn:h the @mull
mr_mi;s:c makc thc use uf Lbun: Llllgll.ls“

o 1n§ lr@mei }ﬁm:agn@m«mtg the Mnld\lc ngdmn, the

?owcs s
politics is u;;lpc;rcant in magnammg
iousT imong thedifferent courts. The rélative lack
iz i man | _pmséi{#\sm#nswdasthemmplema
%H bu\sar%cs&ﬂntemmon ~— ngcessitates an even
c\é @f@@‘mon arﬁd a‘@raemem alon‘g polmcal

7 % -&%’ 5» %3
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8 selves to the * le.z-ler of their anacmmble rivals can ﬁnd this
phenmnennn umﬁimnp and lethﬁl é ; u
__The political authority of an ancestor is n.al .md near»
 absolute. Compared touhe chaos. of the Jyhad, the shadowy
ks rlea[mm and infighting rhat, scar the Western Klndfﬁ.dy the.
b otder of 8 ity of Kuetsjin under a powerful .md respeatﬁé
. ansestor s almost shocking. Ironically, an §nce§for rarely
maintains control aver numta[ institutions such. as govem-
Wieny, crine or business; rhme ;glﬂes she leaves to the courts
& and the mandarins. An ancestor is typically (JFsuﬁ:caenrpcmtr
- enforce her will through | personal arrength alone: -
L The specific rights and duties of an ancestor reflect rhls-
Smandate of authority, First and forem(@g‘ the ancestor is the

e \.ws

prlme lawmaker fora cm' of Kuyei- jantth her mendann . EUEJw{AfY l;ﬂ gugtd [hﬁ rerg;mqe against evil spirits and \A{n&

A o N & e . T - A o
. c.muou.mummmn*%* e ; N e % 37 1
o B channels. In the ma]or cities, \»ly:re Ll,ac cramped [mpu]armcm -
= euslll,'suppurta muchg LTL‘!f{'I'l}ll!ﬂhtl‘@f\-‘ﬁlnplﬁ“?fhdﬂ citiesin f'ne i p e N
1 “West can, Kuei-jin pl’ueah:;,h premium on peacefulinterac tmn. ) ol |
X % * Angsignificantly controversial ace causes npple% am(mg Kum—; TR M
EF and mortal pupul&tmn&ﬁ ke.” L al S R -l o
- The Au:mg jféf : S -~
L e The anc cﬁturnfa caurt of Kul&j“jlﬂg\'vllttll UL XIS ; ] = - f :
i similar to a Kindred prince, m,snfat as both entities h hold z& ieved to be. tﬁﬁhﬂk S oS
tdomain over all vampires within a certain region, soci ial stra- Ih%smﬂous debate agd dsiscuasmn&& N
tam or field of endeavor. Bu&thcrcthe similaricy &nds Acces- ﬁm;mﬁlgﬁm _ e
= sion, power hase ‘and rights of f_uwmﬁnce»t an anéﬁsmr in. data mfgﬂﬁnatiam%seﬁcg W‘ = i
B;:umg or T ukvu starkly contrast with the Lumgarame insta- dﬂ tdﬂm:nh theKuel-ginﬁ/hm o B o
= Bility of a prince’s influence in Londonior Chicago. o € e
The most immediately obvious Lmﬁareﬁte% the rﬁypecrw i Mg =
r ‘- accorded an ancestor. For the Kindred, a prince tvplmﬁy tﬁcc.s ; x|
" power through violent revolution and | ‘maintains his position T
Y through political kouwwmg:m the gity's primogen, wha func-. i ;J
B tionsimultaneously as advisors and opposition. All the power - _ G ” |
of aprince restson his ur}lef":blhty roquﬁsh«éotggtm@surpem g nst the an , A |
. and to prevent the pri mogerg‘rrog; desertinggm mfﬂespeur ‘wicked, corrupt or derelict in his dlmf Tl‘l? Maﬁ- 2 P f
. and deference toward a prince are spotty ar best, eve d : & »w f
_ some of the largest and most tr‘n.tmus*rnefrt‘opr\h e Sl g 9.*._{;
T : Withan ancestor, it is &much dlﬁetent mam.r From the. i § i
p 8 olisset, the phenomenon of ant.es:rv isa mlimmvﬁ progess: vl
E o Chosen by representatives of all t«htu?d‘l?.cl:t.d Kum -Jin courts.
SR within a city, the ancestorenjoys the full imh arid credivof l-u,s i
Y or her subjects {or at least most of ﬁ'mm't The grang'% is S
. - deliberate and painstaking, but mrely t,ike§ on the r:lw r'a;,,rgm: ug . ey vt il
S violence of a municipal civil wais et 2 At
. VN However, because a given gegum may consist of two or i : i o
4 L more conrts; rwo or mum court ancestors might »fmrl their . e fpii e i |
3 B purviews ov erluppmg Suppose that the Flowery Minister’ of wadvlm&& sfﬁf“ enacts and enfmces the specific « »ﬂxics tor [hose TN
& 8 rbe Opal Mirror, an ancestor rulmga spiritually oriented coure  areas ut&the city ung,iwhu aegis, thus protecting the purviews
- ~ inamajor Asian city, finds himselfat odds with the court ofhis . of various un utthngwdlmurg;. overseeing treaties of agree=. o |
7 di rml the Ancestress of Steel Knives, over the'mcendanw of . ments hﬁf“’efﬂ wu or courts under her auspices, arInLraung R
. . 1‘ ._ taitical mortal cult. The Flowery anxﬁerfﬁls that the mgtq shadow wars, and deimearlng :he, boundaries of mterafttﬁm iy
R acrivities fall under his jurisdietion, but the Am,est‘nw&e@mgm between Kuei-jirt and the mortal pﬂpuldtmn\ L o
the cult’s potential as a weaporn: against mvadm}; Kindred, ' “The ancestor also"ﬁ’cta as an ambassador (gr her territory by 1N
N 1 - deeides touse thieculr asa "-‘ncarlet Sereen for her cort. Sh adm\r rt:g%u ing wncral;slp Kuei-jin from other chmm and | hy acting §§' !
T '1_ warisdeclared, and disciples qﬁ both sides (.as well as unaffili- - a5 the territory’s tepresentative in drafting treaties Or;agress 8 LE "
WYt Kuei-jin) are mustered (or duped) into action. The result- ments with the ancestars of other realms; Safe conduct and =~ |
P i * g ensioncould theoretically bring both courts to their knees .protmtwﬁ are given by the ancestor alone Any Kuel sjinwho" © ' ) - il.
b P8 and disrupt moreal life in the citpaswell. {rlL(.&*’thE“ normal risks of travel toithe domain :}f another g™ g |
: Negilless to say, Kindred @Fugeuaéi:kmg £ pmsem E}ﬁém- ancestor usually ‘C'trnes @an& yuff igial signet of ‘iaft a..m;\ldut:is T |

i

btamwu:i by hisown ancesmr which guarant ﬂ:«{hc prqtectmh i
of the rlﬁinﬁ ancestor durmg his or her stay. Yert, just as'safe )
cund!.l*ct ?bd protection are gtaveﬁg theyare as casily renounced;
Kuet-jin travelers who conduct themselves unbewming.,ly can
be Gﬁicia‘lly enjoined fmm enttrmg the. d; nmams of certain
oaﬂc&‘.{’f\ e

Thé“aniwst@? alsn has the sole nght to mterqct with any
and all Kindred m@m her domain, and to control similar
. mteracﬂon for all Kuei-jin under her authority. The aticestor’s
nffu:lai san&mn is needed for any Kuei-jin 1o make deals with
“orof rerbcs@ral: Ly Lo the W&haem c_lans,;-and suchisanctions dn
ot come casuaﬂlv

Last, but Qeﬁmtc[y nﬁt ﬁeasts rhg a;;ctsror has the hnak
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Kingsg whieh includes the ability tg"pm’i‘iuuﬁéé akwmastatuson
“any Kuei-jin within her domain. Specific court leaders usually
‘make their-pronouncement of akuma on the unﬁ;rtunates ’
“involved, but the ancestor has final s.iy u:'f rhe matter. The .
E]eclamtmn of alkkuma upon a Knem;m isa m&?ﬂena’ius Jécmﬁm. )
cme never piade lightly. The aulwequenr appnﬁva] éfthe aﬁée E
t{‘)r, then, is more or less automatic, but there Kagge been race
instances of an ancestor u:vusmg a l’]t’..[f:t G

TH; qkml’mquu e

e 1 sk Rt and spirit of the people. It defines hwaac?;nd

G

what we believe and what is 11gfu and whais wrong and how we live

and how we die, It is whowe are. e -
: :ﬁ —Robert Crais, Stalking the Angel & R R e

The Great Principle constitutes the ancient ccwl,e of be—
Thavior for all Kugi-jin. It is the single most important neachmg ‘

. ﬁathayan soctety. Each new disciple is commanded to learn

"

i

live i-;y its precepts, called the Fivefold Way, in his utaﬂtr
every word and deed. Whether the vampire in question actu--
. a'llv dncs %0 or not, Or whether the vampire's wi ansl gcmtg
. acma] ly adhci‘é to the teachings, are other matters. Still, the "
" Great Principle provides a theoretical f@ra!m;wnrk linking all
Kueijin in the Middle Kingdom. . O
“The Fivefold Way, in contrast to the Six Tracﬁtiam of the .
Westernt Kindred, acts as much more than a fundamental code .
~ of laws. The Fivefold Way is literally that: a \éﬁy of life: Te
permeates. practically all facets of Cathayan existence, Bcth
lndmdual and communal. The Great Principle embodies a»
_ Kuei-jin fss»persnn'a] dlrective of dl§|..0\'érmg and fulhlimgd'nse&
. ~ divine purpose. . - .

o »
g i

The Fivefold Way ?ﬁnctmm‘ 4s a gmdu to :zeallgmg xha;w
fulhllment yet adherence and devotion to its precepts vary a&&
much as everything élse in Kuei-jin society. Many of the aldez«
and more established courts, particularly ones that have their

- origins in China praper, follow the Fivefold Way with unwa-
vering diligence. As one travels farther out from the core of
Kuei-jin society, cultural differences and political circum-

“stances result indiffering levels of interpretation of ”thé°6né”
_correct wav of unlife for a Kue:-;m — if there :q indeed ¢ one@,
fcorrect” way,

The ?mn“ ‘Anlur XIJE . -
The Fivefold Way of the Great Principle is said to have
been espuuscd hrst by a Kuei-jin called Xue (an allegorieal
name meaning, alternately, “study” or “blood"); who existed
sometime during the Third Age. chcnd says that Xue was one
of the Kuei-jin who fell in the karmic order. Part of one of the
first courts of Kuei-jin, Xue thereafter lived a life of exemplary
apnr{i:uali:y and balance, and he was the first Kuei-jin to find.
Goleonda attcr the fall of the Wan Xian. The code of conduct
that Xue (alsocalled simply “the Grand Arhat") followed cam&@
to be known as the Great Principle,a pmducwﬂf both celmnaé
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-revelationand personal medltuuon‘ e
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Upon Xue's ascension to the rank of bodhisattva, he
supposedly removed himself from the world of mortals and
went into the w:ldeme%s in “search of a student who would
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rceewwhlgm&mgs and u@ tb@m;vnsqu Dun;\g;he ;aurseaf_
histravels, Xue meta foreigner; wwanderer from the West, who
also sought away out 6f his Damned existence. This stranger,

who c%ile&h‘(&‘selfm latﬁSnulnr}} fet himself be instructed

by Xue; whoaéa;;t:achmgs» on inner harmony and peace he
eagerly absorbed. @ut Zao-lat proved to be imperfectin the eyes

of I-'{eﬁve;:.;i1 fcw!m of f§\'0$.ﬂ§ was banlsht‘d from Xue’s

. w;npény,"gll ed to the West.
Saddem@; g minued on-until heéencountered another
one with: whom the gucis were pleased#This

Kii, and it is through Ki that the words of Xue
handed down ﬂ'nr&iigh‘ﬂie Ages to modem genera-.
t;@nsdﬂ(uet-jm l-fi%wri’mgs, the%hum orCommentaries of Ki,
comprise the main-texts of Mm. Every follower of the
Fivefold Wav, from %cwést dmp% to r& most powerful
ancestor, own*: ,m& ts th&e mla mﬁswﬁkﬁ: .
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. The Way of Origin sums up the fundamental difference -
anggal! the Kueisjin and the Western Kindred. It is the one
truth of all Carhayans' existence: the belief thar all Kuei-jin
gome from the same place. E@clﬂ(uel-]m believesthat he orshe
traveiedwthe Road Back" for. a specific reason. Dt’smte% an
mdiﬁdua%mekfﬁﬂ% a, social status or political influ-
ence, no single Kuei-jin is, as far as the Great Cycle is con-
cerned, inherently different from another. All Kuerxﬁ?ﬁarg
n?cted—& e ther, across life and deat
R R

&&%

- @

: E
' i@ 1“ G}%"ﬂ!ﬂmmkerween the
Cathayamaﬁd the W&smrn Kindred, beﬁ:l the physiological

place; nm.rczﬂxe same Road Bacl andﬂ esame pnmurdml
@gug; L‘.:E*ugl'l% &Mg ' : m%u Kue;-}ln ‘Embraces
any mher,w@‘xmfnqgml is no Curse to hand down, nor
is there any wi aker oggaﬂé:azimin the mannerof Western
Kindred: Sires %ther lo cl.ms. A Kei- fu‘t‘s

i

inner predﬂectﬁnsan _talerlts-m o
of the cﬁmﬁﬁgthﬁs giving Cathayans the sem-
d? a gianfécxgm ‘community. Of course, within any
wmfnumf”y nd to exist some strife and disagree-
fent. N@n&heléss%wchﬁmgam see themselves, in all their
1 es of composition, as @uegﬁ-@ toward the same goal:
m thg G;gat Cycle, It has bred within
mgcmer !;he Kin-jin, whom rhcy see

as |gnnmntﬂnd villgar and very, very dangerous.

. Resy t fome 'S aﬁm@m\d ancasturs, lwmg or dead, is a
g&pie 0 Asxanseu 3
iﬁ'tportalﬂ: Qlth‘ﬁug thél.rﬁefiﬁltmh éf elderﬁ and aﬁceamrs

tha‘yans such reverence isnoless

}hﬁsﬁ@m%tgﬂhe\%feﬁ&r@@éﬁmc% e f

SRR Y &tbm@@ terms, lipeage is regarded a&thc pmducc of
two factuts' the Age wh one returned from the spiritworlds
andone’sindiv aluﬁgdﬁe’fmi‘hcn!mﬂhhmla
Them is no d&wmﬁi

‘Kuei-jin instead w&%m&mm, theirjinaand the ances- .

tors@j theircourts, @s@e :m@nc%:gna;n wu are composed
v&f@ _‘g‘ G ‘% % T e e % - :» § K: : i
- - £ T O &
O - E .
2 o W

G o @@ s »s& G
sl R i

1c§l m All Kuet-;m nal:e in the same

ms of thought tntall?remov*xd fmm :

Tmanl@qn v e !

as-exists for the Western Kindred; 0




e WaY or CRIGIN

pEAT (Pl 2INCIPLE

i

Remember whence you came, for it is the
unchanging whole of your purpose.

e Way or Linesce

Heed well those who have come before, and
respect those who come after, for they are all

part of the

Tie Way or ,'I:WEGKJLLY _

truth.

Maintain your honor and trust in all thought,

word, a

deed, for the behavior of one

dffects the entire community.

e Way or CrBLIGHTION

Understand your duties to your brethren, to

the forces of the universe, a

to yourself,

and do all to fulfill them.

The Wiy or Propriety

Practice correctness in all you do, for the "
Great Cycle, inits every aspect, has its ouwn

nature, a

nd that nature must be followed.
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- exhibita palpahlyxstmn;,arbnnd aﬁ‘tnngthm%meinbmﬁbecausa amenuoﬁgor gfluma a scene. Grievances within and berwesn
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ht's‘» wu - are ofte’i% had éut hehind closed doors, so as not to attedet
- ofactual familial unity, but the cahcep% Qf h eage c‘m’:es equal  courts are handled sn»closed ceremanies; and even the gravest
weight and unpurtancevamong all Kuélj;m.;;j . punishments are !mndlcd quietly and quickly. The Way of
l(ud”x}ln\xhohmmrrheWa fLineage eveﬁ\atun.hone Integrity also. mandates the respect and upkeep of other

© of their number has wmeﬁlmg »aluaf:le T\@weﬂggrsmall to teach 'Carha?an@ honor. It is considered i improper in the extrefne for
‘*her feilnww The older :hl: }wat in i, ¢he mote Qhehrﬁ to teﬁ’éh a Kuer Jlnﬁpeniy"go def'\me or thx!l]il‘hv Anu[hc‘l § power or

« ll‘lBlgth thac hold merit equdl w1th ones éf mo;; halkmcd - own c&rt“ﬁr a‘ficastor s i
4 Cathayan sages. Youngerdisciplessee the accumu&’twnot%ﬁdom g . ' = “
> ;l:nmugl;u the Agesas priceless, for thi experiences and teachings of gm W& oF OWGMWN Wy
. thewld promise aid o the young in taking a plae_e in ?he ﬁreé; Al Ru&-;l!‘x are hm,md by dury the W ay of Obligation.
(.,ydc and fulfilling their Dharmic duties, & % - o -uw:targ_and does take numerous forms: duty to one's Dharma,

Lmeage 5 mdlcnl departure from the ielaﬁmah:ps; be- é?:3' the ‘rules "mdf?“{fﬁdui‘fﬁ of one’s coliey, and to the ruling
tween elders and Chlldm‘ fﬁ't,h'e Weﬂ&eml{u}dred So p()werful» ancestars, Iry [hﬁi’il‘\, a KLIQ‘F}II'I also hasa \.lllt}' to the life forces

= this notion that“&nme-’f]atimyam do nu; st% merely at . of the earth, ro the celestial population and even to I"I‘nl.ll"t'l}b

o

. leaming from their immediate elder$; certain courts have I’.§amns, the Fourth Age, a Cathayan un, drawing upon  the

o anempred o mmmumcme‘*wltl'r the arhags of old, such as the wntmgb of Ki, formulared a conceptihat the Kuei-jin still practice
Grand Arhat Xue. Th.e agtwinr ha_a cau:, some controversyin - tomght, th.z;t of the Five Obligations. The Five Obligations define
Cathay&ﬁ saciery, é&péudlly in the case Qf yo:mge&Kueu-jm. “‘*a quf“ﬂtu ‘of relationships that n’.prt"itnl‘ a Kuei-jin's
Someofthe younger cﬁsc’ipieo, dlha‘atrsfgedwggh the tégciﬁmg%f mtt:m??fm@tted;mx with hisor her fellow vampires, and with the
*theirelders, Sﬁgktﬂggnlﬁgml%tzdlrecﬂf\»ﬁi‘\ ﬁ&eathﬂt@ieven %iesv’nf th universe, They are the Obligation of Power (the
with Xue himself, who they feel is the only true authoniry in leior%hlp‘buwﬂm a Kuei-jin and the officials of the court), the

Kueifin sociery. Acmtding t&%thuﬁ. vamp‘\f@q, thie ?ﬁﬁr@g of s’hkgatiﬂn‘@ﬂ‘qga@f the relationship between elder and younger

Xue's reachings thrgugh anicestors, whom they see as politi-  Kueisjin), d*zf:@bh;,atmn ofKnowledge (therelationship between

cized, and rhrough mandarins, whose! teadhmgs have calcified = mentor mdvé“lscxpife) the Ohbligation of Caurr (the rddtmmh;p

aver the ages, does a disservice to Kuet £ &t\mu Knu»;ﬁi“ of d;fférem courts or Dhareas) and the Obliga-

They seek the trurh plainiand 4 um»' _ - ton ﬁg l‘]’@ World (therelationship between Kuei-jin and the rest

straight to its source. A goc»’;! i rife has mﬁulted _.among g af e gxﬁggm:g which includes the niorral ymﬂd the Yin and Yang

the Kuei-jin, becauseof 1he{{_u _'.guuiienar;ure%f th;&di@a sedic Worlds, ﬂnd the dragon tacks the simselves).

m ence: Although the yaﬁi_'lgeri(uel'-]m arenot fai thﬁiiW@?é)HW" A ﬂxese Fme Obligations are the ».pt:-kes of & wheel thntins
“ing their immediate elilers, neither are they rorally forsaking * the Kuei ;m At it center: In arder for the entirery of the
the Way of Lmeag‘. h: iém nsa nggi;y-ng;cg;-.- ol St;g&tl.gn Q. funcmm smoothly, Kucu ln must keep these five

g reﬁ?mmhggz strong and huildw s0 that th{ spokes do niot
weaken and cause the wheel to cease tuming. -~

dn practice; the Way fﬁbﬁilgau an is often: @ one-way

ety althoush 14k E{Lh?i i imly keep his word and fulh[l these

“'v@“‘Obhg:anom, suchhﬂhﬁﬁﬁeﬁs nnd mlldm ma} not& hL

.,s-.'

‘The Way or ilmc,m-

Fnrthe KUEI u'ﬁ} enonal%

3 mormls call "face is mfem.d to bv the I{ugi fin :§§ h@Wg&y of
“Inteprity. b e R '

A Kuei-jin's word is his bo:md, and h repgtatmn ﬂﬂ&w .

standing in the larger Cathayan. M@;ﬂ@ga&g asmuch a part h@ : q,d

of himashis physical existence. All Kuer-]snhuld some Amaunt

- ofrights within the larger sucaetv, depcnd{’fgg upon their sm‘t_'

and the maintenance of :lﬁa:u- ’f)hamm,gg Each Kuei-jin is

idiial tevel. A Kuei-jin's personal relationships with other
ultimately mswnsame ?&r hc‘r actions. No. idea of a ureﬁ_f_» g(;kggl jin who were familial ancestors in life, or with hrs awn

Accounting exists in tfhc' M%ydﬂm’tw}d views i g'mmemnorm?m" ily, fnvariably complicate the prec t:gta o?
Individual Kuel-yn arqcﬁ o cwnductghet:yei gﬁ?n& ;,bl;gauqlﬁ amilial bonds can prove to be amazingly strong,

an honorable manner: resgect?nv ﬂdﬁel‘*‘ asition and P@“M{a ‘%&qﬂ aﬁth&s u‘iaﬁt inconvenient moments. Kuei-jin more often

- femaining true to theigiDharmas, abiding [gy the Iaws of the ghm nOT MAittain ties with other Kuet:jin to whom they were

A uh evervriﬁng else in Calh ayan society, the under-
: ncf ing of the Five Obligations becomes fuzzy on the indi-

'5.

conite and. the ruling ancesron, ; ete; Integrity assut _‘? 1Ymt :Eiated”iu life; a pracricethat often pits 4 vampire wamst his
Kueisjin does her part to sustasmthe!gamn?‘cf the mﬁurtan @gn COuUrt “ah%ix the rclauw. belongs to a hmuie court oy
the community by’ti.fnrinmg me ur};_n’ﬂ;ard actions or under- slows an "unacceptable” L}hamm In addition, Kuei-jin often
handed plotring.- bt i s B il AT guhze the culrurdl prmcuu.» of ancestor worship and l:htf bfire‘f
The force cftheWwa Lmegumtrk,ﬁfeadm\»n to nhe most in household gods to tg..u,wcnnrml aver their fomnr mortal -

meticulous detads@iﬂ social ml:eractiagn maus@er%%m fggmlgu during times of need, w h;.;h er the need is for a me
rarely given in publu,. to avoid the discom| tand dtSappomt-  haven, abit of fatg%mhlmactmn from mortal power strugtures or
tment that follows a “no” i — Kuei-jin d;glogue tséaftm cauchéd agu#ted rtset&wt&oF*Cha o ol
in vagueness md enigma. In g@tiﬁ;lém ﬁrguments aud b%‘rat%éq,, o N et VAR x _; ;; ¢
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Tue Way or ProPriETy
Propriety concerns itself wirh ntu'ui cersmony and eti-
quette; in short, the correct way of doing something. To

c

e

K Ewm

-
N
.

! I QCathayans, every thing has one true ndmre\gtthm thﬁmﬁi’eﬁw AR R ¥ . i
- consequently, there is. yniv one correct way of performing an ﬂemd thar krns theman, .~ . P %
B action; a ceretnony ora ta.sRJEn one’s Dharma i f':; Es d:mwtflﬁ rfwsdwes the man. g 2 R il
A 4 Ritual and ceremony are mait-\st‘-.“-s%ﬁ‘f(,':?iﬁ}ayq!g existence. . Elc The éawle&sﬁf“a:e e o 4 J
' I Kuei-jin understand rhat their powers and magies, like every- rhaﬂéans do not view %heﬁmelws as dexeg;!anta ot _ ‘
1 B thing else i the universe, stem from thc mtera@tmﬁvﬁhe in CAI@%?Q? do rhey%ehgve [he?gvnlytu)u STt race o have T
= .1 al'ld \r‘ll"l" Cnergies that drive @il creation. E\'LIY aspeczsufv "ﬁﬂ? tieg to the \‘{éest@rn Ehne In fact, most Kuel.“n scoffat [‘]'“' o |
Kuei+jin's supernatural abilities ultimately ¢ wma&vm theprace sl 1mportan£e sﬂ)atm? ﬁmﬂw&;aﬁqrd themselves, espe- .~ }
of the Ebon Dragon and Scarlet Queen. In order ?nr a virapire mally,;,yhen the Wgﬁmmm ]:magr@{' theirclosenesstothe Thm:l - ‘I
g W tap into Ber individual Disciplines, she p«:rforms m;;tu.ulauv ’C‘f@rml Tu Kwﬁém w”h@’haﬁe hg;fd the }mfhdmns From the 7 {‘
rituals to placate the spirit ruh 15, tituals I?mr f'mwc ﬁeerzhanﬁed Wgﬁt te[[s -k = Al
" - down for millennia. o i mﬁc,nna farmer ﬁ‘ﬁd a rnurdemrmmmiv uF thgt A mthef Al
- < Thes¢ ceremonies are u.1l]uﬂ{gupmcmes. and theydonor ;,»._ngmg;oub anmtfyf uﬂltlru\gamof%upéfnatu@la ——and e

= occuronly bepween a Kugi- Jin and the «,;Jmts A Reciprociry cari
be nstituted between twidar mnm\v.tmpiru asa pledge off@ﬂk%
S s theéfinal seal on a treaty ot contract, orinany ather \lti.ldﬁ(“h(

mutual exchange. Kueisjin "(_‘?1‘“ is c?ﬁ;mmely mplex am‘i‘ Q}f cgmrrast &w 1hé Kugé-]m.theyﬁre %hc dmz:eijgants 0‘1‘

formal, with a host of correcr ge .'*iin;s.exer"*mes,\anc}mlnﬁs‘ mds, hybrid @‘emgs m matter 311‘! qp}r .
. [ all done to maintain the Way of Propriety. No short cuts oy easy e h i SRR

. inswers exise forithe Kuei-jin t\c!t\fthlhﬁ'ldﬁ a purpms& i
b established series of steps. To do atherwise offends not only the
’ Gmu Cyele and the celestial forces, but alsothe Ghject, personor
cEreun:w, itse lf. bur..h lm hdvu,s; chegpt n:ﬁt[m 4&*&1{1& OF thmﬂs ami.

nmy Kuei- gn !%@gg* rh:fl rhc. K:ndr,g.d's? unlzfestylc of vice,

'»'.:. 5 e

i

Ak with any texts of f:i!lh the Great Prinéiple ar

Fivefold Way are followed with differing emphases hgdiffc::em
b courtsof Ca thdy'ub As many courts awfﬁer@f&%'thé le
\ law us inrerpret it more loosely, And o@mmm un
Pnnupfc' gome from every F' ISTCIOn nn tha: LngIpﬁg;.

one "\llt i, }mc nlm tu]hﬁ.\'ui one ;;artmuldr Dh.mﬁé (m
intricacies of which tragically seem rohave heen forgottenover
the centyries), the notion thatone litany of thought and. hmﬁl
cunapply across the Middle l\mgdum toall L)QUI'ES and,Dlmrrrm_é
L equally has weakened.in credence bver rhe &,%ars How srm:tl?v
4 Kueivjin practices the Fivetald W'}"
mlmedl.m practicalities of a mrnp]ree, situation as

i belief svstem.. At their mosr. b {i‘n. l%sel the Great Pm\—;;‘
cap]n md the Fivefold Wdy stetnci s .mchnrmg, pnmts fc

i

it is of her
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(fame;the Kumpnmalm:ﬁz Theggm,,la q&_ ; ies the force gﬂ'aﬁnfm

some among them even hope:_\ Ted

Kuev]it;, t{% Creatis

i ﬁgﬁk rUfaCﬁ ll“’lf@ﬁiﬁni T _.\Nu ._ _.:t_n}wl\,es fﬁ’bﬁts ..i‘_; oL
for the Kue:-}mfw the wif*mdtﬂgi:ﬁ whining ofthe Kiﬁdted It Cathayans' ‘ﬁ'ﬂlﬂ o

it is our karma to be demons,” i&léﬁ‘*ﬁm _é’d Bowk tff the Iﬁi’

1y, first prcxwdeé hfe 0 menmxd
'Nﬁ Kua .t,h:: A&nare@the f:m;:

Km:t-pm atens fragmmtary as th
haps eVen more so. Whér

 eestasy ax,{El the ﬁxe natuses x '\mnginms axpécttd o Yanu give
thanks to the St:atl% Queeﬁ\’t&f‘ alluwmg thgm to live and feal

@mgt&as&, ﬁ}@@on Brag‘e-n 8 bolhes &e Ym force, rhe

. A o ooss c&mempla:m. reﬂ%veﬁmedtrag:; half %’}f existence. The
: For all Kuea»;m regardless oﬁethnic b chir n&orhc%e- saga, _hermms and ju of the Kugﬁﬁjm"' &ﬁ?nw the Ebon
Iand there exists in r;i?t]u pair of }L-hsgs. gallea the Two, - Dragon inhis tany @Qmwefarrm In China, the Ebon Dragon
helieved to have cneal.%d the Easr's w@mﬁ‘ir J}]f:’ identities of s Hun ﬁun\ﬁw depo&éd judgeofthe Inderworld rowhomthe:
the T WO vary. W(mtwgmn o region, gg  different mﬁholag&es “humané*treat | lj._al(& went when' they -.l:g;d in Karea, he
“and creation mgtﬁb take hold, bumﬁr Ca Lha'gans@mepz tg:n ik Hyan. ung, ’iv o SP(‘?nt 100 days in/darkness i his qua@t for
this pair of md;v‘?du@s, gm r;:;ale and @ Qmﬁie, Ey eir iiﬁlmﬁimfh‘e Ebmx@mgnn%gﬁc bellwether tm:’ne Scarler
dctions and tnmag%m% \ d Kuei-ji e The ¢ to unbridled passions and abseat
va mpzreaéeifgwan stucfyan:’rmﬁé‘c«

action wttlmand ugpusitimmmﬁh oiim

zmd the Inwm Bl

- Unhkﬂ' i e whise tde . - K :
asmbhsh:d in Kia lm'ﬁiﬂ;;ﬂenﬂneﬁ dnd myﬂ'f&sarmgﬁldw the Queen. Unhik
ing the Two vary 4 thayans. When across of Yin nor fully of

¥ tulmrdland nat:icmal_ hms mthin the W;ddif: ngdot

Jin often default to o;aihng them the. Ebon
Scarlet Queen* in urder nm}% sﬁw&%{bm’»pem ]
their. namre 5 :



' beingsactin harmony wu;h thg@;natg.;re

world progresses. The&:ummgo?&i’é?ﬁ'beel QFAP‘&S enablesthe” that the fulfillment of their I,)hmrmss .illmu them to return to, . /
. world to achieve balange, by Separating all of irs cﬂm[mncnt:; thisstate of being; of course, many othetsdiscount the First Age : Eg""l.l
S partsineo :heu- p@cma;lxineﬁﬁmles arid innate mcurea, m@c th aa:spure inyeh; andthey prefer tothink of Dharmic fulfillment . | ‘ I
on Yang, R e e bimgly hrmgmg an end to their carthlyiimprisonment.. - i}
There is a clgrk tauet to the Great @s‘g&}\g !‘Ffé Ages e e S N T N
" progress and the world ;pntmuestosepara%eh&a@gmmad of 'rlli Szmng M} ¥ ° Ahgps S e
e dualistic opposites, :t%becumes*mwlﬁagde atu% less The Secund ﬂ%c orthe Ageof Bedun' marks the separas i ] I|
|

. theirspeciesdnd the general aewy of naruraiﬂu in the Middle “which Q@r‘ﬁgle!’nen[‘h of bath. It is alsa [she era that sets the *@% i
I q’”
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Ei"¢ . oSt SRS EERE - SN . :%e &m Kﬁef—]’m seek o rev t?l“:@ I.ha.\,ﬂc.\*dc 5 dE‘-‘l.‘l'\Cl'RtWe :
e S e ke Sod ol ¥
s v coursw s that they mlgi\t redeem themselves; othiers, ux.emg e |

A central idea that flows through all Cathayan thought
the existence of a Great Cvﬁfe of Being. This @ggl,% setin
motion by the AugusfPe rmnage eﬂgde and kegt in rotation by
bdael

the mcrea%m:ynumius x:-fl\uu -jimentering the world, he]h.ve Py
 thia theirduty is, if fact, to turn the Ages from one tothenext,. |
n%&h@mu%c an%ghat ch&vampmb are to bethe harbingersof the Sixth Age. "
: w Sy E\eg@:dless most Kuet-jin see fh(_ Western Kindred as devils

cf the world vmd the' plage caf“‘ ' L% ”
I o “sent to precipitare the Cycle's u\fl as the Kuei: ]m act against '-g

tnceastnig rd%:!unun shapes and ardains lives and¢ &«‘3&%& hi%% the ﬁ‘nﬁm«i the coming of the {?mh e‘\gc “ﬂ“ either b‘? hdlwd i
tise and fall of empires, the destinies of men and béasts, As. —o8

* {ﬁ'amve ‘all El;u, ﬁ;ﬁttr
‘3 ??

throtgh nobler and nobler lives, becoming more and more rﬂl ﬁwki - - S

divine with cach inCamation, As beings flout the will of the The Firse Age 1 ility v he 1 oﬁlw T o

Oyele, though, thcirbuuisggccﬁ'&wélghteﬁar@ i i he First Ag ligem‘m y talken to be the periodbe ore the |
 finally they become demrions andwaﬁ@mll?‘ﬁl‘ﬁspurﬁédfgnmrhc - creat:éﬁ of thu,wuzldy Called the' Pgatl Heaun it marks the el

Lostealioge ther, e f & e gi‘ﬁrﬁézgn a{n}dnl.mazhgd :‘m su;n;:ﬁted “]wnjxll}dx%gs\;ui '? ol
L ?‘9 i “Q - i ) e a5 A Y _" {l e-' ie “Iﬁ p: g

Metaphorically, the Gre%ﬁi%le féﬁer@bleséwhﬂelgmtk : e < Mm fod “ ulf itxl:um::’ i ::anmjgl;e Rrit ootar OF .
12 spokesstanding for the 12 separa?e?‘@ﬁhmughwhwhtha iﬁe;ynp;:i ,&fw\q ey aﬂ%ii@ me&’ Kisei: ;mp?mhuc ok 1,

unified and dlt"geth“ worse, For K“-“m@" in, rheﬁit:vulutmn “f tion nﬁﬂw Yin and Yang Worlds from the Middle Kingdout,

S
—

Kingdom lend eredence to this ‘ﬂ”"fﬁt‘&% ‘°’§ the Wheel Gmu Cyele in motion. During this Age: the Ebon Dragonand -

urns, thmgsgfgldtgwm‘davmfentandpmsmbiy@nai&pnﬂ‘onm Scarlex(tumme horn, and their lmeractlmt'mdup]'u.mtmn -
tation: o A LRy R . fu‘i'th&i'cd the tumm}, n&« the Cvt.f% Loaleacmg mattet and|
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V &Wldcst regwns afi the wﬁdd& Dﬁﬁiegatdmg the Anguzt

ey
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Kjupren or e East

*me-*tufﬁﬂhkt‘ gl WS R @ ﬂsl\rea;l’thﬂrlmtmtv to theé\}({an)(ian Asthe gods subsisted on
. - Soon tluré"ﬁ‘tcr. the Ebon Dragun anﬁ dm;&c&rret Quecn y the P&Cﬁﬁﬂ of lmmm'tﬂm% so did the Wan' Xian nourish
S Cinied 6 brcatfic: el m\ they breathed, %@ Ten Thousand ‘:g'thﬁmeheﬁ%ié‘i Chi, which they mhalul in moderation from
_ Things of matter and spirit began t tak%ham \?her&brmthed the E% and fﬁ?‘“" ﬂf tb‘- \mrld lfﬁi‘“ . ;
- the Dragon, ~:pmzsancfpnmrttes@ﬂ’m%ppemad,whe;;hmadmd e e .
the Queen spirits and properties of Yang took form. Soon, the -
“worlds of matterand spirit had been breathed mtoexistence. Gods
- and Jragmawalkedthéwuﬁé v1l\ranl:wnr@m1ét-:,‘t}:em Heaven
ardainedduties and positions in the Spirit Cﬁm‘ ; A
However;asthe celestial Bemgs gmwtfif‘e%fiﬁ iha'
- tealms; somcmapeﬁ Lhe:%:smeg, _mfﬁlage of the Prage
Jhe Quéen These beings, leprived qf proper ms;ructgun

Le;_,eru.]ﬁ. wasa g?orlous time
eraa\'mls,’ mamldw pmm.‘.iy

alked amﬁﬁg fmmgtmw anJ gmdc;d its. pmgrexx As the
w@oﬁtﬁe Ebon f‘imgop, the Scarlet Queen and the Augm
Ptmr‘?&ge itself; the Wan Xian purged the world of the Yama

S

i ‘)f Hm\vm mtﬁﬂ}n &reaws bgcan“,‘ duahwrly ﬂppﬁ;’-cjm Lo Lm}dérl\’e lrfﬂ)ul dWMﬂl\.nﬂ Klw &wn@f}n r-ht t%anﬁgr?ﬁ-
uthers, while adm\ cambmeéi Yin and Yang in unwholesome = Sion torits spirit master; ﬁffg mortal ruler strayﬁﬁ from the way of

ggmbalance ‘Demons and monsters, greedy devourers of Chi,  Heaven, the Wan Xian could set the mortal arights As Wan Xian
zx appeﬂmd dm-mg [h._ Second: Age. i it * gaméd inwisdom and completed thmrt,xsks they! pd.sst.d from the

wThe “mﬁ i G fares s made lalry?l bop WwittRy gthe i arld to join the gods and the E!,mn Dr.agm .md Scarlet Quem
: then sei&texf thcire Wt Xean m re,;\lmg therm.

T Permnages au!:hon@r, these demons dr%nedentrr% regions of Ih" Wian Xian twok it upon rh%msehf‘es to watch over
. ,then (_ngnedxht‘bﬁghlt‘d’and diseased lands as theirown. ~many of the fledgling settlements of humaniry that sertled i in
The demum warred amm?g &,m;v% ‘and the mightiest Tiber aﬁd along the Yellow Riverin ancient China. The Wan.
' forced the other m ko swear f&a[tv to them Caj,hnge‘wxm wided the peaple in their endeavors, guarding them and
- themselves Yama Kings/these archdemens ta¥ eir sur-  ensuring thiwall sceed in aécordancg with Heaven's will. The
roundings and plotted to gﬁiﬁlﬂy yast dl‘l'lﬂl.lntSXOFChI fﬁr‘*thmr ‘*ﬁrldesc:%lls ape&il: of the Yellow Emperor, Oh-kuni-nushi, and
own selfish appetites. _ -~ other mees Drawing on the «@,I(L‘S of the Dragon aruié‘the
LTS maintain the Cﬁrcle 5 purmr it t}@@:&g@ of thie ey e;; Quﬁ%x. the Wan Xian cleared the earch of the Yama Kings and
Imldu % b I\ings, the Ditgon anith the (i i barthﬁ shé,‘n - their miniens by driving these unq.lly creatures deep into the

e

into the world — the shapﬁsh;’tﬁnghenge','nk:t:,_-t’iic l.mnmr e Yﬁ" dﬁﬂ Ya ng’ W@ﬁd" orby, cfestmgmg thcm outtight. -

and ather creatuses. T}\e‘mg}emvs mw@d vamoms s 16 ' Bﬁmﬁf-"ﬁﬁ“’-‘ nﬁ"’*_’:‘i“ﬂm srani% ) :f'fl‘;w flfsn,l(tlﬂ -jin,
. perform, so chat the Oyelewould: spirias 1c§htmki safso\.% fh‘“ Third ﬁge*w "m §0a8 the @@HLW‘*‘" Icis also
- eame into being during the Second Age,w; product \fef: o dﬂrmg the Agc of Lege ids rhat thgx}hn;ggﬁw Gfshr. Cathayans’
Dragon and Dueen’ s i%n«e for eﬁgh other. Tlns last act, in- f()undmg tﬁ'ﬂs%ﬂ-sm%q Lings were wmﬂ alrhaugh
particular; was not ‘&e,\,gd kindly by the monstrous Yams fe%*af these w%ﬁrks 5_._;._ . vg”@i%mpiem written form t@d ;
Kings: [ealous of rhéﬁ' fairer lg&ﬂugm l:% Yamaél(m% staiﬁed %‘ew E‘E%&d rhcmgi an tht‘. whmp&.m of tl\ff*‘l'amﬂ B:H‘-gs
amid the first momh, ﬁfﬂ;czmg upan :;aem aickneﬁ&, terrér and gdar%m@a the nohlest qu Th QWan Xian turned from their.
\ destruction,” e - Mﬂ; i Saérexiﬁutiﬂsand i%_em%ﬂ% heir trust. During che Third Ageaf
.- The August Pumna‘gv_ gmw ﬁﬂdﬁnﬁd ?gf{he 5} nons’ anw the Great Cyeley -'-éemm Wan Xian learmed a te mhle secret.
- dons B‘lf Ehem wg{t many Yams Klngs most: Gf "Q'b“m ﬁwels[ A% érl gﬂ&?had [ﬁuﬁ“ thl‘:m hf"l\’{m haweﬁt Ch kfﬁ"m thL‘ namfﬂ[
md!smal lairs, far from ﬁéa{;ms scng,;ln',r and &mcrged nnlv ro eddies of the Ml&kile I\mgdum — bt Chi could also be taken
tavape and congquer. - W - from_ other creatures, Chi perineared flesh; it flowed through
. . blood, andbreath andjade. Anditeould be wres:al from bcmgb
 The ComMiNG oF THE qu M  weaker than the WanXian,
y And so, o protéct its :mgvhurn chargeg, tl‘f%;‘\ugusr Per ? ég‘.\‘"-t first, !‘ft%: W&ﬁ Xian ‘stole hl unl\r tmm d; mﬂns,

b sonage bestowed its favar. Upon cerrain &éthe“mmr mpenéz Mma’nam dhd;m:her eg@‘:miu As they didso, rhmlgh it became
mottals, and a new tace of gamgs was borm. Pena i & efﬁir.tct and eas@m justify thetr cravi iDgs. And the mme\ﬁmv
i The members of th mace%’erenpr Lalh&i Kt;ﬂqin :h%n ——§a Wﬂi@ the fapLe ‘%‘CV f"““gfmiw . {

- they were the Wan Xiangthe Ten '%mmﬁn@lmmbrtalﬁ %e- a ﬁli B "'“ |||. SII!ll “ 'j $
- lected for their wisdom,power and balance, t Wan Xian were r‘* &l’“ D

of both. Te become Wan X‘ﬁm mortal soul had to ¢ross tgm  flame, Wan Xian warlords s&ﬁn&d the soil with blood. 1mmer-
' the spirit worlds, then enter the M:ddlq’f(mgdom onge mote. - tal generals led hordes of slaves in ceaselus raids for J“d*- and
Thus attuned to the world grf*%piri’%; tht‘Wsm Nian could deaw %10()«1 ﬁar cu[nssﬁmst arﬁmng the nmrgals cults devoted to

upon thestiff nf the Y i and Yang Worim —Ch —a utghae ft‘édlﬁg,t.he Wt Xign sey : W mgappettlea z’ﬂxe: Wan, in’aan

'on d!ﬁoth ; ' Middle ng&nm even gc?mg

itfor sustenance and f power.g o ﬁiadﬁ

| e These first Wan Xian émured rhar all upder i
i‘ {L pmpﬂtl?mdutﬂi A’Dv:ma‘all W Xi _W%ret%pufmmefu@ _ .
18a !.!e 1ad DEeTt s et%ted.*[heWm i :
Ii N Xian needed nmtherfﬁé’dmrdnnk ﬁértb@gd%cms%em!m; - winhdrew fﬂrthcr rq_z;:;\ﬁu Mnd@i Ku;gdnm. and ihe m.al
: j‘ “‘ 4 - . % e G %g o g P §, i : ‘-‘g e g f‘ - o § ¥
%% ; G : 3 “ ém G % i % & §$ . i k = ¢ i § ; . : Wf ? «W‘g . ﬁo;:ssé%” o e i
\w : = o . - s L i i i =

- neglected their éitmsiﬁnd failed to make ohe 1s.mce ro the will Kin,gs Servants. it A spirit or de emon grew unruly, the. W&n Xian

. eioREs wholly mortal norw hulh’ plmﬁ}u‘: pﬂi’g%e@%lemenfs . i zThe Fou' th Age of rhe Great C]:cte dawned in fgar and |
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_ in noother fashion. oy 1 g: ‘believe that' the spitit worlds and the Middle Kingdom will

 failed responsibilities. With their Yin sight, , they see the deca "
¢ of the Fifth Age eavaway at the Mtddl@?]("i‘i‘gdmﬁ %th the

e i : i
MOW'MM:M - ::” & 0 - v gl e A )
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bemeeu th‘ two gl’t‘\\ ljlﬁ'll.ﬂft QHL,CS and Spiﬁts dhkemeﬁtﬁ Yang 5iﬂh:','rhh)‘ NLé (h& npp!][\t" ]3guea en‘:_nrglgsofham war‘ f - ot
teason with the Wan Xian, but tht’ll’»grtfed and hunger blinded *“mgéWer lndced formany Kuei- -jin, the Second Breath, -

 ind deafened thl:m At last, the Wan Xian's gluttony grew atﬁﬁaults them e 2 dreamscape of unemimgmghrmau.. : ‘»' 14
% intolerable, and the dragons cried to Heaven for succor. il T]-mxuej,]“g mmtné‘wdeolae vﬂwtherthey shouldseekto . ==
2 Pllli : i e e e R Rt thGireat Cycle, am,mp: a desperﬂtﬁ gscape or succumb
i = i R S i s =
Kam h IS A R S 3 :% to their curse as munstr_n zamd 1he1r decision must be made iy
-\ntj Heaven @nswg;;'ed - W mn» s Mt e B ’
S - g (A

Tlm Wan Xian \\'uﬁéam&gmﬁ:hemmhrm\esgnnd scnttered gl Seo USRI e O
to the Five Directions. I“gomthem tf\e Al!gmt Personage stole - Tue mk‘“ ?'H! slm “E R ) ;‘;ﬁ b 1 1
the knowledge of how to breathe. Th%i; became cold, I.mi:lmng = The Sixth Age 1§ tﬁg Age of Sorrow. It is the lowest point. fg
things. Yet neitherwere they dead. W;thgyt bmath , the Wan  on the Cyele, which many Kueijin belicve will usher inatime =
Xian found themselves forever %:p.u.m.d from tl;%lwigg u;tgrld of apocalyptic d!ﬁmptmq. when the Yama Kings will rise and T
Yet, having rejected their purpose, they had no p&smﬂs o, rule among the p nan(ms How long the Sixth Age will lastis
sustain them among the Dead. New Wan Xian, den)g,ef trie mdc.texmm.at@?bm‘ ali **are“mn\ lm.eé that-it is imminentand ~  °
rebirth, were forced to inhabir the corpses nftfielrmor@llwes ».ﬁwlll be violefr. O i
And, since they were so eager to wrest Chi fram uthers, tl;& . Kuez-;m are of several mlndg@; to what will occur either
August Persaniage saw toit that they t‘:huldmuhah fhemselves “durzng or after the Sixth Age. The most optimistic Kueisjin

o
e
&

Then, its work done; the Au?ust I;crsonage nmesi its face  reunite, that the dmgons andapmm\wlin,qﬁmmhmr Heavenly |
from Middle: Kingdom, Spiric Courts and Great Cgclee alike. . duties. Others feel thar this feunificationwill occur, but fhacmg‘ o |
Deprived of supervision, the Yama Kingsand tﬁ%d&&;@mumﬁs ;@ w:l[ signal the end of thé M:ddle th&dam. as everything is ' ‘
seeped back into the Middle Kingdom. The hengeye red suﬁused back into the h;§t t}'ue state of mggrmnr‘recte:&ness. |
hevond reason by the Wan Xian's dépredatinns. fell upan lht' ~ And still others, having traveled frequmtlﬁ' ‘to the Yir and ea.,% |
humans who had foolishly followed their immortal masters. M‘fang Worlds, believe that the mightiest Yama ng will vise ‘ |

|

Bl

The Dragon and Queen, ashamed, likewise' mme&@\m _and rule as Demon Emperor in the August pt.mgi. sstead,  ao v
from their errant ehildren — but not l}gﬁc-reies\(ugg the secrets %ﬂqhexumlinﬁwuf@%mg from the Great Cﬁyde into etemak a

of the Dhiarmas hiddeRy in clouds, wind, @ma;\diglood; soihaﬁ9 oblivion: } ey T g ;fi 11
one night the Wan Xian mlglits redééem “t%\en’i.ﬁelv& ar?d regam = Thmtat%af«tht: Wh%el of Ages concems many Kuei-jinat . 8
their place in the Cycle.” .~ 3“ e e the brink of the Sixth At‘fe Many Kuei-jin who have resigned e |
As the Cycle mrned the ”w&u bemeen @thg:asmor[a[ gnd themse‘fvﬁ t{fé b iteé z%11:‘1!:' bmmi Ageof SCIITGW c%tcnd Lhﬂf ; :«: .
“spiritworlds grew thick, tlndwm Xian could be born vuly with §:Zd%pi§§ the mwﬂab]é suffering and death, the Sixth Age will

great effort. Slashing through the spirit walls became a%mtgl Mlevc;,x,;ru;;a,lly gnd and the Great Cycle of Being will come full. Ga |?
task, and only individuals with strong P'lo sau&*mufd ruster »graumiw the First Age again. But an equal number pmghasy x|
the necessary savagery. In an ironic Judgm‘ent@”@l-leaveﬁ&haﬁ thduhe accymulation of cmmru.s uf ]mmuc; debr will weigh' .
seen to it that anly souls weighted with evil could becomc«Wan down the Wheel of Ages to the p@mt where it stops tUEnings:
Kian. Wan Xian would continue to wallé the Middle [Ciﬁgtiﬁm gﬁnsg l'.ha’g say, will herald a horri flc end to the world, - i
as had been decreed in the carly days of the world. Bucbecause | The Age of Sorrow mlrﬂeﬁum,lv be SOME STt of endion |
they had rejecred cheir ordained pf@ce. ‘their numbers came %e’%t’ha[ EILKULP};& agree, as do the Western Kindred, hom!ﬁrr@ e r
only from mortals whose hungers and lusts had overwhelmed  the time as Gehenna. Yer, for the Kuei-jiny, che fact of theGreat -
them, And so, those beings created to be the Middle Kingdom's “(,y‘ﬁe makes the Sixth Age ;nemtaﬁle%nhke the pamcky _
guardians instead became its eternal misery, e “Kindred, who will atfempt any measure to halt its arrival, fie 1S
If, before, they had been gods, the Wan Xian now te- ?umqmare*iar more r&!gncd to this end. Whatever form it - -
sembled the very demons they had pLedged themselves to takes and hawever lﬂng its duration, the Age of Sorrow wllf - ot

: - f2
overcome. And, the Wan Xian realized to their sorrow, the comé and it WJU arrive hard and ruthless. ik
o I
Middle Km;,dnm itself had been turned into their Hell. = IL is the way mfrhe Grem: Cy;le ofBemg— the way ofliﬁ&“ Ul
G
Thus did the Ten Thousand Immortals become Waﬁfuekwitse[f e Sum ) SN T S G 4 .
— Ten Thousand Demons. T TR e
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Now, in the Fifth Age; ;he W,an Kue;,s» or Kuép]u%. are
wretched creatures indeed. Driven to madness by the Plo;
forced to reanimate corpses and sustain thern with stolen life-
force, most Kuei-jin endure existences every bitas miserable as
o those of their Kindred rivals, In face, for the Hunm Dead,
unlife is often worse, for their personal stmg;_,[es are overimd
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with tremendous, collective guilt. 3 ?
Even their Chi sight conunuaily renﬁnd& them of th
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The path 1o the Deathless is awareness; unawareness, the path

of death.
— The Dhammapada

The Lantern SHow

Al things have a purpose under Heaven.

All things.

The wise man. The nurse. The torturer. The demon. The
maggot. The vampire.

All things have a purpose. Most are wise enough to know
what that purpose is. Kuei-jin, however, must learn their place
under Heaven before they can assume the true powers of their
office. More to the point, they must understand what they are
hefore they can come to terms with their undead stare, By all
measures, the Kuei-jin are unclean parasites, shut off from the
sight of all good folk. They may be powerful, even immortal, but
that power grows thin when compared to the endless hunger of
eternal nights.

Faced with this emptiness, the Grand Arhat Xue de-
spaired. As the Wan Xian scattered, Xue wandered offon a long
journey. I le searched for 1,000 years, and hie asked secrets of the
five elements as he searched. In time, he assembled a Fivefold
Way, and founded, it'is said, five Dharmas: divine philosophies
to guide the footsteps of the Damned.

Creation may indeed be ashadowplay, but itis ashow with
substance. Like the flickering images thrown by a lantern
(which, as many mystics believe, have lives of their own), the
illusions of the mortal world grant insight into the greater
truths. By discovering his place in thar shadowplay, a Kuei-jin
finds purpose; by transcending that place and the world around
it, he (theoretically) finds peace.

Despite their name — a corruption melding Xue's term
Di'hana with the Sanskrit term for desting’s law — Dharmas are
not Hindu, not Buddhist, not Confucian, Taoist, Shinto or
even Christian. They are elemental paths, the trails of which
were blazed long before the philosophers and prophets of the
great religions were born. Not to say that Kuei-jin concepts
haven’t been influenced by the grand cultural sweeps of Bud-
dhism and the other faiths; the modern name actests to that
much. However, Cathayans who would seek true enlighten-
ment must, as always, go beyond the easy roads imposed by
mortal vision and seek the traces of faint footprintsand snapped
twigs, the traces that reveal the path of the true visionary.

It’s also vital to remember that Kuei-jin are monsters. Vam-
pires. Eaters of life-force. Animated corpses. And they are very
much aware of that fact. The Dharmas can be seen as avenues to
transcendence, but many Cathayans regard them as roads to
perfection instead. If one is a monster, then it stands to reason that
perfection often means becoming more of a monster than one
already is. Hence, Kuei-jin are not “Grasshopper™-spouting sages,
peacefully picking lotus flowers in search of enlightenment; they
are monsters seeking a purpose to their unlives,

A Dharma is not a path to power or a roadmap of enlight-
enment; consider it, instead, to be a series of auspicious stones,
a trail of bent grass-blades marking the way of ones who went
before. Each vampire must find her own path; a Dharma merely
tells a vampire where to start looking, not where to find gach
and every step. The search is part of the larger journey:

A Prace Unper Heaven

The Western concept of sinand redemption, so vital to the
Kindred’s sense of Humanity, is fairly alien to most Kuei-jin.
That's not to say the Eastern vampires don'’t see things as right
or wrong; tather, they regard themselves as above those con-
cepts. By virtue of what they are, vampires are fundamentally
unclean. Still, they serve some purpose under Heaven. Unlike
her Western counterpart, a Kuei-jin doesn’t feel guiltyabout
what she is. Instead, she takes a more Zen view of things: “l am
an unclean thing. Yet | exist. Because | exist, there must be
some place under Heaven for me.” A Dharma helps guide her
to that purpose.

Although it resembles the Kindred concept of generation,
Dharma works more like the Humanity rating in reverse; rather
than measuring a vampire'stall from grace, Dharma reflects her
rise above her original state. Whena Kueijin first returns from
the spirit worlds, she's little better than acannibal-corpse; soon
(if she's lucky), she regains some sense of her former humanity
and begins acting like a person with mighty powers. In time,
this behavior wears thin; the vampire requires a semblance of
peace and destiny. Raw might is fun for a time, but, as the
Kindred elders can attest, it feeds on itselfuntil an immortal life
goes hollow.




Cuarren Two: The Seconp Brearw

Wisdom — and the hunger for it — often comes with age.

G £ i ; 4’

. at a rating of 1. Dharmas are not power-based; you cannot

Forghe first few years of her unlife, the vampire finds hesself.  purchase them with experience points, nor do they reflect the

enmeshed in mortal concerns. Resplendent in ker newfound
posvers, she usually returns to her old home tosettle afew scores
and carve a new piece of turf. After a while, however, she
understands thar mortal games are like a thousand scattered
grains of rice — too small to'eollecr and too tedious to pursue.
A vampire who survives long enough to appreciate immortality
eventually wants more than mere superhuman powers. The
quest ‘down a Dharmie read rakes a vampire many mortal
liferimes; the lanterns of that quest — moments of insight
galled dén — goad her onward in the night.

Dharmas have practical benefits, too. Most Kuei-jin courts
require atleast a minimal familiarity with some Dharmic path; the
living dead are too dangerous (to the living and the dead, and
everything else in between) to be left in a shameful, undisciplined
state. A renegide who refuses to learn anything about her place in
creation does not exist for long; soon, an ancestor tires of having
stich a capricious créamure in his domain, and he instructs her,
enslaves her, exiles her or destroys her. A Kuei-jin with an
advanced sense of purpose, on theother hand, earns respect forher
enlightenment. That sense of attunement also helps the vampire
1o shift abour Chi; the more harmonious a vampire becomes to
creation, the betrter she can use creation’s lifeblood. Furthermore,
hepaffinity helps her overcome the powers of lesser rivals; some
soul-powers simply won'twork when a youngster uses them against
an enlightened ancestor Even 5o, all the power in the world
gannot case avampire's hunger the way stmiple harmony can. By
advancing her awaresiess, the Kugisjin transcends her anguish.

Each beginning Kuei-jinicharacter isassumed to belongto
one of the five Dharmaslisted heteafter and to begin the game

~strength of a Kindred of the East character. Instead, they

- measure a vital, yet ephemeral, thing: the journey to find a

“place in creation. For a living dead thing, some sign of destiny
may be all there is to hope for.

SYSTEMS

Tostudy Zen, the flowering of one's nature, is no easy task in
any agm;‘r L‘f;ri!iggtiun, Many _EﬁChL’TS. true and false, have purposed
to assist-athers mithis accomplishment. ... Zen is not a sect but an
experience..,

— PaulReps and Nyogen Senzaki, Zen Blesh, Zen Bones

Attempting to use @ game system to portray something

-thatdefies description presents a koan worthy of a Zen master.
What is thezsound of a_soul made of numbers? At its heart,
Dharmie progressionis a roleplaying and storytelling experi-
engé, not a collection of madifiers and@xperience points. [t
flows through the characterand hepactivities; like a breeze, it
~eannot be predicred until it is felg, although its progress can be
seen in the branches overhead. The:Dhammic quest is a dance

beyond words. The challenge i o put it intg game terms.

It has been said tharZen cannot be defined. That to refer
tadZen” is to lose sight of what. it is; That Apparent contradic-
tion is true of the 1)hm_li¢_joun;e¥§_;m;'?the more you try'tonail
it down, the furthcrgpugtray from it. This conundrum is as true
for the valzll,wirﬁ:&aS'ii;.;is_.'fiSr youft"taupez-‘?a Kuei-jin disciple who
asks an elder for “the answer to.the next lével of Dharma” will

beknocked through the nearest wall and sent onhis way. The
insights that lead a Cathayan down his Dharmic path must

e = o




come from the things he experignces — in other words, from
the events in vour chronicle.

STORYTELLING

Nolist of charts or poines can tell a Storyreller what ta'do.
Ultimately, the Dharmic journey and theevents in the chroicle
become one and the same. Fortunately, there are enough
common elements to shape the first few storiésaf your chronicle.
From those first steps, the road to enlightenment rakes shape.

Put simply, the stepsof a Dharmic journiey are:

® Sataa Death, the Yomi World and Rebirth

* K'nag — The Hunger

® Ré — Instruction

e Kda — The Running Monkey

® Dén — The Ten Dawns

® Na Tou— The Wandering

® Suri’a — Finding a Place

e Dih — All-Awareness, the Erernal Lotus

As the Second Breath begins, a newborn vampire claws his
way through the Wall and feasts; this marks his passage from
mortal man to Kuei-jin. Hopefully, after a wild period, he

masters himself enough to become a civilized member of

society; here, his Instruction begins. The First of Ten Dawns is
that sudden flash of satori (see below) that illuminates the
Dharmic pachs; it may strike a vampire before or during his
cultivation, and it makes him realize that there’s more to his
unlife than simple bloodlust. Sooner or later, the Kuei-jin seeks
greater answers and leaves his life behind; the Wandering
begins, punctuated by insights, adventures and long medita-
tions. In time, the Wandering reveals the vampire’s place
under Heaven; he assumes thar place and becomes an elder
Kuei-jin., After centuries of service and esoteric meditations,
he may reach the fabled state of didh — known in the West as
Golconda, the enlightened state.

It looks simple. It isn't. It seems straightforward. It's not
that; either.

The first steps of the journey are vbvious; a dead soul is cast
through the atrerworld and sent back to the living lands. After
that, things get tricky. Some Kuei-jin never pass the k'naa state;
mindless, they feed unitil someone or something destroys them

Oxher times, an outside party drags the vampire into some form of

society, where he may or may not learn about the greater role he
plays. In most cases, any halfway-intelligent Cathayan soon un-
derstands he's got a greater purpose and looks for it on his own.
Sometimes, awareness comes to him, knocking him upside the
head with the cane called dén unil his eyes open. Sometimes, that
vision eludes the vampire — he's heard the footsteps, but he can’t
see the road. Frustrated, he goes wandering off until dén appears —
which might take years. The more his vision ¢lears, the more he
wants to see; thar Wandering stage might last for decades, even
centuries, before the vampire is satisfied. Sometimes, the journey
gets in the way — the sound of the footsteps drowns out the truck
coming up the road. Sometimes; enlightenment never comes; and
the Kuei-jin gives up the quest, settles down or finds another road
to walk. A Dharma is never as ohvious a3 it seems, and it never
obeys hard-and-fast rules,

These stages of a vampire’s unlife supgest a host of stories
(see below for examples). An imaginative Storyteller can grab

flight from the combination of structure {the ﬁales).

on its own, its flight — the Dharma — cannot be seen. O
it does, the systems given later in this chaptel' come into phy

Saror; anp Dén

among living humans, that insightiscalled satori, a mom& uf

these plot-threads and run with them. Like akite Lhep

(Stwrytelling) and the wind (roleplaying). Until thdb

The quest for a Dharma begins widh-a flash of i hl, I

clarity in which a disciple’s worldview changes fore\!Er. Q‘lu a
flash,” goes the punchline of many Zen tales, ‘he was enh@jt g
ened.” This moment — known to mages as “the Awakening" |
— happens on a grand scale only once in a pegson’s life; smal
satoris (often known as “Epiphanies”) herald lesser shifts
consciousness, moments of progress along a mystic path.

A vampire expertences her first and greatest satori at the
moment of the Second Breath. While other souls go back to the
karmic wheel, remain trapped in the spirit worlds, or (as some
claim) tise or fall to some erernal afterlife, the vampire is “bom
again.” Thissatori sends the Kuei-jin intoa frenzy; when she calms
down, the road of her new unlife awaits. Lesser satoris, called dén,
illuminate portions of this road, if the vampire is willing to look for
them, These dén mark passage in a Dharma; the Dharma, in turn,
leads the unliving one toward some new dén.

Running Monxeys: jusigHrs anp Djstrac-
TjONS
Extreme events mark these flashes of insight. Although
they might not seem extreme at the time — some are as
innocuous as a simple Zen poem suddenly understood — they
challenge the vampire's preconceptions and strip away the
illusions that mark this earthly trap. Those illusions are inevi-
table, even to vampires; it's one thing to say “existence is
nothingness,” another thing entirely ro walk throughthe world
as if it didn't exist. When some event shakes the ﬁmm'[wdfn

may be wmtmg around the corner,

llfetlme fades and 2 greater awareness blooms, mortal di _
tions diminish in importance. Eventually, they Wtﬁ

tirely — such things just don't seem memanymore —if
the (.athayam is Willmg to put the

mortal laftttmc 1O Sort thmugh the baggage and enjoy
Durlng th is srage, called kﬁa or "the Runmng Monke,ﬁ?or

jin to his Dharma l:egin tluring-this phase (see 7 _
Karma," p. 23), elder vampires assume that the youngster will
play with the illusions like a monkey batting at shadows.
Sooneror later, the shadows fade and the Kuei-jin — it is hoped

— begins to act like an adult.

When the Running Monkey plays with the shadows, he
discovers how illusory they are. Those moments, in game terms,
raise the character’s Dharma rating. During an auspicious.
occasion, he gets a chance to see a flash of his path. If he grasps.
its importance, his Dharma rating rises.

Sometimes, however, the shadows get the better of the




g@& 'amof Dharma— the cl%cter hafforﬁﬁtren his

@@

P te%ll the best prognesticanons on rhe part of the
estq:i,th&Rmmmg Monkevphaseseﬁ&a Kuei-jincareering
back ihd forth bétween dén and diao. The vampire won't
mfﬂr in his’ Dhmma %ﬁl&ﬂ‘w kéa has run its course.

ence, young Kuei-jin are limited to'the lower Dharma levels;
be quite a while before they can grasp the subtleties of
ed'iﬁﬁgh?&ment. Fortunately, young vanipires aren’t
seted to be sages, just eenSIble and respcctful

onder if such is the will of Heaven — and so
ren liké cannon fodder. This may be the
final Dharma for young Kugisjin: to be fuel for the fire of the
vampire lords. A

Or maybe not. .

The gods aren’t talking.

Tie Varmpjre CourTs
During the kéa, ré and natou periads, the blade of Dharma

ed ten thousand times; the sur'aphase marks a Kuei-jin’s
duty. Upon becoming a jina, he assumes a position in
nks'of society. Earthbound though he might be, the
s u!ﬁerstandmg leads him to take greater responsibili-
ylead others s of hisland and toxeach the Way to younger
in. By becoming one with his station, the monster
wentuallyrises to the rank of man&rln perhaps ancestor.
pires énd their juumeys here, thei.r long ﬁngem"uls
esiimony to their wisdom.

Some remain msgless,wbowver The Hundred Clouds
ine from @;WWWM&% By thmstage, most Kuei-jin
rth isan illusion, w:man!a'ﬂl serve that lantern-

- i , move further on, setting

; Waﬂﬂgﬁﬁﬂ aside for other, more ephemeral,
osi The ics they seek become too esoteric to describe;
oaa]z. oﬁ:as a hunk of granite compared to the
by the great.immortals. While the human
th RunningMonkeysand sing beneath the hands
| 1aﬁm1m and,meu%-s, would-be bodhisattvas climb the
nexﬁimﬂsfapes of Mount Mem and leave the rest behind.

The lﬁlpm Croups 4

The ﬁﬁ\er reaches of Dharma are as invisible as the water
droplets in‘a mountain cloud. As mdeacrlbable as the scent of
night. A vampire must exist for many m%ml lgehmcs before the
sublime truths of The Hundred Clouds become obvious. Until
then, he may recite the sutras, speak the koans and command the
elements, without truly understanding what it is he does.

“The Hundred Clouds” is a metaphorical term for ultimate
peace, the transcendent state in which even the duties of
Heavenare set aside. The Cloudsare not power, although lesser

Kuei-jin might see them that way; they are not illusions,
| though they might seem g0 to individuals who cannot under-
stand them. By joining The Hundred Clouds (which the wise
understand to be a syial. not a group), a Kuei-jin reaches the

.
R

.:-:;L b J,":

erally loses his Waif“‘ In gameurm». a

* can impart their truths. It has been said that a Kuei-jin who

: rmy never at.l'ﬁeve their full potentla[ "iet.retly,

51 3
threshold of godhood, but waits to gmde others to thagdoor. 1 |
I‘
|

Like the mists that form them, The Hundred Cloudsare

|
intangible. No sutra can contain their essence, and no lesson, § 'h |

achieves such a state is no longer a vampire — or that he has
become the ultimate vampire. Perhaps he is both. o g

As we said, the gods aren’t talking. And the slopes of = @giip
Mount Meru are very steep. |

CHoosjNG a DuarMa.
Heaven and earth are suthless, and treat the myriad creatures
as straw dogs; the sage is ruthless, and treats ahepeop!easswawdogs
— Lao Tzu, The Tao Té Ching i ;
© As avatars of souls lost during life, each Kuei-jin quickly =
learns to trace his path through the deeds he performed — or
did not perform — during life. The trick is finding out whether
those deeds should guide the reborm Kuci-jin toward a similar |
destiny — one she was obviously following when she was alive . 1
— oraway from her intended purpose—which she was avoiding . e

‘when she lived. ﬁ : M

Example: Charlotte Chenwas anenforcer forthe 14K Triad. ﬂ |
During her lifetime, she killed her targets in memorably gory ways T
and left the remains behind as waming signs. Eventually, her .
lifestyle caught up with her; @ rival énforcer shot Charlote, and
dumped her into Tolo Harbor. ¥

After her retumn from death, Charlotte might be bound for the }
Howl of the Deyil-Tiger — the path of P'o— as a continuation of '
her brutal life. Conversely, she might tend toward the Way of the
Resplendent Crane — the Hun Way — instead, because in life,
Charlotte builtup a kanmc debt that can be rgpaldonly by feversmg l
“her old ways. |

When she drags herself from the harbor, however, thisassassin |
couldn’c care less abourdestiny. Her fivstpriority is hunger; a groups B
of dockwaorkers makes a serviceable first meal. Her next priovity is .
Tevenge; ﬂuaman who shat C.‘larlotﬁe must be tracked down and
killed. Old contacts (who might already have heard that Charlotte
was dead) are renewed and new ones made, By the time the Kuei- |
Jinruns her prey to ground, she's opened a thausand new doors and )|
nailed shut a few old ones. The lamp of enlightenment might beckon
across any of those thresholds. The question is, which one? ! i

Perhaps Conrad Chu, a Hollywood Road jina, sees Chm-’sé_ |
talent for carmnage. Knowing how fatal carelessness can be (evenfar . |
a vampire), Conrad introduces Charlotte to the Dance of the ™y, i
Thrashing Dragon. In the tenets of that path, the undead killer learns :
harmony with living things. By the time she feeds her murderer into
awood chipper, Charlotte may learn that there are higher things in

undeath than simple revenge. Her quest begins. > I

In game terms, a player should choose a Dharma based on her A
character’s Virtue ratings and on her plans for the futuresif you y Ii
were Charlotre’s player, you might consider the following:.. - |

* You could continue the legacy of your living days, pick ! |

the highest Virtue rating and base your Dharma on it. Charlotte ; g :

Chen reverts to her old ways and begins her unlife with Lhﬁ;é FE |

Howl of the Devil- Tiger. LE B ‘|
~ * Foramore dramatic story, you might instead select your ggg &

path based on your lowest Virtue rating. In the Yomi World@ |‘!-
Charlotte learns of her enormous karmic overdraft. When she 4
_returns to the Middle Kingdom, she decides to atone for her o ]

Jar |
i /!
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' cuntrastq with the way she used to live,

'tpnmermﬁr"..

crimes through relentless discipline and kindness — the Wav
of thc Resplendent Crane. |

‘@ Ifthe character'sactions ﬂuggesr an ironic twist that has

:"httle to do with Vutue scores — suchias Charlorte's propensity.

”‘fi\r killing — you could base the D'narm?\, on' snmet’mng that |

=

Virtues in between the two extremes dof’t uswally inspire
a palh Enlightenment and drama flow from opposition. The

 best tales arise when a character wants something thats not
. easy to attain or that seems easy but actually retreats évery time

she tries to grasp it.

Cnanging DuarMa

The choice doesn't have to be permanent. Most Kuei-jis
start down one path, then abandon it in favor of other destinies.
Sometimes, they even return to their original purpose. Immor-
tality offers a greater range of choices than any mortal lifetime,
and those choices are never as obvious as they might seem.

=

If your character fails four successive Dharma rolls, you
may consider changing her path; destiny doesn't seem to be
agreeing with the vampire, and in her frustration, she may
pursue another Way instead. In most cases, she can return to
the same path later. Alternatively, you can simply give up on
a chosen path and begin another one from scratch without
failing the four rolls.

Either way, there is a cost. All Dharma levels are surren-
dered; the Kuei-jin begins a new Way at Level One and loses
any status or benefits granted by herold rank. If she's within the
first 50 years of her unlife, such failings are to be expected; she
can anticipate being scolded, but not badly shamed.

If the character has reached beyond the fifth Dharma rank,
however, changing paths costs her considerable respect in the eyes
of other Kuei-jin. She becomes like the fly, the lost soul who
cannot find rest, and she is deeply shamed before heréldensi Once
a character advances beyond Level Five in a Dharma, shemaynot |
reenter that Way after having fallen from it. In falling from such: ;
lofty heights of wisdom, the character becomes overwhelmed with
shame and may never again look upen:the tenetsof the failed |
Dharma. If the character falls from all ﬁve Dh.mmn paths i this
manner, her soul is summarily blasted from the Middle Kingdom

into oblivion, and she meers Final Death.

o

DuarMa Rous =

When a dramatic eventshakes the i]!tméns of the mortal &
world, your Storyteller may ask you to make a Dharma rolld!
Sometimes, this event is a good thing, an auspicious occasion
when enlightenment might be atound the corner. O;;heg times,
it might signify disaster, usually a disaster you brought upon
yourselfthrough some act of blindness. Either way, your vampire's
sense of purpose clashes with her P'o. When the mist clears,
your Dharma may have risen, fallen or remained the same.

The Dharma Reference Chart (p. 54) shows a number of
events that might bring about sudden enlightenment or blind-
ness. The tenets of the various Ways can be found in their
respective descriptions.

Avsricjous Occasjons

Kuei-jin stand eternally caught between beast and
badhisattva. When dén beckons, the Demon springs. As your
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wacter reaches a.moment of lnslght, tnake 4 resisted roll
’ ting the Virte rating of your Lhosen Dharma agamst your
% Fo ratmg Do, so even if Plo happens to be the Virrue in

on — there’s a difference between mastering the Demon

having it master you. If the Virtue is Balance, use the
age of your highest and lowest Vlrtue
' The difficulty of the wolllis your permancnt Willpower
Fraity to reach a higher state of Aw:li‘eness. you must first
triumph over your ego. vawusly you can’t spend Willpower
Lt get an automatic success on a Dharma roll; you cannot will
mwm If ro insight, only open yourself to it.

s If the Dharma Vittue wins, enlightenment strikes, and
u gaina point of Dharma. In a flash, an invisible thunderbolt
s from the sky. All mortal concerns wash away — even
middle of a fight — and a sense of peace descends. After

sense of purpose. Those next few actions will probably come
from the core of your chosert Dharma; the auspicious event has
shown how right that purposeis.

black haze swirls across your vision, and stolen Chi burns dike
hot oil beneath your skin. K'naa, the Hunger, sweeps every-
thing away and you fall into a the grip of your P'o Nature. Fuck
Renlightenment — you're hungry!

e Ifneitherside wins, things remain as they were. In the back
jour mind, you sense the gliding mist that might have been....
@t it. It was nothing, really. You were a fool to expect that

hingimportant might have happened. Unlife goes on.

Acrs oF Bunouess ik piav s
~ Sometimes, avampire— eﬁpeciagg A young one —agts so
Ifishly'that insight dims. The Demon feeds on such mistakes
encourages them whenever possible. B\g«actlng like apetty
oreal, the Kuei-jin can actually cost herself enlightenment. If
e cannot tise above trivial concerns, the sages reason, a

© deserves 1o collect stray gains of rice fer all erernity!

ak moments and may lose sight of their roles under Heaven.
en'your vampite acts carelessly, make a Dharma roll as
described abave. Willpower isiyoiir enemy, not your resource,
a8 Wrtue and Demon-saul fight: I
* ' |f the Virtue wins, you retain yoursense nfpurpm For
oment, thunder rumbles in the back of your mind and your
8 thands teemble. You hesitate, stunned by a sudden fear. Then it
8 passes like a waterborne twig and swirls away in tfte current.
» If the P’o wins, Heaven scowls. Darkness at erashes down to
- obscure your vision, and a sudden hammer-blow cm your
| lifeless heart. All things disappear; you're striek literally blind for
3 moment and stagger to your knees. When the darkness clears,
your sense of purpose has been scartered like a thousand grains of
ticeon a farmer’s floor. The Demon takes over then, and all things
become like blood. Your character losés a point of Dharma.
* If neither side wins, a dark mist gathers on the fringes c.f ,&
yout sight. The tortures of Yomi burn their way through your
memory again, and you can heat the screams of the damned as-
ithe skinning-blades do their work. Then the feeling passes,
leaving you with a burningshame. Although you cannot blush,
B you fight the urge to hideyour face. The monster and the sage
. retreat, leaving an empty battlefield.

"I
l
!_

at this point could turn a rational vampire into a cannibalistic

a moment, you can do whatever you choose, guided by a sure

* If the P'o wins, your shadow nature takes over. A red-.

wwasdom that can'come only with time. Experiences that wete

abody's perfect. Even the greatest ancestors have their ;Ethe character hasused the same experiences toadvance before.

=
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A young Running Monkey must be careful; at the lowest i
levels of enlightenment, the Demon waits just out of reach. A diao ) ‘J

S

parasite, a chih-mei. Fora Kuei-jin, few things are more disgraceful
than falling into a mad state. [t's like an adult becoming a bed-
wetting infant — a flesh-eating baby, but a baby nonetheless. .
. Most Kuei-jin who begin their existence as chih-mei never

‘getany better. One who falls from a Dharmic search can regain |
his formerstate, but it is a difficult and shameful process. Some l

teacher— usually an elder Kuei-jin, but occasionally a member

of the character'sawu or even a living sage — must take the 2

demented corpse into hereare, purify it through some appropri- il

ate ritual and instruct it until it regains its former grace. - g
In game terms, the teacher subdues the chihe-mei, binds it

drags it tosome holy place, cleanses it with water, incensé and

prayer, then enacts the rite of Restoring the Dharmic Balance

(see pu . 130). The restored vampire subsequently owes a very &

l,arﬁ'e debuta the savior who ended his shameful condition. &

- i}
=y n

StoryrELLER"S NoTE y

Themetwa]ly, you could make new Dharma rolls three or * iy
four times per night; avampire'sunlife is full of extremes. After '
a while; however, the highs and lows become routine and
enlightenment is harder to come by: From a Storyrelling
standpoint, Dharma rolls should be made only under extreme
circumstances — no more than once per game session — and
only during mements of high drama.

As the character advances; Dharma rolls should become
‘rare. It takes more than a chance occurrence to rise to the
higher | levels mf a Way — it.takes dedication, experience and a

onee. wondrousihecome stile; if a Kueisjin understands Zen =
koanseasily, the riddles lose their effectiveness. That character o
must find new ways to open himself o Heaven's will. It is '
perfectly appropriate to add one to Dharma roll difficulties if

- Example: Charlotte Chen is no stranger w death. During her
samh for the man who shat her, the vampiric enforcer nearly dies twice |
more. The first time, trapped wnder a blazimg ceiling beam, she |
experiences dén. The closeness of death has taught her something about i
the illusion of life, and she gains a level of Dharma. The second time, s |
when awarchouse explodes with hey inside, the experience is notenowgh.
tojarher awareness. Assuming that the Storyteller allows hera Dharma =
roll at all, Charlotte's player would roll against difficulty 9 instead of =
difficulty 8. Perhaps later, under different circumstances, the fragility of )
life could teach hermore about her path; i game wrms, the player mighe i
vollatnormal difficuley if Charlotte faced death in another way atanother 8=
time. Now, however, she requires new challenges before the Wayiof i
destiny becomes clear.

Tue Grear Fajrus or The East
Truth is one; sages call it by different names.

— The Rig Veda

One cannotdiscuss enlightenment without at least mention-
Jngthe beliefs that line the higher path. The Western Kindred are,
ule, hnpe]cssly enthEd intheir Judu 1 hrlslmn p‘ h[\L‘CiW
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;f ﬂm_it:ty a vampm: of that Dharma level possesses.
here are tXchlIU[‘ﬁ on both ends ot the spectrum —
foolish anteqmn otexceptionally enlightened jina —
“buesuch exceptions are relatively fewand far between.
section Teﬂekl‘: the minimum age I't‘qllll'f'nlent
ﬁﬁg %ﬂ‘\ﬁvcl The break-point, Level Six, signifies the
" unionof Yin and Yang —a balance that takes many years.
% w&@hlgvegpd many more to master, Note that this is the,
%mm age requirement to reach'the level — many

i

Kuei-jin take much, mm.h longer, if they get theré atall.

S

e*s’ e xw

Dm«m
eing taught by a Kuei-jin who has mastered a hl;.,llet
level i in your Dharma
Befﬁg ?ﬁught by a Kuei-jin who holds a higher rank than

L yous: but in @ different Dharma
R@leliﬁg, instruction from:a bmllgsatwa

Receiving instruction Imm a Yama ng, or similar pow-t
‘erful spirit

_]uurneymg into the spirit worlds (for the first time)
Understanditiga master's koan

. Doing something within the tenets of your Dharma that
costs you something importanr *

Mudltatmg for at leasr one week with one of the trafning
_methods (see that section)

Coming very near 1o death (withifvone Health Level of
. hnal destruction)

cedving an auspicious omen *

mgér%mlmm
Violating some important tenet of yaur Dharma *
Attempting ro follow the tenets of gour path,bur talllng
in some really costly manner 0
- Actingin an extraordinarily egotistical manner

~ Losing yourself in mortal concerns and neglﬂtlng én-
lightenment . 3

be Losmg,, 8 elftm the P'o(even :ﬁ ou T‘re]ung, to the [)eml

()

i
& =
-
-
’W

& @

\¢ banished by # priestor other person with True Faith
_Killing an ancestor or bodhisattva
Meeting the Little Death
Receiving a bad omen *
HEs i

@@Dﬁs&%& descripti

@
-

&

ons for details

@wes

7 A

chih- mc:fhg any
disciple =& any
disciple .. ..dhy
disciple one year
jina. “five years
j ina i i i o 1no€y'l:§rs 7,
jina/mandarin 100 years
mandar lnfdmmtu;@ ) 250 yeats
ancestor 4= 500 yearss #5
- bodhisattva '
. bodhisattva/a
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) the other hand, have little use for Western gods: Their faiths
* may seem a bit exotic to the Western mind, but such beliefs have
)fp ‘erafted the Asian cultures — especially their “mysterious ways” —

L oformillennia. Thus, they're worthnoting, ifonlyfortheirroleplaying
value. [Psdifficult to graapdnEqsremf.hdmcrerwtthuut some grasp
wvof Bastern ideals.

(Purists Please Note: These dﬁ:ﬁhitiom are, by necessiry,
(extraondinarily brief and simple —roughly like describing Christian-
ity as *a monotheistic religion centered on a creator god, who is
Hcppt)sed by.an adversary named Satan; who set down a list of laws;

* who took human farm to redeem humanity’ssins; and who promised
salvation for his devotees and damnation for unbelievers.” An in-
wﬁ&pth Ipok at the Eastern faiths would take up the rest of this book
“and several others besides. Players interested in learning more.

SShotld See the “Suggested Resources” list in the Introduction.)

Contrary to popular Western misconception, Buddhists,
Taoists and the like are not enlightened drones who lack a sense
of identity, spout bad riddles and have even worse accents. Quite
, the opposite: A samurai Zen master can be as egotistical as any
| | American cowboy, although his idea of ego would work a bit
: / differently. And while it’s easy to misinterpret these faiths as

pacifistic hymns to harmony and ‘tespect, remember that these
philosophies also gave us seppuku, killing fields and the Death of a
" Thousand Curs. As Tsui Hark's marvelous film Green Snake
. dettionstrates, a fanatic Buddhistor Tasist is every bit as irritating
(,anc[ dangerous) as the arch(,rypal Christian witch-hunter who
torttires the innocent i the name of the Prince of Peace.

Otherreligions, notablyChristianity, also comfort and trouhlr.
 the mortals of Asia. Among the Kueisjin, however;such faiths ar
anexception rather than the rule, It's entirely appropriate to. hmre

4 Chistian vampige from Hong Keng. On the whole, however,
1 Eastem vampires draw their beliefs from the folinwmg faiths

y F Thwtuneles&bﬁkeﬁmkkthatalldungshavepexwml spirits

spirits that must be respected, propitiated and occasionally
away, bhamans{krwwn bv many names) tmd o wplrimal

| spirigs peace. Animism forms the root of many local and tribal
faiths, and it left its: mark on Confucianism and Shintoism (be-
W); it also provides a wonderful fount of Chi for enterprising
wpires, who now understand that the spirits do, in fact, live.

Tothe Communists who took overthe governments of China,

- North Koreas, Viemam and Cambodia, religion isacrutch, a patasite
bleeding the masses and binding them to a prie,stly elite. Perﬁcmdl
honor, devotion to the cn:mnu:rut~,r and loyalty tothe Fanﬁlymﬂle

anly true measures of one's worth, and thislife is the only life. Maost
vampires would dearly love to believe thity having been through

Yomi and back, however, formerly Communist Kuei-jin must start. O
from scratch. Their political loyalty may remain, bur they've seen
too much of the big picture to discard the idea of an afterlife.

Buppsism
The root word of Asia’s most influential religion is from the

Sanskrit budh — “to awaken” and “to know.” Like its Hindu

A allows them tom.yf ha

.‘. 'lonal mnﬁm, mwﬂn%’ vigﬂb md rewls to give the! mg the transcendent powers of jén and % pgform great acts of

i =
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foundation, Buddhism teaches that mortal life is an tllusm to L
experience truth, one must transcend mortal VI.SIG‘)n Thestumbling
block to transcendence is tanha — “desire” or “ego” —a trait Kuei-

jin have in spades. To subvert tanha, the Buddhist should follow an
Bightfold Path: right knowledge, right aspiration, right speechyright®™
behavior, vight livelihood, vight effort, right mindfulness and right absorp-

tion. By following that Path, a person—orevenavampire—should = 'u
be able to escape the eternal wheel of suffering and attain nirvana:
the death of the Self and the beginning of peace.

Mast-people find the Path too rigorous to pursue; most |
vampf’r&s findiiveven more s0. Buddhist philosophy — especially | _
the Zen variety — is impossible tadefine in concrete terms. The = o |
Buddhist ideals are grand, bue like so many other faiths, they read
better than they live: To Kueisjin, who stand outside the Path by
thmr very nature; the Eightfold Way is a source of hope, despair, gg W’
terrorand longing. Humans who actually live the Path are fright-
ening creatures, glowing with True Faith aad%hannelhg M@ﬂ
powers against the unholy. Manv!(uel -jin lungmal:tninn rvana, .
but find thunseives defedtcd b l:hetr own “un-rightness.” Tt

e

o
L
—

doesn't stop them from trying, however; mast Dharma-seekers )
follow the Buddhist way, if only out of habit. If the tales are true, 9
some may even reach nirvana after al.l. Feni)

o
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comqﬂlm

“Anoutgrowth @Mwmsmmpemd —an et&so brutal

that most Kuei-jin bﬁhe 'asumad iowas the Sixth Age come

early —the divine phﬂ sop y %Masu;ﬂ{ung Fu-tzu shaped (and
possibly even saw:dj “hinese @!It{h‘e Confucianism is babed on '
the idea that nglweousmple can reach harmony through jgn — '
= -vu*gmes thatet‘&éhmasﬁgs b\mevolence. love, |

N

e Qeoplt:' this refinerient
ong Tg the power that springs from
ethe Byglorm consﬁit ratherthan.

Confucianist 1deals bu:l&a w- pq;t the Chlnese
empité and culture. In the guestfor jén, @lers raised walls and

mads. parenl:s raised cultuted falhes, sehoial:s spread knowl'

virtue, holds thes
* by oppression.

‘charity and love — or abominable atrocities — in the name of
Heaven. To the Confucianist, order and virtue are the glue that
holds creation together. Realizing one's place in that urde: i
forms an important keystone in a vampite's Dharmic search. -

HiupujsM
An unbelievably complex collection of faiths masquerading
as a single religion, Hinduism assures its followers that this world !
is an illusion wrapped in its own perceptions. Remaining blinded ” A
by shadows (as the Kindred do) causes people to miss the grg,gm
dance that whirls around them. Life; death, pleasure, a 9——+ all
spininan ordered butunfathomable pattern, ofw’hmhg
only a part. To reach truth, therefore, you may enjoy the ll[lihlﬂn,
but remember that an illusion is all it is. Sooner or later, you must _
rise above it. Most Kuei-jin embrace this idea, using it as
foundatmn for their Dharmic quest; the name for that search
‘comes from Hindu roots and reflects the powerful influence of thy
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the pﬁt‘h to great peace.
reputiation in the West,

To defy goad is to embrace e

few Kuei-jin consider th

good,”

nets are miserable

ther choose the Resplendent Crane

path or descend into the [owest
levels of the Devil-Tiger Way.

SHINTOjSM
“The Way of the Gods”
harkensback to the animismof
the Japanese island people. Ac-
cording to this faith, nature
spirits and ancestral ghosts
surround us; these entities are
as personable as any mortal
human, and they can be as
capricious, too. Therefore,
it's always wise to stay on

their good side with
sacrifices, pravers, shrines
and acts of kindnie

and to know how get
id.of them when the

ManymedemJapa.
nese consider them-

ditfer in their ideas of r
and Shintoism— Do you re
cyele, hover around the living world,
or, in some cases, both or neither? —
most Japanese Kuei-jin observe the sa-
cred ways, if only to leam from the spirits
and tokeep their favor. While the spiritsare,
for the most part, invisible to mortal sight, the
hengeyokai (and some Kuei-jin) know them
very well.

Taojsm

More a philasophy than a religion per se, Taoism
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e
l.ﬂkes a multitude of ﬁ‘ﬁﬁna from slmplt_ lifestyles to
martidl arts; to magie, seience and alchemy: Although
deeply humatiistand pacifisticin ethic, the Tao (the
Way) és both tranguil and warlike; it responds to
the neechofth‘. ttme. and s the Kuei-jin know,
there aretmm for great good and for ull imate
Truelty. 2
E.'isenllcllly, Tdm@tp isaphilosophy (or
o & religion; depending on your appreach)
that taps into erearion’s essence — Chi
» —=and channels itthrough the human
' Bodyiand mind. Itis the Way of har-
" “mony, ofenergy spentin justthe right
amount 0 achieve a given task.
“Wisely wsed, it can produce
miracles;even then, though, those
miracles are often quiet, subtle
and simple. Occasionally, great
acts of magic are possible; the
Kuei-jin Disciplines rely on
Chi control and have been
deeply influenced by Taoist
arts. .

| R Naturally, the Way de-
S mands discipline; a Taoist
F “practices her craft 1o perfec-
tioyhones her body, mind
guandperceptions to accept
the flow ffmcrgy and o
pisendit down the path of
least resistance. Wyel=.
the art ofinactivé action —
I collects Chi, then directs it
] m\!ourpur[mwewulmul,midl-
| tional effort, For obyma.@ red-
soris, Taoist practices are very -
' popularamong Kiei-jin: Still,
the hunger lingers; by break-
Jing the bond of life, Kuei-jin
*haveserthemselvesoutsidethe
 hargiony of the Way. Thfzymu:L
" feedon Chi by forceiand thruse
it through theit bodies with the
power ofthe Demon. A living tai
‘chi chuanmaster can flow likewa-
! ter with the essence; the vampire,
by contrast, Becomes the sewer and
b the dam.

DuarMa

So why bother with en-
lightenment? It’s hard to at-
win and limited (to some
degree) to elder Kuei-jini
Why not simply amass power
| and demand respect through
your supernatural powetsand
| personal might? &
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i | That attttude. sadl)“ marks a profound differenge be%;een soul of his elder will meet with mm.kmp, dismissal —ag beal:.A
iF| | mY?MKHﬂ*}iﬁﬂtﬁﬂwlrmmmﬂﬁﬂ&ﬁm ."Wﬁst- hlgh thrma can a[su he!p a Kuei-jin overcome the effects of
1l vlsxon, mmt would mﬂf@

i

_ P-u:: 7
- ¥ _', PW" is as.ﬂeermg asa The concept of divie phildsophy — ofan ethic thar mises a
falling leaf; hence, most Kueﬂin @n sr.ii‘vwe their Runmng person to almost godlike levels — marks one of the greatest
Monkey pan;ﬁ eventually devote tlwmselvem aDharmic path.  diffesences between Western and Eastern rehgnm White Chris-
I Discipling and vw@%n have their perks, m A hotheaded  tians, Jews, Muslims and even paganshow before a superior creator
A youngster might sneerat her elder's sagelike gg\onoumemems‘ (ora group of them, or His opposite ), many Eastern faithsstress that
it but would never do so e his face. A sense 0f§l.|:rp%5ﬁ gives the  the gods are merely aspects of creation, not its he-all and end-all.
il ancestor powers tha};a newly returned varn&;m can Ol‘lly Wlsh Creation itself exists on many different planes, of whieh the Middle
| for. In the beginning, many Running Mankeys pursue their  Kingdom is only a pale, decaying reflection. T veach beyond the
Dharmas solely to acquire those powers; in time, however, they

mortal ¢ycle of misery and deception, a person must embrace'a
learn the Ten Thousand Joys of serving Heaven...even if such  divine philosophy, live by its tenets and rise above the world.
‘.' service makes one a monster.

e
i
i

tion forall the things he did wrong and fall back into the cycle again.

Kuei-jin have been through thay wringes already, and this
time they know they might not get another chance. Damna-
tion — usually a temporary stop in Eastern religion — might be

Otherwise, he's doomed to live a narrow life, suffer karmic retribu-
Some of the more measurable Joys include:

Respecr
Enlightenment shows, Among the vampires of the East, a

{ master of his destiny gains a fair amount of tespect, while a careless

bloodsucker is dismissed, no matter how powerful he may appear
to be. This status (or lack of it) comes into play during Social

final for a vampire who was brought back to serve a destiny, but
failed to do ic. By living up to her Dharma, a Kuei-jin might
escape 4 return to the Cycle — or worse, to the Yomi World.

contests — in the Dice Pool the character employs.
u il A Kuei-jin, when confronting others of his kind, hasa hard
| time making an impression if they consider him an undisci-
plined child. Hence, young or unfocused vampires often suffer
a high Social roll difficulty when attempting to impress their
peers. Monsters devoted to their cause, on the other hand, can
| intimidate a cousin with a glance. Kuei-jin who have mastered
j | theirroad literally radiate harmony; anything a bodhisattva has
|

TRaNNG

Because Thow lovest the Buming-grotnd,

I have made a Buming-gronund of my heart—

That Thow, Dark One, hunter of the Burning-ground,

Manyest dance Thy eternal dance

— Bengali hymn

Enlightenment does not come without discipline. Asall
Eastern philosophies teach, you must refine yourself in body,
mind and spiriv before the mists can part for you, Intense

to say will be taken with the utmost seriousness by any Eastern
vampire. Hence, elders have very high Social Dice Pools.

) n These maodifiers reflect a character’s preternatural charisma R el delesions: ta this el ol i
& and standing in Kuei-jin society. Generally, they apply only to Elfd.],nl:r_lb 3?: dw:‘dy e s dlidiaiaba. h, U ;
kil Social contests with other Eastern vampires, although any percep- S RIRERS AERAS.

Although Running Monkeys aren't expected to behave
like mature immortals, they do require instruction and correc-
tion. The disgraceful Kindred run around like sick dogs, biting
everything that crosses their paths; such carelessness is.not
allowed among the cultured Kuei-jin. Every new vampire is
expected to find a master and re